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PREFACE.

A STUDY of the remains of the native religious la@aure of ancient Egypt which have come down tbassrevealed
the fact that the belief in magic, that is to saythe power of magical names, and spells, andasrtatents, and
formulae, and pictures, and figures, and amuletd,jrathe performance of ceremonies accompanietidytterance of
words of power, to produce supernatural resultsnéal a large and important part of the Egyptiaigi@i. And it is
certain that, notwithstanding the continuous pregreghich the Egyptians made in civilization, anel tigh intellectual
development to which they eventually attained, bakef influenced their minds and, from the eatli® the latest
period of their history, shaped their views conaggrthings temporal as well as spiritual in a marwileich, at this
stage in the history of the world, is very diffittd understand. The scrupulous care with whicly ffexformed their
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innumerable religious ceremonies, and carriedloairailes which they had formulated concerning tbeship of the
divine Power or powers, and their devotion to fielig magic, gained for them among the nations whbm they
came in contact the reputation of being at oncertost religious and the most superstitious of mMéat this
reputation was, on the whole, well deserved, isottject of this little book to shew.

Egyptian magic dates from the time when the prestynand prehistoric dwellers in Egypt believed tine earth, and
the underworld, and the air, and the sky were pEbpiith countless beings, visible and invisiblejakhwere held to
be friendly or unfriendly to man according as tipemtions of nature, which they were supposedrextiwere
favourable or unfavourable to him. In -nature atidbautes these beings were thought by primitivexrttaclosely
resemble himself and to possess all human passinodgmotions, and weaknesses, and defects; actigiebject of
magic was to give man the pre-eminence over suiciybeTl he favour of the beings who were placabbkfaendly to
man might be obtained by means of gifts and ofgxitbut the cessation of hostilities on the pathoe that were
implacable and unfriendly could only be obtainedatheedling, and
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cajolery, and flattery, or by making use of an ashubr secret name, or magical formula, or figorepicture which
had the effect of bringing to the aid of the mowdlo possessed it the power of a being that waktieigthan the foe
who threatened to do evil to him. The magic of nezsty nations aimed at causing the transferenpewer from a
supernatural being to man, whereby he was to bel@h#o obtain superhuman results and to becoma tione as
mighty as the original possessor of the powerheitobject of Egyptian magic was to endow man withmeans of
compelling both friendly and hostile powers, naya #ater time, even God Himself, to do what hehnets whether the
were willing or not. The belief in magic, the wdrding used in its best sense, is older in Egypt tha belief in God,
and it is certain that a very large number of tiyggian religious ceremonies, which were perfornmeldter times as
an integral part of a highly spiritual worship, Haeir origin in superstitious customs which datef a period when
God, under any name or in any form, was unconceivéige minds of the Egyptians. Indeed it is prdbdbat even
the use of the sign which represents an axe, amhwhands the hieroglyphic character both for @od "god,"
indicates that this weapon and. tool was emplogedtie
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performance of some ceremony connected with relggioagic in prehistoric, or at any rate in predtiodsnes, when
it in some mysterious way symbolized the presee@esupreme Power. But be this as it may, it isegoertain that
magic and religion developed and flourished sidsitdg in Egypt throughout all periods of her higi@nd that any
investigation which we may make of the one necédgsacludes an examination of the other.



From the religious books of ancient Egypt we |ghat the power possessed by a priest or man whekiléed in the
knowledge and working of magic was believed to Io@at boundless. By pronouncing certain words onegof
power in the proper manner and in the proper tdrwoice he could heal the sick, and cast out thiespirits which
caused pain and suffering in those who were diseasel restore the dead to life, and bestow upenldad man the
power to transform the corruptible into an incotrole body, wherein the soul might live to all etigy. His words
enabled human beings to assume divers forms gtamill to project their souls into animals and otiieatures; and in
obedience to his commands, inanimate figures actdrngis became living beings and things which hastéo perform
his behests. The powers of nature acknowledgenhigist, and wind and rain,
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storm and tempest, river and sea, and diseaseeatl worked evil and ruin upon his foes, and upeneinemies of
those who were provided with the knowledge of tleeds which he had wrested from the gods of heaaeah earth,
and the underworld. Inanimate nature likewise odestech words of power, and even the world itsetfieanto
existence through the utterance of a word by Thoyttheir means the earth could be rent asunddrtrenwaters
forsaking their nature could be piled up in a heaqal even the sun's course in the heavens cowdthiped by a word.
No god, or spirit, or devil, or fiend, could resmbrds of power, and the Egyptians invoked thairiaithe smallest as
well as in the greatest events of their lives. o that was versed in the lore contained in thekbawd the "double
house of life" the future was as well known asghst, and neither time nor distance could limitdperations of his
power; the mysteries of life and death were laigkliefore him, and he could draw aside the veictvhid the secrets
of fate and destiny from the knowledge of ordinauyrtals.

Now if views such as these concerning the magipmver were held by the educated folk of ancigypEthere is
little to wonder at when we find that beliefs angberstitions of the most degraded character floedswith rank
luxuriance among the peasants
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and working classes of that country, who failedinderstand the symbolism of the elaborate cereraaviiéch were
performed in the temples, and who were too ignai@distinguish the spiritual conceptions which #&ytheir root--to
meet the religious needs of such people the mamgiarad in later times the priest, found it necessaprovide
pageants and ceremonies which appealed chiefhetsdnses, and following their example, unscrupsuibai clever
men took advantage of the ignorance of the geipettalic and pretended to knowledge of the superahtand laid
claim to the possession of power over gods, amitspmnd demons. Such false knowledge and povegrghbld for
money, and for purposes of gain the so-called negiwas ready to further any sordid transactiowiocked scheme
which his dupe wished to carry out. This magic aegated into sorcery, and demonology, and wit ceeitl those
who dealt in it were regarded as associates dD#hal, and servants of the powers of darkness veméters of the
"black art."” In the "white" and "black" magic ofalcgyptians most of the magic known in the othemtaes of the
world may be found; it is impossible yet to sayakahow much the beliefs and religious systemetbér nations
were influenced by them, but there is no, douht ¢ckeeain views and religious ideas of many heat@h
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Christian sects may be traced directly to them. WMateresting proofs might be adduced in suppothis statement,
but the limits of this book will not admit of thdieing given here.

When we consider the lofty spiritual characterhaf greater part of the Egyptian religion, and reimenits great
antiquity, it is hard to understand why the Egymsi@arefully preserved in their writings and cerares so much
which savoured of gross and childish superstitamd which must have been the product of their prasiyc or
prehistoric ancestors, even during the period i threatest intellectual enlightenment. But thet famains that they
did believe in One God Who was almighty, and etearal invisible, Who created the heavens, ancénth, and all



beings and things therein; and in the resurreafdhe body in a changed and glorified form, whiebuld live to all
eternity in the company of the spirits and soulthefrighteous in a kingdom ruled by a being whs widivine origin,
but who had lived upon the earth, and had suffarediel death at the hands of his enemies, ands$&dfrom the
dead, and had become the God and king of the wdrich is beyond the grave; and that, although tiedieved all
these things and proclaimed their belief with alhpzssionate earnestness, they seem never toreaethemselves
from a hankering
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after amulets and talismans, and magical namesywardbk of power, and seem to have trusted in tteesave their
souls and bodies, both living and dead, with soimgtbf the same confidence which they placed indi&th and
resurrection of Osiris. A matter for surprise iattthey seem to see nothing incongruous in suchkxtura of magic and
religion, and the general attitude of the mindha&f Egyptian on the point is well illustrated by th#owing facts.
Attached to the service of Ra, the Sun-god, at €helere numerous companies of priests whose dutiressted as
much in making copies of religious books and ingueg alive the "divine traditions," as in ministagito the god in
their appointed seasons. The members of these coespaho wrote the copies of the Book of the Deadtlwvwere
buried with kings and queens and personages of onyexalted rank declared the power and omnip@eriAlmighty
God, Whose visible emblem to mankind was the Sod,His sovereignty over things celestial and thitegeestrial
with no uncertain voice, and we should expect thelmelieve what they proclaimeice., that God was sufficiently
powerful to protect His emblem in the sky. Yet greests of Thebes made copies of works which coathtexts to be
recited at specified hours of the day and nighd, gawve directions for the performance of
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magical ceremonies, the avowed object of such beipgevent the mythical monster Apep from vandgaighhe Sun-
god. And it is stated in all seriousness thatpfexe of papyrus upon which a figure of the monktex been drawn, and
a wax figure of him be burnt in a fire made of aa® kind of grass, and the prescribed words bee@ over them as
they burn, the Sun-god will be delivered from Apapg that neither rain, nor cloud, nor mist shalbble to prevent
his light from falling upon the earth. Moreoverettubric describes the performance of the cererasrgymeritorious
act!

E. A. WALLIS BUDGE.
LONDON,

August 28th1899



CHAPTER I. - ANTIQUITY OF MAGICAL PRACTICES IN
EGYPT.

IN the first volume of this seriesan attempt was made to set before the readetesrstat of the ideas and beliefs
which the ancient Egyptians held in respect of Gle,"gods," the Judgment, the Resurrection, amddrtality; in
short, to sketch in brief outline much of what vieeswutiful, and noble, and sublime in their religidhe facts of this
statement were derived wholly from native religiousks, the latest of which is some thousands afgeld, and the
earliest of which may be said to possess an atyjiqiibetween six and seven thousand years; thaagtquoted in
support of the deductions set forth in it weremked to enable the reader to judge for himselbdkd general
accuracy of the conclusions there given. Many wsite the Egyptian religion have somewhat blinkegifact that it
had two sides; on the one it closely resembles in
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many respects the Christian religion of to-day, andhe other the religion of many of the sectsohtiourished in the
first three or four centuries of our era, and whitdly be said to have held beliefs which were partsfian and part
non-Christian. In its non-Christian aspect it reyeires a collection of ideas and superstitions whalbng to a savage
or semi-savage state of existence, and which maedaheir hold in a degree upon the minds of tggpEans long
after they had advanced to a high state of citibza We may think that such ideas and beliefsoaté childish and
foolish, but there is no possible reason for dowupthat they were very real things to those whd tigém, and whether
they are childish or foolish or both they certaipgssed into the religion of the people of Egypterein they grew and
flourished, and were, at least many of them, adbptethe Egyptian converts to Christianity, or GofReference is
made to them in the best classical works of théeah&gyptians, and it is more than probable tr@nfthem they
found their way into the literatures of the othegag nations of antiquity, and through the Gre&a@nans, Arabs, and
others into the countries of Europe. In the follogvpages an attempt will be made to place in thdaes hands the
evidence as to the magical side of the Egyptiagicsl, which would have been out of place in therfer work, the
object of which was to describe beliefs of a mquieitsial nature. But, as
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in the book on the Egyptian Ideas of the Future Liifie facts here given are drawn from papyri ahdranative
documents, and the extracts are quoted from commasiwvhich were actually employed by the Egyptiemproduce
magical effects.

The "magic"” of the Egyptians was of two kinds: i{iat which was employed for legitimate purposes\aitl the idea
of benefiting either the living or the dead, anyit{fat which was made use of in the furtherancaedérious plots and
schemes and was intended to bring calamities Upmsetagainst whom it was directed. In the religitexss and works
we see how magic is made to be the handmaidenigibre and how it appears in certain passagestsydgde with
the most exalted spiritual conceptions; and tharebe no doubt that the chief object of magicalkiscand ceremonies
was to benefit those who had by some means attaufédient knowledge to make use of them. ButEggptians
were unfortunate enough not to be understood byrogathe strangers who found their way into theuwetry, and as
a result wrong and exaggerated ideas of theiriogligrere circulated among the surrounding natiang, the magical
ceremonies which were performed at their funerasewepresented by the ignorant either as silly aicsuperstition
or as tricks of the "black” art. But whereas thegio®f every other nation of the ancient East wiasctied entirely
against the powers of darkness, and was
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invented in order to frustrate their fell desigysifivoking a class of benevolent beings to theidr Hie Egyptians
aimed being able to command their gods to workilfem, and to compel them to appear at their deBlirese great
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results were to be obtained by the use of certardsvwhich, to be efficacious, must be uttered pmaper tone of
voice by a duly qualified man; such words mightlréten upon some substance, papyrus, preciougsi@amd the
like, and worn on the person, when their effectiddne transmitted to any distance. As almost eweay, woman, and
child in Egypt who could afford it wore some sudtaon or talisman, it is not to be wondered at thatEgyptians
were at a very early period regarded as a nationagficians and sorcerers. Hebrew, and Greek, anthRavriters
referred to them as experts in the occult scierares as the possessors of powers which could, diogotio
circumstances, be employed to do either good on haman.

From the Hebrews we receive, incidentally, it ieefrconsiderable information about the powers efEyptian
magician. Saint Stephen boasts that the greatldégisvioses "was learned in all the wisdom of tlgg/iians," and
declares that he "was mighty in words and in déeds)d there are numerous features in the life sfrénnarkable
man which shew that he was acquainted with martlgeopractices of
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Egyptian magic. The phrase "mighty in words" prdpaibeans that, like the goddess Isis, he was "gtadriongue™
and uttered the words of power which he knew withrect pronunciation, and halted not in his speaol,was perfect
both in giving the command and in saying the waittk turning of a serpent into what is apparentlynamimate,
wooden sticky and the turning of the stick back into a writhsigake are feats which have been performed in the
East from the most ancient period; and the powepidrol and direct the movements of such venomepisles was
one of the things of which the Egyptian was mostudy and in which he was most skilful, alreadyhie time when the
pyramids were being built. But this was by no metiesonly proof which Moses gives that he was \ekisg¢he magic
of the Egyptians, for, like the sage Aba-aner aing Kectanebus, and all the other magicians of Efypm time
immemorial, he and Aaron possessed a wonderful bydneans of which they worked their wonders. Atword of
Moses Aaron lifted up his rod and smote the wadadsthey became blood; he stretched it out
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over the waters, and frogs innumerable appearednire dust was smitten by the rod it became &ind;so on.
Moses sprinkled ashes "toward heaven," and it bedaoils and blains upon man and beast; he stretmiielis rod,
and there was "hail, and fire mingled with the hedry grievous," and the "flax and the barley wastten;" he
stretched out his rod and the locusts came, aed taitm the darkness. Now Moses did all these $hisugd brought
about the death of the firstborn among the Egyptlanthe command of his God, and by means of thdswohich He
told him to speak. But although we are told byksbrew writer that the Egyptian magicians couldinotate all the
miracles of Moses, it is quite certain that evegyfitian magician believed that he could performgkiequally
marvellous by merely uttering the name of one efdgads, or through the words of power which helbathed to
recite; and there are many instances on recordygbtian magicians utterly destroying their enentgshe recital of a
few words possessed of magical power, and, byeéhfemnance of some, apparently, simple ceremoBwt one great
distinction must be made between the magic of Masésthat of the Egyptians among whom he livedfoh@er was
wrought by the command of the God of the Hebrewstlie latter by the gods of Egypt at the commaindan.
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Later on in the history of Moses' dealings with Bgyptians we find the account of how "he stretctvetthis hand
over the sea, and the Lord caused the seabagkby a strong east wind all that night, and madest#aedrytand, and
the waters were divided. And the children of Issaeht into the midst of the sea upon the giqund and the waters
werea wall unto them on their right hand, and on thefit” When the Egyptians had come between thevisaiis of
water, by God's command Moses stretched forthdmsl lover the sea, "and the sea returned to hisgsitré and the
"waters returned, and covered the chariots, antidhgemenand all the host of Pharaoh that came into the sea aft
them."1 But the command of the waters of the sea or mas claimed by the Egyptian magician long befoeetiime
of Moses, as we may see from an interesting staayegoved in the Westcar Papyru$his document was written in



the early part of the XVIlith dynasty, about B.G5D but it is clear that the stories in it daterirthe Early Empire,
and are in fact as old as the Great Pyramid. Tory & related to king Khufu (Cheops) by Baiu-f-&aan event which
happened in the time of the king's father, and @®af of the wonderful powers of magic which wprssessed by the
priests called
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Tchatcha-em-ankh. It seems that on a certain day &eneferu was in low spirits, and he appliedhéortobles of his
royal household expecting that they would find sonsans whereby his heart might be made glad; bilegscould
do nothing to cheer up the king, he gave orderstkiegpriest and writer of books, Tchatcha-em-asskiould be
brought into his presence immediately, and in ataoce with the royal command he was at once bro\ighén he
had arrived, Seneferu said to him, "My brotheurhed to the nobles of my royal household seekingdme means
whereby | might cheer my heart, but they have foootthing for me." Then the priest made answer awisad the
king to betake himself to the lake near the paland,to go for a sail on it in a boat which hadrbeemfortably
furnished with things from the royal house. "F@alid he, "the heart of thy Majesty will rejoice dmelglad when thou
sailest about hither and thither, and dost sebdhaatiful thickets which are on the lake, and wtineru seest the pretty
banks thereof and the beautiful fields then siglliteart feel happiness.” He next begged thatitigewould allow

him to organize the journey, and asked his perost let him bring twenty ebony paddles inlaidwgold, and also
twenty young virgins having beautiful heads of leaid lovely forms and shapely limbs, and twenty ndterein these
virgins may array themselves instead of in thein@sdinary
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garments. The virgins were to row and sing to hegddty. To these proposals the king assented, aed all was
ready he took his place in the boat; while the ypwomen were rowing him about hither and thitherking watched
them, and his heart became released from care.dsame of the young women was rowing, she entargeself in
some way in her hair, and one of her ornamentsiwivies made of "new turquoise” fell into the wated aank; she
ceased to row, and not herself only, but all theeotnaidens ceased to row also. When the king lsainthie maidens
had ceased from their work, he said to them, "Wélhot row?" and they replied, "Our leader has @g&s row." Then
turning to the maiden who had dropped her ornammestboard, he asked her why she was not rowingreuipen she
told him what had happened. On this the king predhthat he would get back the ornament for her.

Then the king commanded that Tchatcha-em-ankh dlappear before him at once, and as soon as teehadgoeen
brought into his presence he said to him, "O Tdietem-ankh, my brother, | have done accordingyavbrds, and
the heart of my Majesty became glad when | saw th@ymaidens rowed. But now, an ornament which identd new
turquoise and belongeth to one of the maidens whahath fallen into the water, and she hath in eqnence become
silent, and hath ceased to row, and hath distuttieed
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rowing of those in her company. | said to her, 'Wogt thou not row?' and she replied, 'An ornarf@nnine] made
of new turquoise hath fallen into the water.' Theaid to her, 'l will get it back for thee.™ Tleepon the priest and
writer of books Tchatcha-em-ankh spake certain wofdgower kekay, and having thus caused one section of the
water of the lake to go up upon the other, he fatmedornament lying upon a pot-sherd, and he tbakd gave it to
the maiden. Now the water was twelve cubits deapwhen Tchatcha-em-ankh had lifted up one seaidhe water
on to the other, that portion became four and tweunbits deep. The magician again uttered certardsvof power,
and the water of the lake became as it had beemeébké had caused one portion of it to go up dhewther; and the
king prepared a feast for all his royal househaid rewarded Tchatcha-em-ankh with gifts of evémgd kSuch is a
story of the power possessed by a magician initte of king Khufu (Cheops), who reigned at the bagig of the
IVth dynasty, about B.C. 3800. The copy of theyiwhich we possess is older than the period whesdgdived, and
thus there can be no possibility of our seeing andistorted version of the miracle of the watdrthe sea standing



like walls, one on the right hand and one on tfie ¢& the other hand Moses' miracle may well hewame connexion
with that of Tchatcha-em-ankh.
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Among the Greeks and Romans considerable respsatntartained, not only for the "wisdom™ of the Rtigns, but
also for the powers of working magic which they &vsupposed to possess. The Greek travellers whedvisgypt
brought back to their own country much informataamcerning its religion and civilization, and, tighuthey
misunderstood many things which they saw and higsare, some of the greatest of thinkers among teelG
regarded that country not only as the home of kedgé and the source of civilization and of the, di also as the
fountain head of what has been called "white magiad the "black art." In some respects they exadgd the powers
of the, Egyptians, but frequently when the cladsicéers were well informed they only ascribedth@m the magical
knowledge which the Egyptian magicians themselamed to possess. A striking instance of thisveig in the
second book of thiletamorphoses of Apuleiwgere, it will be remembered, the following is r@ed. The student
Telephron arrived one day at Larissa, and as henaasglering about in an almost penniless conditesdw an old
man standing on a large block of stone issuingoalamation to the effect that any one who wouldartake to guard
a dead body should receive a good reward. Wherphieda asked if dead men were in the habit of rumpanvay the
old man replied testily to the effect that the Wwés all over Thessaly used
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to tear off pieces of flesh from the faces of teadiwith their teeth, in order to make magicallsgg} means of them,
and to prevent this dead bodies must needs be adhtthnight. The young man then asked what higslwiould be if
he undertook the post, and he was told that hedvoave to keep thoroughly awake all night, to gazly upon the
dead body, to look neither to the right hand nahwleft, and not to close the eyes even to wiilks was absolutely
necessary because the witches were able to gef thair skins and to take the form of a bird, ogdor mouse, and
their craftiness was such that they could takddhas of flies and cast sleep upon the watchehdfwatcher relaxed
his attention and the body became mutilated byikehes, the pieces of flesh torn away would havieed made good
from the body of the watcher Telephron agreed ttewake the duty for one thousand nummi, and wabyehe old
man to a house, and, having been taken into tha woere the dead body was, found a man making ooté¢sblets to
the effect that nose, eyes, ears, lips, chin, e&re untouched and whole. Having been provideld aviamp and some
oil that night he began his watch, and all wentlweldtwithstanding that he was greatly afraid, it dead of night
when a weasel came into the chamber and lookeddoogily at the watcher; but he drove the animalieltwas no
doubt a witch--from the room, and then fell fast
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asleep. In the early morning he was suddenly wakégehe trumpets of the soldiers, and almost imately the
widow of the dead man came to him with seven wgassand began to examine the body to see if iivast;

finding that no injury had been done to it she cedeher steward to pay Telephron his fee, and wagateful to him
that she promised to make him one of her householttempting to express his thanks, however, hdense of
some inauspicious words, and immediately the séswafrthe house fell upon him, and buffeted hing plucked out
his hair by the roots, and tore his clothes, andllfy cast him out of the house. Soon afterwardslstvwandering
about, he saw the funeral procession pass thrdwggfotum, and at that moment an old man went tdikie and with
sobs and tears accused the widow of poisoningdphew so that she might inherit his property andyrtzer lover.
Presently the mob which had gathered together wantset her house on fire, and some people begstoe her; the
small boys also threw stones at her. When she éaigd the accusation, and had called upon the tgdaks witnesses
of her innocence, the old man cried out, "Let, {H2nine Providence decide the truth, in answeng¢odenial. Behold,
the famous prophet Zaclas the Egyptian, dwelletbragrus, and he hath promised me that for much mbeevill
make the soul of the dead man to return from thegbf death

p. 14



in the underworld, and to make it to dwell in hallg again for a short time." With these words, deforward a man
dressed in linen, and wearing palm-leaf sandalg, ke all the Egyptian priests, had his head sldaand having
kissed his hands and embraced his legs he implonedby the stars, and by the gods of the underwarid by the
island of the Nile, and by the Inundation, etcrdstore life to the dead body, if only for the Hewt possible time, so
that the truth of his accusation against the widaght be proved. Thus adjured Zaclas touched thatimand the
breast of the dead man three times with some maithaving turned his face to the East and praiedungs of the
corpse began to fill with breath, and his heatigat, and raising his head and shoulders he ashgthevhad been
called back to life, and then he begged to be atbto rest in peace. At this moment Zaclas addddsise, and telling
him that he had the power, through his prayersatese the fiends to come and torture him, orddriedfo make
known the means by which he had died. With a graareplied that the wife whom he had recently redrgave him
poison to drink, and that he died in consequenhe.Wife at once contradicted the words of her hadpand of the
people who were standing round some took one sidesame another. At length the husband declargdhéaould
prove the truth of his own words, and pointing &€phron,
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who had attempted to guard his body, told thossgmtethat the witches after making many attempédude his
vigilance had cast deep sleep upon him. They ralgccupon himself by his name, which happenecetddlephron,
like that of his watcher, and whilst he was endeawg feebly to obey their spells, his watcher rapaunconsciously
and walked about. Seeing this the witches forcedt thay into the room through some unknown plaoé, lzaving
taken off the nose and ears of the watcher thegeplanodels of these members in their places. Tivbseheard these
words looked fixedly at the young man, who at opgeup his hands and touched the members, wherdupamse
came off in his hand, and his cars slipped thrdugHingers on to the ground.

The end of the story does not concern us, and Smas® on to note that the act of touching the matiich Zaclas
performed is, of course, a part of the ceremonppéning the mouth” which is so often referredrteeligious texts,
and was considered of extreme importance for tH&ameof the dead, and that the power of bringing back the dead t
life which Apuleius ascribes to the priest or magicwas actually claimed some thousands of yedmsd€hrist by

the sages of Egypt, as we may see from the follgwtory in the Westcar Papyrus.

A son of king Khufu (or Cheops, who reigned about

p. 16

Iaragraph continued3.C. 3800) called Herutataf, who was famous a&aenlked man and whose name is preserved in the
"Book of the Dead" in connection with the "discoy/eof certain Chapters of that wonderful compilatiowas one
day talking to his father, presumably on the sutjpéthe powers of working magic possessed by tiogeats. In
answer to some remark by Khufu he replied, "Upghtogresent thou hast only heard reports concetheathings
which the men of olden time knew, and man knowethwhether they are true or not; but now | will sauhy Majesty
to see a sage in thine own time, and one who krothee not." In reply to Khufu's question, "Whdhgs man, O
Herutataf?" the young man replied, "It is a certaign called Teta, who dwelleth in Tet-Seneferu, iarahe hundred
and ten years old, and to this very day he eatethhundred loaves of bread, and the shoulder aixaand he
drinketh one hundred measures of ale. He knowethtbdasten on again to its body a head that haémlzut off; he
knoweth how to make a lion follow him whilst hisasa is trailing on the ground; and he knoweth timlper of the
aptetof the sanctuary of Thoth.” Now Khufu had for agaime past sought out the aptet of the sanctoiafhoth,
because he was anxious to make one similar favars"horizon.” Though at the present it is impokestb say what
the
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aptetwas, it is quite clear that it was an object @timment used in connection with the working of rnad some
sort, and it is clear that the king was as muchragted in the pursuit as his subjects. In rephigson’s words Khufu
told him to go and bring the sage into his presgand the royal barge or boat having been broudgntutataf set out
for the place where the sage dwelt. Having saifethe river some distance he and his party arrateet-Seneferu,
and when the boats had been tied to the quay thegpset out to perform the rest of the Journeyg¢lwvivas overland,
in a sort of litter made of ebony, which was bolbyanen by means of poles sésnetcherwood, inlaid with gold.
When he had arrived at the abode of Teta, the Wés set down upon the ground, and the prince camt® greet the
sage, whom he found lying upon a basket-work bedaitress, which had been placed for him in thetgatd of his
house, whilst one servant shampooed his head,reotbex rubbed his feet. After a suitable greetind eference to
the sage's honourable condition had been madet&t&rtold him that he had come from a great distan order to
bring to him a message from Khufu his father, dre@lsage bade him "Welcome" heartily, and prophesi@d<hufu
would greatly exalt his rank. The greetings enditetutataf assisted Teta to rise, and the old miaawddor the quay
leaning upon the arm of the king's son,
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and when he had arrived there he asked that antighat be provided for the transport of his childeerd his books.
Two boats were at once prepared and filled withr t@mplement of sailors, and Teta sailed downNHe with
Herutataf, while his family followed.

After a time the party arrived at Khufu's palaaad &lerutataf went into the presence of his fathed reported to him
that he had brought Teta the sage for him to shafiKgave orders that he was to be brought befioneghickly, and
having gone forth into the colonnade of the paldeta was led in to him. Khufu said to him, "HowtisTeta, that |
have never seen thee?" and the sage replied, MoeRhe who is called cometh; and since thou talstdcme, behold,
here | am." Khufu said to him, "Is it true, accarglito what is reported, that thou knowest how sbefia on again to its
body the head which hath been cut off?" and the saglied, "Yea, verily, O my lord the Prince, | klmow how to do
this thing." And Khufu said, "Let a captive whosisut up in prison be brought to me so that | mélicirhis doom
upon him," but Teta made answer, "Nay, my lordKimng let not this thing be performed upon man, dqadn some
creature that belongeth to the sacred animals.h Bbene one brought to him a goose, and havingftisdead, he
laid the body of the goose on the west side ottiennade, and the head on the east side. Tetathed up and
spake certain words of magical power,
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whereupon the body began to move and the headiskeand each time that they moved the one camemeethe
other, until at length the head moved to its riglace on the bird, which straightway cackled. Aftes Teta had a
khet-aabird brought to him, and upon it he performedghme miracle which he had wrought upon the goosei@
prove that he had similar power over the animahtooe, an ox was brought to him, and having cuitsfhead, which
fell upon the ground, he uttered words of magicaler, and the ox stood up and lived as before.

The two stories from the Westcar Papyrus given alaoe sufficient to prove that already in the Idimasty the
working of magic was a recognized art among thepiggs, and everything we learn from later textidates that it
is well-nigh impossible to imagine a time in Egygien such was not the case. But the "wisdom" oEtipgptians was
of two kinds, that is to say, they were possess$édectwo kinds of "wisdom" which enabled them watwith both the
material world and the spiritual world; the nati@sund, however, confused the two kinds, and ntiststood
matters in consequence.

One of the oldest names of Egypt is "Kamt" or "Qémtword which means "black" or "dusky," and itsagpplied to

the country on account of the dark colour of thedmunich forms the land on each side of the Nile; @hristian
Egyptians or Copts
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transmitted the word under the form Khéme to thee®&s, Romans, Syrians, and Arabs. At a very earlypg the
Egyptians were famous for their skill in the wordgiof metals and in their attempts to transmute treerd, according
to Greek writers, they employed quicksilver in grecesses whereby they separated the metals golsilaar from
the native ore. From these processes there resultddck” powder or substance which was suppasedssess the
most marvellous powers, and to contain in it trevidualities of the various metals; and in it thectual substances
were incorporated. In a mystical manner this "blgabwder was identified with the body which the dosliris was
known to possess in the underworld, and to botleadributed magical qualities, and both were tinbag be sources
of life and power. Thus, side by side with the gitowf skill in performing the ordinary, processdsmetal-working, in
Egypt, there grew up in that country the beliet timagical powers existed in fluxes and alloys; dredart of
manipulating the metals, and the knowledge of tleistry of the metals and of their magical poweese described
by, the name "Khemeia." that is to say "the prefp@maof the black ore" (or "powder") which was redrd as the
transmutation of metals. To this name the Arabgedfthe articleal, and thus we obtain the word Al-Khemeia, or
Alchemy, which will perpetuate
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the reputation of the Egyptians as successful stsd#oth of "white magic" and of the "black” art.

But in addition to their skill as handicraftsmerdanrtisans the Egyptians were skilled in literasynposition, and in
the production of books, especially of that classcl related to the ceremonies which were perforfoethe benefit
of the dead. We have, unfortunately, no means ofkmg what early contemporary peoples thought efEgyptian
funeral ceremonies, but it seems to be certainitinas chiefly by means of these that they obtithneir reputation as
workers of miracles. If by chance any members @ésert tribe had been permitted to behold the cemeza which
were performed when the kings for whom the Pyrarhats been built were laid to rest in them., theissathat they
took back to their kinsmen would be received as puoofs that the Egyptians had the power to giedd the dead, to
animate statues, and to command the services iofthes by the mere utterance of their names aslsvof power.
The columns of hieroglyphics with which the walfglee tombs were often covered, and the figureéb®igods,
painted or sculptured upon stelee or sarcophagildasiill further impress the barbarian folk who alyg regard the
written letter and those who understand it withagj@ve. The following story from Mas'Gdivill illustrate the views
which the Arabs
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held concerning the inscriptions and figures ofgmdthe temples of Egypt. It seems that when theyaf Pharaoh
had been drowned in the Red Sea, the women aneksdieared lest they should be attacked by the kah§yria and
the West; in this difficulty they elected a womaalled Dallkah as their queen, because she wasawisprudent and
skilled in magic. DalUkah's first act was to sundwall Egypt with a wall, which she guarded by madm were
stationed along it at short intervals, her objezh as much to protect her son, who was addict¢ldet chase, from
the attacks of wild beasts as Egypt from invasipmamad tribes; besides this she placed roundriblesure figures
of crocodiles and other formidable animals. Dutimg course of her reign of thirty years she fillsgypt with her
temples and with figures of animals; she also ni@gees of men in the form of the dwellers in tlwntries round
about Egypt, and in Syria, and in the West, antthefbeasts which they rode. In the temples sheateli all the
secrets of nature and all the attracting or repglbiowers which were contained in minerals, plaansg, animals. She
performed her sorceries at the moment in the révamwf the celestial bodies when they would be aaiée to a
higher power. And it came to pass that if an aretyosit from any part of Arabia or Syria to attaakypt, the queen
made the figures of its soldiers and of the animals

p. 23
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which they were riding to disappear beneath thempglpand the same fate immediately overtook thediereatures
which they represented, wherever they might beheir journey, and the destruction of the figuresoulptures
entailed the destruction of the hostile host. lefbthe large figures of the gods which were sturkd or painted on
the walls, and the hieroglyphic inscriptions whadtompanied them, were considered by those whal caither
understand nor read them to be nothing more nerthes1 magical figures and formulae which were itéehto serve
as talismans.

The historian Mas'Gdi mentioasin instance of the powers of working magic posskby a certain Jew, which proves
that the magical practices of the Egyptians hadgmhasastwards and had found a congenial home atinedgws who
lived in and about Babylon. This man was a nativine village of Zurarah in the district of Kifapdihe employed his
time in working magic. In the Mosque at Kdfa, andhe presence of Walid ibn Ukbah, he raised uprs¢v
apparitions, and made a king of huge stature, wé® mvounted upon a horse, gallop about in the canatyf the
Mosque. He then transformed himself into a camdhaalked upon a rope; and made the phantom ofatogsass
through his body; and
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finally having slain a man, he cut off the head eemoved it from the trunk, and then by passingshisrd over the
two parts, they united and the man came alive adiis last act recalls the joining of the headhaf dead goose to its
body and the coming back of the bird to life whids been described above.

We have now to describe briefly the principal meapsn which the Egyptians relied for working magigt is to say,
magical stones or amulets, magical figures, magicalires and formulae, magical names, magical ceness, etc.,
and such portions of the Book of the Dead as bpan these subjects generally.

Footnotes

1:1 The series referred to is Books on Egypt and Gleadpublished by Kegan Paul. Budge wrote sevelaimes in
the series, including the first, mentioned hereyign Religion.--THE PUBLISHER

4.1 Acts vii. 22.
5:1 Exodus vii. 10 ff. Two of Moses' opponents werkbech"Jannes™ and "Jambres” (See 2 Timothy iii. 8).

5:2 That Moses' rod or serpent should swallow up dlgls or serpents of the Egyptians is, of coursbetexpected,
just as his magical powers are declared to be srgerthose of the Egyptians.

5:3 An interesting paper on the use of the rod byBfgptians and Hebrews was published by Chabasirales du
Musée Guimettom. i. pp. 35-48, Paris, 1880.

6:1 For details, see Chapter Ill. (Magical Figures).
7:1 Exodus xiv. 21-28.
7:2 See ErmarDie Marchen des Papyrus WestcBerlin, 1890.

7:3He was the chidther teb, i.e., the head of the priests who officiated in funeeiemonies, and read the service
from a book.
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15:1 See Chapter VI. (Magical Ceremonies).
16:1 Chapters XXX., LXIV., CXXXVIIl. See myChapters of Coming Forth by Ddiext), pp. 97, 141, 309.
21:1Les Prairies d'Or(ed. by B. de Meynard and P. de Courteille), Pa863, tom. ii. p. 398 f.

23:1Les Prairies d'Or(ed. B. de Meynard), Paris, 1865, tom. iv. pp., Z6% .
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CHAPTER II. - MAGICAL STONES OR AMULETS.

"AMULET" is a name given to a class of objects andaments, and articles of dress and wearing appaaele of
various substances which were employed by the kEggtand later by other nations, to protect thedmubody, either
living or dead, from baleful influences, and frone tattacks of visible and invisible foes. The wtachulet" is derived
from an Arabic root meaning "to bear, to carry,hte "amulet” is "something which is carried or wbiand the name
is applied broadly to any kind of talisman or ormanto which supernatural powers are ascribed.rbt clear
whether the amulet was intended first of all totpcbthe living or the dead body, but it seems ithatis originally
worn to guard its owner from savage animals anchfserpents. As time went on the development aficels ideas
and beliefs progressed, and as a result new amef@ssenting new views were invented; and thectdbjghich were
able to protect the living were made, by an eamysition
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in the minds of those who wore them, to protectdéad. Moreover, as the preservation of the cabigpbody, with
the number of its members complete and intact,of/étse most vital importance for the life of therggpal and
incorruptible body which was believed to springréfeom, under the influence of the new beliefsdead body
became a veritable storehouse of amulets. Each erends placed under the specific protection of samalet, and a
number of objects which were believed to proteetlibdy generally from serpents, worms, mildew, decal
putrefaction were laid with a lavish hand in, apadmo, and about it, and between the bandages witthvithwas
swathed. When men in Egypt began to lay amuleth@n dead cannot be said, and it is equally imiptsso say
when the belief in the efficacy of such and sucla@let sprang into being; it seems clear, howdtat,certain
amulets represent beliefs and superstitions sthaldeven the Egyptians were, at times, doubtfaliatheir origin and
meaning.

Amulets are of two kinds: (1) those which are ifssd with magical formulee, and (2) those whichraot In the
earliest times formulae or prayers were recited tvelamulets that were worn by the living or plaoadhe dead by
priests or men set apart to perform religious ses/by the community; but it was not in the powfesevery man to
employ them, and at a comparatively early date wofdnagical
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power and prayers were cut upon the amulets, whizch became possessed of a twofold power, thatgay, the
power which was thought to be inherent in the sarixs# of which the amulet was made, and that wilaiginl the
words inscribed upon it. The earliest name forfarmulae found upon amuletshekay and it was so necessary for
the deceased to be provided with these hekau, @dswof power," that in the XVIth Century B.C., gobably more
than a thousand years earlier, a special sectvas inserted in the Book of the Dead with the ciopé causing them to
come to him from whatever place they were in, "svithan greyhounds and quicker than light." Théiest Egyptian
amulets known are pieces of green schist, of varghiapes, animal. and otherwise, which were latoh tipe breast of
the deceased; these are found in large numbehg ipre-historic or predynastic graves at seveeralgd in Egypt. It is
most unlikely that they were made by the aboriginaibitants of Egypt, for, notwithstanding theigas conjectures
which have been made as to their object and usepretty certain that, as M. J. de Morgan sattley "belong to the
cult." According to this writer their use was exdegly widespread until the end of the neolithicipd, but with the
advent of the
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people whom we call Egyptians they become very. larthe subsequent period the animal forms disap@ad their
place is taken by plaques of schist, rectangulahape, upon which are inscribed, in rough outliigeyes of animals,
etc. The theory that these objects were intendedhasstones, or as slabs upon which to rub dowmt paill not hold,
for the reasons which M. J. de Morgan has giventddeer, in the green stone scarab which was laoeh tipe breast
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of the deceased in dynastic times, we probably hasigvival of the green schist amulet of predyindshes in Egypt,
both as regards the object with which it was madkthe material. But the custom of writing hekauwords of

power, upon papyrus is almost as old as that dfngrthem upon stone, and we see from the insonpin the walls

of the corridors and chambers of the pyramid ofd)kéng of Egypt about B.C. 3300, that a "book witbrds of
magical power" was buried with himElsewhere we are told that the book which Teta, king of Bgaipout B.C.
3266, had with him "hath effect upon the hearthef gods"; and there is no doubt that the objeewefy religious text
ever written on tomb, stele, amulet, coffin, pagyretc., was to bring the gods under the powenefieceased, so that
he might be able to compel them to do his will.
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1. THE AMULET OF THE HEART, E

The heart was not only the seat of the power ef biut also the source of both good and evil thtmjgind it
sometimes typified the conscience. It was guardied death with special care, and was mummifiecssply, and
then, with the lungs, was preserved in a jar wivels placed under the protection of the god Tuamiisepreservation
was considered to be of such importance that a t®&s introduced into the Book of the Dead at atyq@ariod, with
the view of providing the deceased with a heath@place of that which had been removed in theqe® of
mummification. The text reads:--

"May my heart be with me in the House of Heartsyay breast be with me in the House of Hearts! May my heart
be with me, and may it rest there, or | shall raitad the cakes of Osiris on the eastern sideef tke of Flowers,
neither shall I have a boat wherein to go downNhe, nor another wherein to go up, nor shall e to sail down
the Nile with thee. May my mouth [be given] to rhattl may speak therewith, and my two legs to Wadikewith, and
my two hands and arms to overthrow my foe. Maydbers of heaven be opened unto me; may Seb, thespof the
gods, open wide his
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two jaws unto me; may he open my two eyes whictbanelfolded; may he cause me to stretch apartwaylégs
which are bound together; and may Anpu (Anubis) eraly thighs to be firm so that | may stand upomthiglay the
goddess Sekhet make me to rise so that | may astenideaven, and may that which | command in tbedé of the
Ka of Ptah be done. | shall understand with mythéahall gain the mastery over my heart, | sgalh the mastery
over my two hands, | shall gain the mastery oveleqg, | shall have the power to do whatsoevekay.e., double)
pleaseth. My soul shall not be fettered to my batlhe gates of the underworld, but | shall emiearid come forth in
peace."

When the deceased had uttered these words, iteli@sdd that he would at once obtain the powersiwhie wished
to possess in the next world; and when he had ddireemastery over his heart, the heart, the doabi@ the soul had
the power to go where they wished and to do wteat fleased. The mention of the god Ptah and afdnisort Sekhet
indicates that the Chapter was the work of thespgief Memphis, and that the ideas embodied ireibagreat
antiquity. According to the Papyrus of Nekhtu-Am#re amulet of the heart, which is referred tahi@ above Chapter,
was to be made of lapis-lazuli, and there is ndotithat this stone was believed to
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possess certain qualities which were beneficidhose who wore it. It will also be remembered thatording to one
tradition,1 the text of the LXIVth Chapter of the Book of tBead was found written in letters of lapis-lazulitihe
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reign of Hesep-ti, king of Egypt about B.C. 4300d &he way in which the fact is mentioned in théoRuto the
Chapter proves that special importance was attaichied

Nefer-uben-f, a priest, guarding his heart agaimsidestroyer of hearts.
(From Naville, Todtenbuch, vol. I. plate 39.)

But although a heart might be given to a man bynaed the above Chapter, it was necessary foreébeaked to take
the greatest care that it was not carried off from by a monster, who was part man and part baadtywho went
about seeking for hearts to carry away. To presaoh a calamity no less than seven Chapters d@db& of the Dead
(Nos. XXVII., XXVIII., XXIX., XXIX A, XXX., XXX A,
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and XXXB) were written. The XXVIIth Chapter was connectethva heart amulet made of a white, semi-transgaren
stone, and reads:--

"Hail, ye who carry away hearts! Hail, ye who stieaarts, and who make the heart of a man to godghrds
transformations according to its deeds, let nottveshath done harm him before you! Homage to ¢bwye lords of
eternity, ye possessors of ever lastingness, tak®ythis heart of Osirisinto your grasp, and cause ye not words of
evil to spring up against it; for it is the heatiQ@siris, and it belongeth unto him of many nameke mighty one
whose words are his limbs, and who sendeth foghtheart to dwell in his body. The heart of Ossisriumphant, and
it is made new before the gods: he hath gained powear it, and he hath not been judged accordinghtat he hath
done. He hath gotten power over his own membesshefart obeyeth him, he is the lord thereof, ih isis body, and it
shall never fall away therefrom. |, Osiris, victmrs in peace, and triumphant in the beautiful Armemtd on the
mountain of eternity, bid thee [O heart] to be abatiunto me in the underworld."

Another Chapter (XXIX8) was connected with a heart amulet made of cammetif which so many examples may be
found in large museums; the text
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reads: "I am the Bennuthe soul of R4, and the guide of the gods whaoratlee underworld. Their divine souls came
forth upon earth to do the will of their doublest, therefore the soul of the Osiris come forthadlte will of his
double." The Bennu was also the soul of Osiris, thod the amulet brought with it the protectiorboth Osiris and
Ra.

16



But of all the Chapters which related to the hehg,most popular among the Egyptians was thatiwisicommonly
known as XX>8, and its importance from a religious point of vieannot be overstated. The antiquity of the Chapter
is undoubted, for according to the Papyrus of Nudocument of the early part of the XVIIith dynast dates from

the time of Hesep-ti, king of Egypt about B.C. 4;380d it seems that it formed a pendant or suppiétoehe LXIVth
Chapter, which professed to give the substancé tifea"Chapters of Coming Forth by Day" in a sm@thapter. In the
rubric to the longer version of the Chapter, giirethe same papyrusChapter XX>8 is connected with Herutataf, the
son of Khufu (Cheops), a man famed for wisdom, iiredthere ordered that the words of it be recitedr a hard,

green stone scarab, which shall be laid in thesbr@&fathe deceased where the heart would ordinbejythis amulet
would then perform for him the "opening of the
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mouth,"1 for the words of the Chapter would be indeed "wartipower." From reciting the words of the Chajoteer
a scarab to engraving them upon it was but a atepthis step was taken as early as the IVth dyn@ke text is as
follows:--

"My heart, my mother; my heart, my mother! My heahereby | came into being! May naught stand upppose me

at [my] judgment; may there be no opposition toimthe presence of the sovereign princes; may themo parting

of thee from me in the presence of him that keefiedtBalance! Thou art my doubles], the dweller in my body, the
god Khnemu who knitteth and strengtheneth my linMeyest thou come forth into the place of happivessher we

go. May theShenit who form the conditions of the lives of men, naike my name to stink. Let it be satisfactory unto
us, and let the listening be satisfactory untcans, let there be joy of heart unto us at the weiglof words. Let not

that which is false be uttered against me befagegtleat god, the lord of Amentet. Verily how grsiaalt thou be when
thou risest in triumph.”

It was this Chapter which the deceased recited eenas in the Judgment Hall of Osiris, whilst lesrt was being
weighed in the Balance against the feather symlodligght and truth. From certain papyri it seerasfahe above
words should, properly,
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be said by the deceased when he is being weigledsadiis own heart, a conception which is quiteedent from that
of the judgment of the heart before the gods.

'fﬁ.‘.'i =

The scribe Nebsent being weighed in a balance sigais heart in the presence of Osiris.
(From the Papyrus of Nebseni, sheet 4.)
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2. THE AMULET OF THE SCARAB,

From what has been said above it will be seenttieaamulet of the heart, which was connected viighnbost

important and most popular of the Chapters forgmiing the heart, was directed to be made in thwa fidf the scarab

at a very early date. We can trace the ideas whielicgyptians held about this insect as far backe@sme of the
building of the Pyramids,and there is no doubt that they represented belbich even at that early period were very
old. The
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Egyptian seems to have reasoned thus: since ttecphieart is taken from the body before mummiiftcg and the
body has need of another to act as the sourcéeadnid movement in its new life, another must bieipus place. But
a stone heart, whether made of lapis-lazuli oregn, is only a stone heart after all, and evengfh by means of
prayers properly recited it prevents the physiearhfrom being carried off by "those who plundealts,"” it possesses
nothing of itself which can be turned to accoungiving new life and being to the body on whickies. But the scarab
or beetle itself possesses remarkable powers fafigure of the scarab be made, and the propedsvaf power be
written upon it, not only protection of the dead/pical heart, but also new life and existence bellgiven to him to
whose body it is attached. Moreover, the scarabthesype and symbol of the god Khepera, the iblegpower of
creation which propelled the sun across the skg.@drticular beetle chosen by the Egyptians to ¢opgmulets
belongs to the family of dung-feeding Lamellicomisich live in tropical countries. The species aegaegyally of a
black hue, but amongst them are to be found sommad with the richest metallic colours. A remaikgteculiarity
exists in the structure and situation of the hegs| which are placed so near the extremity obtduy, and so far from
each other, as to give the insect a most
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extraordinary appearance when walking. This pectdianation is, nevertheless, particularly servidedo its
possessors in rolling the balls of excrementitimadter in which they enclose their eggs. Theseslza# at first
irregular and soft, but, by degrees, and duringptioeess of rolling along, become rounded and matdey are
propelled by means of the hind legs. Sometimesethals are an inch and a half or two inches imeéi&r, and in
rolling them along the beetles stand almost upeir tieads, with the heads turned from the balles&€manceuvres
have for their object the burying of the balls oids, which the insects have previously dug forrtrezeption; and it is
upon the dung thus deposited that the larvee, whtahéd, feed. It does not appear that these bdwtiesthe ability to
distinguish their own balls, as they will seize ogbose belonging to another, in the case of teitng lost their own;
indeed, it is said that several of them occasigragkist in rolling the same ball. The males as agthe females assist
in rolling the pellets. They fly during the hottgstrt of the day.

Among the ancients several curious views were &btiit the scarab, whether of the tgparabaeus sacar the
ateuchus Zgyptiorium and lian, Porphyry,

p. 38

and Horapollo declared that no female scarab aeki3tee last named writer stated that the scarabtddrionly
begotten,” because it was a creature self-produoeedg unconceived by a female. He goes on totssty having made
a ball of dung, the beetle rolls it from east tastyand having dug a hole, he buries it in it igheand twenty days; on
the twenty-ninth day he opens the ball, and thribwego the water, and from it the scarabaei com¢hfol he fact that
the scarab flies during the hottest part of themage the insect to be identified with the sun, thiedball of eggs to be
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compared to the sun itself. The unseen power of @adle manifest under the form of the god Khepsrased the
sun to roll across the sky, and the act of roltjage to the scarab its nakigeperi.e., "he who rolls.” The sun
contained the germs of all life, and as the insdxll contained the germs of the young scarabastidentified also
with the sun as a creature which produced life $pecial way. Now, the god Khepera also represangtibut living
matter, which was about to begin a course of extgeand at a very early period he was considerée & god of the
resurrection; and since the scarab was identifill lvm that insect became at once the symbol@fitd and the type
of the resurrection. But the dead human body, foo aspect, contained the germ of life, that satg the germ of the
spiritual body, which was called into being

p. 39

by means of the prayers that were recited anddhenmnies that were performed on the day of theraipfrom this
point of view the insect's egg ball and the deadlybmere identical. Now, as the insect had giverepivl life to its
eggs in the ball, so, it was thought, would a madé¢he scarab, itself the symbol of the god Khapatso give
potential life to the dead body upon which it wéecpd, always provided that the proper "words afgd were first
said over it or written upon it. The idea of "lifappears to have attached itself to the scarab timmmimmemorial in
Egypt and the Eastern Sadan, for to this day teednis dried, pounded, and mixed with water, &ed drunk by
women who believe it to be an unfailing specific ttee production of large families. In ancient daysen a man
wished to drive away the effects of every kind @fcery and incantations he might do so by cuttifighe head and
wings of a large beetle, which he boiled and laidil. The head and wings were then warmed up tseped in the oil
of the&pnentserpent, and when they had been once more bbidesh&in was to drink the mixture.

The amulet of the scarab has been found in Egypiiald thousands, and the varieties are excegdmgherous.
They are made of green basalt, green

p. 40

granite, limestone, green marble, blue paste, gllas, purple, blue and green glazed porcelain,aatd the words of
power are usually cut in outline on the base. e mastances, the scarab has a human face ordrmehdpmetimes the
backs are inscribed with figures of the boat of &&heBennubird, "the soul of R&," and of the eye of HorueeT
green stone scarabs are often set in gold, andanhbaad of gold across and

The scribe Ani holding a necklace with pectoralydnich is a figure of the boat of Ra containingcarab, or beetle, in
the presence of Anubis, the god of the dead. (Rr@Papyrus of Ani, plate 15.)
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down the back where the wings join; sometimes thelevback is gilded, and sometimes the base isredweith a
plate of gold upon which the words of power haverbstamped or engraved. Occasionally the baseeafctrab is
made in the form of a heart, a fact which provesdioseness of the relationship which existed betvire amulets of
the heart and scarab. In late times, that is tabayt B.C. 1200,

p. 41

large funeral scarabs were set in pylon-shapedpast made of porcelain of various colours, updicty the boat of
the Sun was either traced in colours or workecklref, and the scarab is placed so as to appdae tarried in the
boat; on the left stands Isis and on the right Nleysh: The oldest green stone funeral scarab known tesnmethe
British Museum (No. 29,224); it was found at Kimmear Thebes and belongs to the period of the Xittasty, about
B.C. 2600. The name of the man for whom it was n{adeappears to have been an official of the Terophmen)
was traced on it in light coloured paint which vedterwards varnished; there are no "words of powarthis
interesting object.

When once the custom of burying scarabs with tlikdsoof the dead became recognized, the habit afimgethem as
ornaments by the living came into fashion, and eessalt scarabs of almost every sort and kind neafpbnd by the
thousand in many collections, and it is probabé the number of varieties of them was only limibgcthe ability of
those who manufactured them in ancient days taninvew sorts. The use of the scarab amulet parsedMestern
Asia and into several countries which lay on thedMaranean, and those who wore it seem to haaehatl to it much
the same idea as its early inventors, the

p. 42

Egyptians. From a Greek magical papyrus translaye@oodwin: we may see that certain solemn ceremonies were
performed over a scarab before it was worn, evehdrperiod of the rule of the Greeks and Romahas®&bout the
"ring of Horus" and the "ceremony of the beetle"ave told to take a beetle, sculptured as deschktxlv, and to
place it on a paper table, and under the table thleall be a pure linen cloth; under it put sonieolood, and set on
the middle of the table a small censer wherein mgd kyphi shall be offered. And have at hand allsvessel of
chrysolite into which ointment of lilies, or myrrar cinnamon, shall be put, and take the ring agdtlin the ointment,
having first made it pure and clean, and offepituthe censer with kyphi and myrrh; leave thg ffior three days, and
take it out and put it in a safe place. At the lbedéion let there lie near at hand some pure Igaes such fruits as are
in season, and having made another sacrifice upansticks, during the sacrifice take the ring outhe ointment, and
anoint thyself with the unction from it. Thou shaftoint thyself early in the morning, and turniogvards the east shalt
pronounce the words written below. The beetle dimltarved out of a precious emerald; bore it &8s @ gold wire
through it, and beneath the beetle carve the

p. 43
holy Isis, and having consecrated it as aboveewrjttise it. The proper days for the celebratiorevilee 7th, 9th, 10th,
12th, 14th, 16th, 21st, 24th, and 25th, from thgifo@ng of the month; on other days abstain. Thedl $p be recited

began, "I am Thoth," the inventor and founder otliti@es and letters; "come to me, thou that areuride earth, rise
up to me, thou great spirit."

3. THE AMULET OF THE BUCKLE
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This amulet represents the buckle of the girdlksisf and is usually made of carnelian, red jagmget glass, and of
other substances of a red colour; it is sometimadenof gold, and of substances covered with gold.dlways
associated with the CLVIth Chapter of the Bookhef Dead, which is frequently inscribed upon it, arch reads:--

"The blood of Isis, and the strength of Isis, amelwords of power of Isis shall be mighty to acpawers to protect
this great and divine being, and to guard him flom that would do unto him anything that he holdeth
abomination.”

But before the buckle was attached to the neckhefieceased, where the rubric ordered it to beg@|achad to be
dipped in water in whicAnkhamflowers had been steeped; and when the wordsedCtapter of the Buckle given
above had been recited over it,

p. 44

the amulet brought to the deceased the protecfitredlood of Isis, and of her words of powenvill be remembered
that she raised the dead body of Osiris by meahgmivords of power, and there is a legend to tleetethat she
smote the Sun-god Ra with severe sickness by tlgicalgpower which she possessed. Another objettteobuckle
was to give the deceased access to every plabhe imderworld, and to enable him to have "one hawdrds heaven,
and one hand towards earth."

4. THE AMULET OF THE TET.

This amulet probably represents the tree trunkhickvthe goddess Isis concealed the dead bodyrdfusdand, and
the four cross-bars indicate the four cardinal it became a symbol of the highest religiousangmnce to the
Egyptians, and the setting up of the Tet at Busivlich symbolized the reconstituting of the bodyDsiris, was one
of the most solemn of all the ceremonies performembnnexion with the worship of Osiris. The Tgbmesents neither
the mason's table nor a Nilometer, as some hawgthplt is always associated with the CLVth Chapfehe Book of
the Dead, which reads:--

"Rise up thou, O Osiris! Thou hast thy backbon&til-Heart! Thou hast the fastenings of thy neokl dack, O Still-
Heart! Place thou thyself upon

p. 45
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The mummy of Ani the scribe, lying on a bier, atted by Isis, Nephthys, Anubis, the four childrerHofrus, the
ushabtifigure, his soul, the TET, etc. (From the Papytidni, plates 33, 34).

p. 47

thy base, | put water beneath thee, and I bring thge a Tet of gold that thou mayest rejoice ihére

Like the buckle, the Tet had to be dipped in théewm which a&nkham flowers had been steeped, @ddipon the
neck of the deceased, to whom it gave the powerdonstitute the body and to become a perfect Kik8J §pirit) in
the underworld. On coffins the right hand of theeksed grasps the buckle, and the left the Tdt;detmade of
wood, notwithstanding the fact that the rubrichhe Chapter of the Te orders the Tet to be madeldt g

X

5. THE AMULET OF THE PILLOW,
This amulet is a model of the pillow which is foupldced under the neck of the mummy in the co#fing its object is
to "lift up" and to protect the head of the decdas#as usually made of heematite, and is inscribviti the text of the
CLXVIth Chapter of the Book of the Dead, which read

"Thou art lifted up, O sick one that liest prostrathey lift up thy head to the horizon, thou arsed up, and dost
triumph by reason of what hath been done for tRésh hath overthrown thine enemies, which was edtiar be done

for thee. Thou art Horus, the son of Hathor,who givest back the head after the slaughter. Hagdlshall not be
carried away from thee after [the slaughter], tegdhshall never, never be carried away from thee."

p. 48
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6. THE AMULET OF THE VULTURE,

This amulet was intended to cause the power ofisihe "divine mother"” to be a protection for deeeased, and was
made of gold in the form of a vulture hovering e tair with outstretched wings and holding in e@dbn the symbol

of "life" and was placed on the neck on the day of the funafith this amulet the CLVIIith Chapter of the
Book of the Dead was associated, and it was ordeyelde rubric to it to be recited over it; thigteeads:--

"Isis cometh and hovereth over the city, and stettgabout seeking the secret habitations of Hasuseaemergeth
from his papyrus swamps, and she raiseth up hisldgdiowhich is in evil case. He is made one ofdbeapany in the
divine boat, and the sovereignty of the whole wisldecreed for him. He hath warred mightily, aedaketh his
deeds to be remembered; he hath made the feamdbhexist and awe of him to have its being. Higheothe mighty
lady, protecteth him, and she hath transferregbeser unto him." The first allusion is to the careich Isis shewed
for Horus when she was bringing him up in the papywwamps, and the second to his combat with $etnvhe
vanquished through the might of Isis.

7. THE AMULET OF THE COLLAR OF GOLD, : ;

This amulet was intended to give the deceased pafeze himself from his swathings; it is ordetsdthe rubric to
the CLVIIIith Chapter of the Book of the Dead togdaced on his neck on the day of the funeral, anzetmade of
gold. The text of the Chapter reads:--"O my fatiney,brother, my mother Isis, | am unswathed, aseel. | am one of
those who are unswathed and who see the god Seis.amulet is very rare, and appears to have leeaxpression
of beliefs which grew up in the period of the XXKllynasty, about B.C. 550.

p. 49

8. THE AMULET OF THE PAPYRUS SCEPTR

This amulet was intended to give the deceased wigiodi renewal of youth; it was made of mother-okeaid, or of
light green or blue porcelain, and, when the warfddie CLIXth Chapter of the Book of the Dead hae recited
over it, it was placed on his neck on the day efftimeral. In the XXVIth dynasty and later it seemssf the amulet
represented the power of Isis, who derived it floenfather, the husband of Renenet, the goddesisurfdant harvests
and food. At an earlier period, judging from thettef the CLXth Chapter, the amulet is put by tloel g

p. 50

23



[paragraph continues] NOth into the hands of the deceased, who says, il sound state, and | am in sound state;nbis
injured, and | am not injured; it is not worn awapnd | am not worn away."

9. THE AMULET OF THE SOUL,

This amulet was made of gold inlaid with preciotenss in the form of a human-headed hawk, and, wewords of
the LXXXIXth Chapter of the Book of the Dead hadhbeecited over it, it was directed by the ruboi¢tte Chapter to
be placed upon the breast of the deceased. Thet@bjghe amulet is apparent from the text in which deceased is
made to say, "Hail, thou god Anniu! Hail, thou géehrer, who dwellest in thy hall! Grant thou that soul may come
unto me from wheresoever it may be. If it wouldyathen let my soul be brought unto me from wheegsgr it may
be. . .. Let me have possession of my soul amdyo$pirit, and let me be true of voice with themengsoever they
may be. . . . Hail, ye gods, who tow along the lmfahe lord of millions of years, who bring it almthe underworld,
and who make it to travel over Nut, who make stmksnter into their spiritual bodies, . . . gramttthe soul of the
Osiris1

p. 51

"may come forth before the gods, and that it magriee of voice with you in the east of the sky, &itbw unto the
place where it was yesterday, and enjoy twofolctcpea Amentet. May it look upon its natural bodygymt rest upon
its spiritual body, and may its body neither pensin suffer corruption for ever!" Thus the amulétle soul was
intended to enable the soul both to unite withrthienmified body, and to be with its spirkhl) and spiritual body at
will.

10. THE AMULET OF THE LADDER

In tombs of the Ancient and Middle Empires smallects of wood and other substances in the fornaddérs have
often been found, but the signification of themmag always apparent. From the texts inscribed upemwalls of the
corridors and chambers of the pyramids of Unasa, Teépi, and other early kings, it is clear thatghmitive
Egyptians believed that the floor of heaven, wtitdo formed the sky of this world, was made oframense plate of
iron, rectangular in shape, the four corners ofciwhiested upon four pillars which served to magkdardinal points.
On this plate of iron lived the gods and the bldsiead, and it was the aim of every good Egyptiagotthere after
death. At certain sacred spots the edge of

p. 52

the plate was so near the tops of the mountaiighbaleceased might easily clamber on to it anob$ain admission
into heaven, but at others the distance betwesamditthe earth was so great that he needed hedath it. There
existed a belief that Osiris himself experiencethedifficulty of getting up to the iron plate, atidht it was only by
means of the ladder which his father Ra provided tie at length ascended into heaven. On one &itie tadder
stood R4&, and on the other stood Horuke son of Isis, and each god assisted Osirisotanirit. Originally the two
guardians of the ladder were Horus the Elder anda®d there are several references in the eatdy te the help
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which they rendered to the deceased, who was,wkepidentified with the god Osiris. But, with i@w either of
reminding these gods of their supposed duty, @oaipelling them to do it, the model of a ladder when placed on
or near the dead body in the tomb, and a specmposition was prepared which had the effect of mgkihe ladder
become the means of the ascent of the deceaseddeaten. Thus in the text written for Pefiie deceased is made to
address the ladder in these words: "Homage to @ekyine Ladder! Homage to thee, O Ladder of S&tind thou
upright, O divine Ladder! Stand thou upright, O dadof Set! Stand thou upright, O Ladder of Homisereby Osiris

p. 53

came forth into heaven when he made use of hisaalgower upon RaA. . . . For Pepi is thy son, agywi B Horus,
and thou hast given birth unto Pepi even as thstidiaen birth unto the god who is the lord of Laelder {.e.,
Horus); and thou shalt give unto Pepi the Ladde¢hefgod i.e., Horus), thou shalt give unto him the Ladder &f ¢jod
Set whereby this Pepi shall come forth into heavkan he shall have made use of his magical powan &&. O 'thou
god of those whose doubldsa() pass onwards, (when the Eye of Horus soareth tigowing of 'Thoth on the east
side of the divine Ladder (or Ladder of God), O mdmose bodies [would go] into heaven, Pepi is the & Horus,
and when the 'Eye turneth itself to any place wiheres, Pepi goeth side by side with the Eye ofudpand O ye who
are the brethren of the gods, rejoice ye that [pepneyeth among you. And the brethren of Pepi ax®the gods
shall be glad when they meet Pepi, even as Homgisadswhen he meeteth his Eye. He hath placedyesEfore his
father Seb, and every god and every spirit stré¢tichet his hand towards Pepi when he cometh fotthheaven from
the Ladder. Pepi hath need neither to 'plough dnlh ¢ nor to ‘collect the offering’; and he hatkdd neither to go to
the Hall which is in Annu (Heliopolis), nor to tiall of the Morning which is in Annu; for that wiide seeth and
that which he

p. 54

heareth shall feed him and nourish him when heaggie in heaven from the Ladder. Pepi riseth liieeuraeus on the
forehead of Set, and every god and every spigtaieth out his hand to Pepi on the Ladder. Pehidethered
together his bones, be hath collected his flesth h@nhath gone quickly into heaven by means ofwtloefingers: of

the god of the Ladder.€., Horus). Elsewhergthe gods Khonsu, Sept, etc., are invoked to thedadder to Pepi, and
the ladder itself is adjured to come with its naarg] in another placewe read, Homage to thee, O thou Ladder that
supportest the golden vase of the Spirits of Petlaa&pirits of Nekhen, stretch out thy hand ts #epi, and let him
take his seat between the two great gods who {cdhe place of this Pepi; take him by the hand laad him towards
Sekhet-Hetepig., the Elysian Fields), and let him take his seabagthe stars which are in the sky."

In the Theban Recension of the Book of the Deadntipertance of the ladder is also seen, for in Gra@XLIX. 4 the
deceased says, "l set up a Ladder among the gudi$aan a divine being among them"”; and in Cha@tdil. he says,
"The

p. 55

[paragraph continueDSIFiS Nu shall come forth upon your Ladder whitdn hath made for him, and Horus and Set shall gra:
him firmly by the hand.” Finally, when the custorfnptacing a model of the ladder in the tomb fetbidisuse, the
priests provided for the necessity of the deaddgtmg a ladder on the papyri that were inscripgth the texts from
the Book of the Dead and were buried with them.

11. THE AMULET OF THE TWO FINGERS Cﬁ l
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This amulet is intended to represent the two fisgeidex and medius, which the god Horus emplogdtkiping his
father Osiris up the laddeiinto heaven, as has been described above; itrglfm the interior of mummies and is
usually made of obsidian or heematite.

12. THE AMULET OF THE EYE OF HORU¢ |

The Eye of Horus amulet, or Utchat, is one of themonest of all, and its use seems to have beeengai at all
periods. It was made of gold, silver, granite, hagmacarnelian, lapis-lazuli, porcelain, wood,.e&dthough the rubric
of a late Chapter of the Book of the Deatirects that the amulet
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should be made either of lapis-lazuli oma@ikstone. The Utchat is of two kinds, one facingi® left and the other to
the right, and together they represent the two efékrus, one of which, according to an anciert,t&ras white and
the other black; from another point of view one hdtcrepresents the Sun and the other the Moona@nid Osiris
respectively. But speaking generally, when the Egys wore the Utchat as an amulet they intendeadbting to them
the blessings of strength, vigour, protection, yafgood health, and the like, and they had inrthends the Eye of
Horus, probably the white one, or the Sun. In relig texts the expressiomeh Utchati.e., the "filling of the Utchat,"
is often used, and from many considerations itaarcthat we must understand it to refer to the &uthe summer
solstice; thus the amulet seems to have been iatketodbring to its wearer strength and health sintd that of the Sun
at the season of the year when it is most powdrfuhe CLXVIIith Chapter of the Book of the Deact ttheceased is
made to say, "The god Thoth hath brought the Ui@rat he hath made it to rest after it departeRaOIt was
grievously afflicted by the storm, but Thoth matioirest after it departed out of the storm. Isound, and it is
sound; I am sound, and it is sound; and Nebsemigtid of piety, is sound.” To obtain the full b&hef the Utchat
amulet for the deceased it was obligatory to
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make one in lapis-lazuli and to plate it with gaad then to offer to it offerings at the summadstsce; another had
then to be made of jasper and, if after the speti@hapter (CXL.) had been recited over it, it Vead on any part of
the body of the deceased, he would become a gothkadis place in the boat of Ra. At this solstwelve altars
had to be lighted, four for Ra-Temu, four for thiehat, and four for the other gods who had beertiored in the
Chapter. An interesting example of the use ofutthatoccurs in a Greek spell for the discovery of afthiritten as
late as the IVth century of our erdn it we are told to "take the hekhelkbeiandbugloss press out the juice and burn
the crushed leaves and mix the ashes with the. jaeeint and write upon a wall Khod with these nmitis. And take
a common piece of wood, and cut a hammer out ahi, strike with it upon the ear, pronouncing #psll:--'l adjure
thee by the holy names, render up the thief, wisocharied away such [and such] a thing Khalkhalalkéum,
Khiam, Khar, Khroum, Zbar, Béri, Zbarkom, Khré, i, Pharibou, and by the terrible names
aEENMNLLL00000VVVVVVOOVO®®O® {Greekaeehhhiiiiooooouuuuuuwwwwwiivs Following these words we have a
picture of the utchat

p. 58

with an arrangement of certain vowels on each sfdethus:
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The spell continues, "Render up the thief who hales such [and such] a thing: as long as | stitkeeear with this
hammer, let the eye of the thief be smitten anidinéd until it betrays him.' Saying these wordkstwith the

hammer.":

13. THE AMULET OF "LIFE,"

The object which is represented by this amulehignown, and of all the suggestions which have beade
concerning it none is more unlikely than that whiebuld give it a phallic origin. Whatever it maypresent, it
certainly symbolizes "life"; every god carriesanhd it seems, even in the earliest times, to lmaentional
representation of some object which in the remgiesbd had been used as an . amulet. In the Papydni (2nd
edit., plate 2) the Ankh rises from the Tet, aneldhms which project from it support the disk af #un as here seen.

This amulet is made of

©
LoJ
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various substances, and was chiefly employed andgmt of a necklace.



14. THE AMULET NEFER,

This amulet signifies "happiness, good luck," edad represents a musical instrument; it was médaroelian, red
stone, red porcelain, and the like, and was a famyurite form for the pendants of necklaces andgs of beads.

15. THE AMULET OF THE SERPENT'S HEAIL @

This amulet was placed on the dead body to kefepnit being bitten by snakes in the underworld ontbolt is made
of red stone, red jasper, red paste, and carndmthe goddess Isis is often typified by a serpamd red is a colour
peculiar to her, it seems as if the idea underlyireguse of this amulet was to vanquish the sniakinge tomb by
means of the power of the great snake-goddessTtis power had been transferred to it by mearbkefvords of the
XXXIVth Chapter of the Book of the Dead, which aféen inscribed upon it. The text reads: "O Serpkam the
flame which shineth upon the Opener of hundredbaisands of years, and the standard of the gopulear as
others say, "the standard of young plants and flswi2epart ye from me, for | am the divine Lynxdnse

p. 60

have thought that the snake's head representsnbens which surmounts the ram's head oruthekauinstrument
used in performing the ceremony of "Opening the timdu

The Kher-heb priest touching the statue of the aleee with theirhekauinstrument to effect the "opening of the
mouth." (From thd?apyrus of Aniplate 15)
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16. THE AMULET OF THE MENAT,

This amulet was in use in Egypt as early as thh ¥jnasty, and it was worn or held or carried il sistrum by
gods, kings, priests, priestesses, etc.; usuabyhield in the hand, but it is often worn on tleek Its object was to
bring joy and health to the wearer, and it wasdweld to possess magical properties; it representiion 2 and

p. 61
strength, and the might of the male and femalerw@d generation, mystically considered, was supgpds be united

therein. The amulet is made in bronze, stone, fpairgeand other substances, and when laid upobabg of the dead
brought to it the power of life and reproduction.

17. THE AMULET OF THE SAM,
This amulet is probably intended to represent gamwof the human body, and its use is very ancieistmade of

lapis-lazuli and other hard stone substances, ratiteilate period is often found in the swathinggammies. Its
primary meaning is "union,” and refers to animalgsiure.

18. THE AMULET OF THE SHEN,Q
This amulet is intended to represent the sun's,@bd it became the symbol of an undefined pesiddne,i.e.,
eternity; it was laid upon the body of the deadhwiiite view of giving to it life which should enduais long as the sun

revolved in its orbit in the heavens. In the pietof the mummy chambethe goddesses Isis and Nephthys are seen
kneeling and resting their hands siten Figures of theshenwere
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painted upon stelee, coffins, etc.; as an amuiettdmmonly made of lapis-lazuli or carnelian. Hmeulet of the
cartouche has been supposed to be nothing more shanelongated, but it probably refers to the ordinary

meaning of l.e, "name."
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19. THE AMULET OF THE STEPS' ! :!

This amulet seems to have two meanings: to liffioupeaven, and the throne of Osiris. Accordingrte legend, when
the god Shu wished to lift up the goddess Nut ftbenembrace of the god Seb, so that her body, stgapbby her
stretched-out arms and legs, might form the skypbed that he was not tall enough to do so; is thificulty he

made use of a flight of steps, and having mourdedtie top of these he found himself able to perfarsnwork. In the
fourth section of the Elysian Fieldshree such flights of steps are depicted. In théind Chapter of the Book of the
Dead the deceased prays that he "may have a paritiomim who is on the top of the stepsé’, Osiris, and in funeral
vignettes this god is seen seated upon the toglighé of steps and holding his usual symbols@feseignty and
dominion. The amulet of the Steps is usually madgeen or blue glazed porcelain.
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20. THE AMULET OF THE FROG,

This amulet is typical of teeming life and of thesurrection. The frog-headed goddess Heqt, theatikhnemu, was
associated with the resurrection, and this amwlegén laid upon the body of the dead, was intendecdahsfer to it her
power. The frog is often represented on the upp#grgd the Greek and Roman terra-cotta lamps waielfound in
Egypt, and on one of them written in Greek is #gehd, "I am the resurrection.”

The amulets described above are those which areaosnonly found in the tombs and on mummies, deta

others are also knowa,qg, the White crown of the Sout |, the Red crown of the Nort @ the
horizon, or place where the sunris | ﬂ an angle, typifying protectioi , the horns, disk, and

4
plumes, or the plummet, etc. Besides these, any ring, or pgndaornament, or any object

whatsoever, upon which was inscribed the nameguoideor his emblem, or picture, became an amuldt pribtective
powers; and it seems that these powers remaine @&st long as the substance lasted and as |laihg aimme, or
emblem, or picture, was not
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erased from it. The use of amulets was common ypEgom the earliest times to the Roman Period, \&hen the
Egyptians embraced Christianity, they, in commotinwhe Gnostics and semi-Christian sects, impartedtheir new
faith many of the views and beliefs which theircsdled heathen ancestors had held, and with themdé of the
names of ancient Egyptian gods, and goddessesieandns, and formulae, which they employed in muelstime
way as they were employed in the days of old.
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CHAPTER Ill. - MAGICAL FIGURES.

IT has been said above that the name or the emiriéhe picture of a god or demon could become anetrwith
power to protect him that wore it, and that suctvg@olasted as long as the substance of which itnaade lasted, if
the name, or emblem, or picture was not erased ifrddut the Egyptians went a step further thas,thnd they
believed that it was possible to transmit tofiare of any man, or woman, or animal, or living creatuhe soul of
the being which it represented, and its qualitres a@ttributes. The statue of a god in a templeainat the spirit of the
god which it represented, and from time immemadhalpeople of Egypt believed that every statueemsaly figure
possessed an indwelling spirit. When the ChristiashiEgyptians made their attacks on the "idolfefrteathen” they
proved that they possessed this belief, for thesagd endeavoured to throw down the statues ofdkds gf
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the Greeks and Romans, knowing that if they were @hattered the spirits which dwelt in them wdwdgie no place
wherein to dwell, and would thereby be renderedéless and powerless. It will be remembered thatstated in the
Apocryphal Gospels that when the Virgin Mary and 8en arrived in Egypt there "was a movement araking
throughout all the land, and all the idols fell dofkom their pedestals and were broken in piecBseh all the priests
and nobles went to a certain priest with whom "aldesed to speak from out of the idol," and theled him the
meaning of these things; and when he had explam#tem that the footstep of the son of the "semnéthidden god"
had fallen upon the land of Egypt, they acceptedchbunsel and made a figure of this god. The Eggpti
acknowledged that the new god was greater thaheitl gods together, and they were quite preparegtup a statue
of him because they believed that in so doing theyld compel at least a portion of the spirit of tisecret and hidden
god" to come and dwell in it. In the following pagee shall endeavour to describe the principal wéesh the
Egyptians made of the figures of gods, and men baadts, to which magical powers had been impastedeans of
the performance of certain symbolic ceremoniesthadecital of certain words of power; and how thewuld be
employed to do both good and evil.
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One of the earliest instances of the use of a mafigure is related in the Westcar Papyrushere we read that
Prince Khaf-Ra told Khufu (Cheops) a story of arréwvhich had happened in the time of Neb-ka or-kebEd, a
king of the llird dynasty, who reigned about B.@38. It seems that this king once paid a visitrte of his high
officials called Aba-aner, whose wife fell violepih love with one of the soldiers in the royalitrarhis lady sent her
tirewoman to him with the gift of a chest of clothand apparently she made known to him her msssrdgsire, for he
returned with her to Aba-aner's house. There hetBawife and made an appointment to meet hetittieahouse
which was situated on her husband's estate, angesfecinstructions to one of the stewards of Abarém prepare it
for the arrival of herself and her lover. Whentatl been made ready she went to the house and skegye the whole
day drinking and making love with the man until set) and when the evening had come he rose up anddown to
the river and the tirewoman bathed him in the wttereof. But the steward, who had made ready oisdy declared
that he must make the matter known unto his maater on the following morning as soon as it walst)ipe went to
Aba-aner and related to him everything which hgapleaed. The official made no answer to his
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servant's report, but ordered him to bring himaiarinaterials and his box made of ebony and preaioetal. Out of
the box he took a quantity of wax, which was, nalatpkept there for purposes similar to that tockha portion of it
was now to be put, and made a model of a crocsdilen spans long, and then reciting certain magioeds over it,
he said, "When the man cometh down to bathe in atem® seize thou him." Then, turning to the stepaedgave the
wax crocodile to him and said, "When the man, atiogrto his daily wont, cometh down to wash inweger thou
shalt cast the crocodile in after him"; and thevstiel having taken the wax crocodile from his mastent his way.
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And again the wife of Aba-aner ordered the stewdrd had charge of the estate to make ready theeshehieh was in
the garden, "for," she said, "behold, | am commg@dss some time therein."” So the house was madg aad
provided with all good things, and she came withrtian and passed some time with him there. Now wiervening
was come the man went down to the water to wasbrdicg to his daily wont, and the steward went daifter him
and threw into the water the wax crocodile, whithightway turned into a living crocodile seven itsilf.e., about
twelve feet) in length, and seized upon the mandragged him down in the water.
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Meanwhile Aba-aner tarried with his king Neb-kaufBAseven days, and the man remained in the depthe water
and had no air to breathe. And on the seventh deyaker théher hetx went out with the king for a walk, and
invited His Majesty to come and see for himselfaderful thing which had happened to a man in tis days; so
the king went with him. When they had come to tlten Aba-aner adjured the crocodile, saying, "Bfiitger the
man," and the crocodile came out of the water lmigpghe man with him. And when the king remarkeat tthe
crocodile was a horrid looking monster, Aba-anepped down and took it up into his hand, wherriightway
became a waxen crocodile as it was before. Aftesetihings Aba-aner related to the king what hapéraed between
his wife and the man whom the crocodile had broughtut of the water, whereupon the king said &dtocodile,
"Take that which is thine and begone”; and immedtlyahe crocodile seized the man and sprang irdaviditer with
him, and disappeared in its depths. And by thelroymmand Aba-aner's wife was seized, and havieg bed to the
north side of the palace was burnt, and her askes @ast into the stream. Here then we have alriedthe Ilird
dynasty the existence of a belief that a wax crdepdver which certain words
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had been said, could change itself into a livirngite at pleasure, and that a man could be madhdgame means to
live at the bottom of a stream for seven days witter. We may also notice that the great priestficial, the kher
heb, was so much in the habit of performing su¢h etmagic that he kept in a room a box of malkeaad
instruments always ready for the purpose; and,r@pglg, neither himself, nor his king, nor his samy; thought the
working of magic inconsistent with his high religeoffice.

But at the time when Aba-aner was working magier®ans of wax figures, probably to the harm andyngi his
enemies, the priests were making provision fordygpiness and well-being of the dead also by mefiigures made
of various substances. According to one very daglief the dead made their way to a region callekh&t-Aaru,
where they led a life which was not very differé&oim that which they had led upon earth. From ticéupes of this
place which are painted on coffins of the Xith dstyawe see that it was surrounded by streams td@rwand that it
was intersected by canals, and that, in fact, & wexy much like an ordinary well-kept estate ia Belta. The beings
who lived in this place, however, had the same svaathuman beings, that is to say, they neededdadhand drink,
or bread-cakes and ale. The existence of breadlanatesupposed the existence of wheat and barhely,
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the production of these presupposed the tillinthefground and the work of agricultural labour&nst the Egyptian
had no wish to continue the labours of ploughing seaping and preparing the ground for the newschophe world
beyond the grave, therefore he endeavoured to éhisithy getting the work done vicariously. If werdf power said
over a figure could make it to do evil, similarlypwds of power said over a figure could make it@acgdod. At first a
formula: was composed, the recital of which was supposeelitve the deceased from the necessity of danyg a
work whatsoever, and when the deceased himseléddd"l lift up the hand of the man who is inaetiv have come
from the city of Unnu (Hermopolis). | am the diviSeul which liveth, and | lead with me the heafftthe apes,"” his
existence was thought to be without toil. But, sitite inhabitants of Sekhet-Aaru needed food amd,dorovision
must be made for their production, and the necgd$abours of the field must, in some manner, bégoered. To meet
the difficulty a small stone figure of the deceas&s buried with him, but before it was laid in tbenb the priests
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recited over it the words of power which would caittgo do for the deceased whatever work he nbghadjudged to
perform in the kingdom of Osiris, Later, these wowekre inscribed upon the figure in hieroglyphars] later still the
figure was
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provided with representations of the rope basket,@dough , and flail , such as were employed
by the Egyptian labourer in carrying field produaed in ploughing, and in threshing grain. The folan or words of
power which were inscribed on such figures variedifferent periods, but one of the oldest, whiciisvin use in the
XVIlith dynasty, makes the deceased say to thadigwhich was called "Shabti":--

"O thou Shabiti figure of the scribe Nebseni, ieldalled, or if | be adjudged to do any work whatsa of the labours
which are to be done in the underworld by a mamsrturn--behold, any obstacles Epposition) to thee will be done
away with there--let the judgment fall upon thestéad of upon me always, in the matter of sowiegfigids, of filling
the water-courses with water, and of bringing theds from the east to the west." After these woaises the answer
by the figure, "Verily | am" here, and [will do] vatsoever thou biddest me to do.”" The Egyptians wergt anxious to
escape the labours of top-dressiriige land, and of sowing the seed, a work whichtbdme done by a man standing in
water in the sun, and the toilsome task of workheshaddf or instrument for raising water
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from the Nile and turning it on to the land. Ingea not one figure only is found, but several, imnglsaid that in the
tomb of Seti 1., king of Egypt about B.C. 1370, lass than seven hundred woodsshabtiuinscribed with the Vith
Chapter of the Book of the Dead, and covered wittimien, were found. The use of tsleabtifigure continued
unabated down to the Roman period, when boxesfilllshaped, uninscribed porcelain figures weueidd in the
tombs with the dead.

The next instance worth mentioning of the use ofio® figures we obtain from the official accouritaoconspiracy
against Rameses lll., king of Egypt about B.C. 1208eems that a number of high officials, the Qeer of the
Treasury included, and certain scribes, conspogdther against this king apparently with the vedwethroning him.
They took into their counsels a number of the ladittached to the court (some think they belongebeharim), and
the chief abode of these ladies became the headguaf the conspirators. One official was chargétl "carrying
abroad their words to their mothers and sisters whie there to stir up men and to incite malefactordo wrong to
their lord"; another was charged with aiding andttibg the conspiracy by making himself one wité tingleaders;
another was charged with being cognizant of thelevhaatter, and with concealing his knowledge o&itopther with
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"giving ear to the conversation held by the menspimmg with the women of the Per-khent, and natding it

forward against them," and so on. The conspiraoyn &xtended from Egypt to Ethiopia, and a militaffycial of high
rank in that country was drawn into it by his gisteho urged him to "Incite the men to commit criragad do thou
thyself come to do wrong to thy lord"; now the srsdf this official was in the Per-khent, and se sfas able to give
her brother the latest information of the progm@sthe disaffection. Not content with endeavouriaglethrone the
king by an uprising of both soldiers and civiliakkii, a certain high official, who was the oversegtthe [royal] cattle,
bethought him of applying magic to help their elakigns, and with this object in view he went tmemne who had
access to the king's library, and he obtained fn@ma book containing formulae of a magical natarej directions for
working magic. By means of this book he obtainagif@ power,” and he became able to cast spells fqk. Having
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gained possession of the book he next looked owwdime place where he could carry on his magicak without
interruption, and at length found one. Here haseatork to make figures of men in wax, and amuilessribed with
words of magical power which would provoke loved d@nese he succeeded in introducing into the npgkce by
means of the official Athirm&; and
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it seems as if those who took them into the padexckthose who received them were under the magitaénce of
Hui. It is probable that the love philtres wereemiied for the use of the ladies who were involvetthé conspiracy, but
as to the object of the wax figures there is ndotidior they were intended to work harm to the kikiganwhile Hui
studied his magical work with great diligence, &edsucceeded in finding efficacious means for aagrgut all the
"horrible things and all the wickednesses whichhaart could imagine”; these means he employetl s@aousness,
and at length committed great crimes which werehtireor of every god and goddess, and the punishofesuch
crimes was death. In another place Hui is accusediting books or formulae of magical words, théeet of which
would be to drive men out of their senses, andrtkesterror into them; and of making gods of waxddigures of men
of the same substance, which should cause the hbelags whom they represented to become paralysbtelpless.
But their efforts were in vain, the conspiracy wigcovered, and the whole matter was carefullystigated by two
small courts of enquiry, the members of which cstesi, for the most part, of the king's personahis; the king's
orders to them were that "those who are guiltylshalby their own hands, and tell me nothing whateabout it." The
first court, which consisted of six
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members, sat to investigate the offences of thbdnds and relatives of the royal ladies, and tlbslee ladies
themselves, but before their business was done tfrthem were arrested because it was foundhedaties had
gained great influence over them, that they andatiies had feasted together, and that they haxbdda be, in
consequence, impartial judges. They were remoad their trusted positions before the king, andrgbeen
examined and their guilt clearly brought home nththeir ears and noses were cut off as a punishame warning
to others not to form friendships with the enenakthe king. The second court, which consistedwa members,
investigated the cases of those who were chargidhaiing "stirred up men and incited malefactorda wrong to
their lord," and having found them guilty they srded six of them to death, one by one, in thewhg terms:--
"Pentaura, who is also called by another name. &lwought up on account of the offence which liedoanmitted
in connexion with his mother Thi when she formembaspiracy with the women of the Per-khent, andhbse he had
intent to do evil unto his lord. He was broughtdrefthe court of judges that he might receive seteand they found
him guilty, and dismissed him to his own death, rehee suffered death by his own hand.” The wretchad Hui,
who made wax figures and spells with the intenhfiict pain
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and suffering and death upon the king, was alsgoetied to commit suicide.

The above story of the famous conspiracy againsidRas lll. is most useful as proving that bookshagic existed in
the Royal Library, and that they were not meretisea on magical practices, but definite works wi¢ailed
instructions to the reader how to perform the cemgées which were necessary to make the formulasoodswof power
efficacious. We have now seen that wax figures wieezl both to do good and to do harm, from the thrthe XXth
dynasty, and that the ideas which the Egyptiang t@hcerning them were much the same about B.Q 42@hey
were two thousand five hundred years earlier; welzdso seen that the, useushabtiufigures, which were intended
to set the deceased free from the necessity ofifahdhe world beyond the grave, was widespredweht Such figures
were used in the pre-dynastic days when the Egyptigere slowly emerging into civilization from at& of semi-
barbarism is not to be wondered at, and it needugtrise us that they existed as a survival iretiity dynasties
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before the people generally had realized that thatgpowers of Nature, which they deified, could lm® ruled by man
and by his petty words and deeds, however mysteaad solemn. It is, however, very remarkablerd fi
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that the use of wax figures played a prominent jpacertain of the daily services which were pearfed in the temple
of the god Amen-Ra at Thebes, and it is still nterearkable that these services were performedimieawhen the
Egyptians were renowned among the nations of thikzeid world for their learning and wisdom. Onengoany of
priests attached to the temple was employed irstrédying hymns and religious compositions in whticé unity,
power, and might of God were set forth in unmiskdéderms, and at the same time another compangmngeged in
performing a service the object of which was te fitee Sun, which was deified under the form ofd@ was the type
and symbol of God upon earth, from the attacksmbaster called Apep!

It will be remembered that the XXXIXth Chapter b&tBook of the Dead is a composition which wastemitvith the
object of defeating a certain serpent, to which ynaames are given, and of delivering the deceasedl fiis attacks.
In it we have a description of how the monsterasquished, and the deceased says to him, "Ra mihestho turn
back, O thou that art hateful to him; he looketbmuthee, get thee back. He pierceth thy head, ttetisuhrough thy
face, he divideth thy head at the two sides ofthgs, and it is crushed in his land; thy bonessarashed in pieces,
thy members are hacked from off thee, and the daet Aath condemned thee, O Apep,
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thou enemy of Ra. Get thee back, Fiend, beforeldines of his beams! Ra hath overthrown thy wotlis gods have
turned thy face backwards, the Lynx hath torn dpgrbreast, the Scorpion hath cast fetters upos, dured Maat hath
sent forth thy destruction. The gods of the soatid of the north, of the west, and of the easteliastened chains
upon him, and they have fettered him with fettédre;god Rekes hath overthrown him, and the godtHeth put him
in chains."™» The age of this composition is unknown, but fioisnd, with variants, in many of the copies of Baok
of the Dead which were made in the XVIIith dynadister, however, the ideas in it were developee vibrk itself
was greatly enlarged, and at the time of the Ptigleiihhad become a book called "The Book of Overting Apep,"
which contained twelve chapters. At the same tinateer work bearing the same title also existedais not divided
into chapters, but it contained two versions oftitstory of the Creation, and a list of the eviles of Apep, and a
hymn to R4z Among the chapters of the former work was onetledti"Chapter of putting the fire upon Apep," whic
reads, "Fire be upon thee, Apep, thou enemy ofTR&!Eye of Horus prevails over the accursed sadiishiade of
Apep, and the
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flame of the Eye of Horus shall gnaw into that ege@nR4a; and the flame of the Eye of Horus shatistone all the
enemies of the Mighty God, life! strength! healtioth in death and in life. When Apep is given te flame," says the
rubric, "thou shalt gay these words of power:--8ahbu death, O Apep, get thee back, retreat, pé R4, fall
down, be repulsed, get back and retreat! | haweedrihee back, and | have cut thee in pieces.

Ra triumphs over Apep. Taste thou death, Apep.
Ra triumphs over Apep Taste thou death, Apep
Ra triumphs over Apep Taste thou death, Apep
Ra triumphs over Apep. Taste thou death, Apep."

These last sentences were said four times, thatsiay, once for each of the gods of the cardioadtp. The text

continues, "Back, Fiend, an end to thee! Therdfane | driven flame at thee, and therefore havadarthee to be
destroyed, and therefore have | adjudged theeitafevend, an end to thee! Taste thou death! Adh terthee! Thou
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shalt never rise again." Such are the words of poavel these are followed by the directions forfqgrening the
ceremony, which read thus:--

"If thou wouldst destroy Apep, thou shalt say tthispter over a figure of Apep which hath been dramgreen colour
upon a sheet of new papyrus, and over
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a wax figurer of Apep upon which his name hath been cut anddinléth green colour; and thou shalt lay them upon
the fire so that it may consume the enemy of Ral #iou shalt put such a figure on the fire at daavrd another at
noon, and another at eventide when Ra settetleitatid of life, and another at midnight, and ano#iehe eighth
hour of the day, and another towards evening; [Bndcessary] thou mayest do thus every hour duheglay and the
night, and on the days of the festivals and evasy By means of this Apep, the enemy of R&, stabverthrown in
the shower, for Ra shall shine and Apep shall iddeeoverthrown." And the papyrus and the figuravthg been
burnt in a fire made déhesaugrass, the remains thereof shall be mixed witleament and thrown upon a fire; thou
shalt do this at the sixth hour of the night, ahdaawvn on the fifteenth day [of the month]. And witke figure of
Apep is placed in the fire thou shalt spit upon Beweral times each hour during the day, untiltiedow turneth
round. Thou shalt do these things when tempestsiratie east of the sky as Ra setteth, in ordpreweent the coming
onward of the storms. Thou shalt do this and so
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prevent the coming of a shower or a rain-storm, "é@mereby shall the sun be made to shine."”

In another part of this book the reciter is tolagsay the following "firmly with the mouth":-- "Dowuapon thy face, O
Apep, enemy of Ra! The flame which cometh forthrfrthe Eye of Horus advanceth against thee. Thoilharst down
into the flame it of fire and it cometh againstah#s flame is deadly to thy soul, and to thyispand to thy words of
power, and to thy body, and to thy shade. The &ddiye prevaileth over thee, the flame pierceth sbul, it maketh an
end of thy person, and it darteth into thy forme®ye of Horus which is powerful against its endrath cast thee
down, it devoureth thee, the great fire trieth thbe Eye of Ra prevaileth over thee, the flameodesth thee, and
what escapeth from it hath no being. Get thee Hackhou art cut asunder, thy soul is shrivellgd tiny accursed
name is buried in oblivion, and silence is upomuid it hath fallen [out of remembrance]. Thou ltashe to an end,
thou hast been driven away, and thou art forgoftegptten, forgotten," etc. To make these wordsd®f effect the
speaker is told to write the names of Apep upoewa papyrus and to burn it in the fire either whéni®rising, or at
noon, or at sunset, etc. In another part of thekwatfter a series of curses which are ordered waibover Apep, the
rubric directs that they shall be recited

p. 83

by a person who hath washed himself and is cerattpeiean, and when this has been done he isite Wmrgreen
colour upon a piece of new papyrus the names dfi@lfiends who are in the train of Apep, as welttise of their
fathers, and mothers, and children. He must thdgerfigures of all these fiends in wax, and havimgcribed their
names upon them, must tie them up with black laaid, then cast them on the ground and kick them thvéHeft foot,
and pierce them with a stone spear; this donedheyo be thrown into the fire. More than once &aid, "It is good
for a man to recite this book before the augustrggdlarly,” for the doing of it was believed tovgigreat power "to
him, both upon earth and in the underworld." Finadfter the names of Apep are enumerated, be vehubdwbenefit
by the knowledge of them is bidden to "make tharkgof a serpent with his tail in his mouth, angihg stuck a knife
in his back, cast him down upon the ground and'$4gep, Fiend, Betet." Then, in order to desttiog fiends who are
in the train of Apep, other images or figures afrthmust be made with their hands tied behind thiese are to be
called "Children of inactivity.” The papyrus theontinues, "Make another serpent with the face edtaand with a
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knife stuck in his back, and call it 'Hemhem' (RoarMake another with the face of a crocodile, atth a knife stuck
in his back, and call it
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'Hauna-aru-her-hra." Make another with the faca dfick, and with a knife stuck in his back, and it&luti." Make
another with the face of a white cat, and with dekstuck in his back, and tie it up and bindghtily, and call it 'Apep
the Enemy.™ Such are the means which the Egyp&idopted when they wanted to keep away rain amthstounder
and lightning, and mist and cloud, and to ensuvaght clear sky wherein the sun might run his seur

Under the heading of "Magical Figures" must cettale included the so-called Ptah-Seker-Ausar éguhich is
usually made of wood; it is often solid, but is stimes made hollow, and is usually let into a negtdar wooden
stand which may be either solid or hollow. The ¢hgeds or trinity of Ptah, Seker (Socharis), andayOsiris), are
intended to represent the god of the sunrise (Ptiaéd)god of the night sun (Seker), and the gati@fesurrection
(Osiris). The name Ptah means "Opener,” and idlysaaplied to the sun as the "opener" of the égmgd the name
Seker means "He who is shut in," that is to sagnilght sun, who was regarded as the sun buriepaemily. Now the
life of a man upon earth was identified with thathe sun; he "opened"” or began his life as Ptatl,adter death he
was "shut in" or "coffined,” like it also. But tisin rises again when the night is past, and,lzegins a new life with
renewed strength and vigour, it became the type
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of the new life which the Egyptian hoped to livethe world beyond the grave. But the difficulty wasw to obtain the
protection of Ptah, Seker, and Osiris, and how aaerthem do for the man that which they did fonikelves, and so
secure their attributes. To attain this end a Bguas fashioned in such a way as to include thef chiaracteristics of
the forms of these gods, and was inserted in amgatar wooden stand which was intended to reptésercoffin or
chest out of which the trinity Ptah-Seker-Ausar edorth. On the figure itself and on the sideshef $tand were
inscribed prayers on behalf of the man for whomias made, and the Egyptian believed that thesemapaused the
might and powers of the three gods to come andldmw#ie wooden figure. But in order to make thenst of the
figure as much like a coffin as possible, a smaitipn of the body of the deceased was carefullynmified and
placed in it, and it was thought that if the thgeels protected and preserved that piece, andyifrthavified it in due
season, the whole body would be protected, aneépued, and revivified. Frequently, especially ie tate period, a
cavity was made in the side of the stand, andigwtlas laid a small roll of papyrus inscribed wiitle text of certain
Chapters of the Book of the Dead, and thus theadeckewas provided with additional security for tésurrection of
his spiritual body in the world to come. The litttdls of papyrus
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are often inscribed with but short and fragmentaxys, but occasionally, as in the case of thespggs Anhai, a fine
large papyrus, inscribed with numerous texts and illustrated witinettes, was placed inside the figure of the, god
who in this instance is in the form of Osiris oyt seems that the Ptah-Seker-Ausar figure was mael in the late
period in Egypt, for many inscribed examples hagerbfound which are not only illegible, but whidloye that the
artist had not the remotest idea of the meanirtgethings which he was writing. It is possibletttieey were
employed largely by the poor, among whom they seehave served the purpose of the costly tomb.

Returning once more to the subject of wax figuitasiay be wondered why such a very large propontibiie figures
of the gods which were worn by the living and atetto the bodies of the dead as amulets are niadeost every
kind of substance except wax. But the reason sfighinot far to seek: wax is a substance whichilsealanges its
form under heat and pressure, and it is also plessibt the fact of its having been employed frometimmemorial
for making figures which were intended to work hamna not good to man, induced those who made asnul¢te
forms of the gods to select some other materiak Agatter of fact, however, several figures of gods
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Ptah-Seker-Ausar figure with cavity containing atjpm of a human body mummified.
(British Museum, No. 9736).
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made of wax to serve as protective amulets are knaend a set of four, representing the four childsEHorus, now
preserved in the British Museum, are worthy of catiThe four children of Horus, or the gods offihe cardinal
points, were called Mestha, Hapi, Tuamutef, andi@ebnuf, and with them were associated the godsi¢sise
Nephthys, Neith, and Serqet respectively. Mesthemwan-headed, and represented the south, andtewbthe
stomach and large intestines; Hapi was dog-headetiepresented the north, and protected the smesdtines;
Tuamutef was jackal-headed) and represented tharaprotected the lungs and the heart; and Qabhbfevas
hawk-headed, and represented the west, and protiediver and the gall-bladder. The various in&iorgans of men
were removed from the body before it was mummifaed having been steeped in certain astringentauies and
bitumen were wrapped up in bandages, and laidunjéys made of stone, marble, porcelain, earthesvea wood.
Each jar was placed under the protection of orteefour children of Horus, and as it was hollow &s cover was
made in the form of the head of the god who wasesgmted by it, and as the jar by means of theiptsm upon it
became an abode of the god, it might well be datithe organ of the deceased which was put ilast actually placed
inside the god. The custom of embalming the imestseparately is very old, and
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several examples of it in the XIth dynasty are knpewven at that early period the four jars of mufrediintestines
were placed in a funeral chest, or coffer, whicls weounted on a sledge, and drawn along in the &lipencession
immediately after the coffin. In later times wedithat many attempts were made to secure for tbeaged the benefit
of the protection of these four gods without incugrthe expense of

The Four Children of Horus.

Osiris rising from the funeral chest holding thendy! of "life" In each hand.
(From thePapyrus of Aniplate 8.)

stone jars; this could be done by burying with famr models or "dummy" jars, or four porcelain figa of the four

gods, , , : , or four wax ones. For some unknown reason theeetred to above was made of
wax.1 The four children of Horus played a
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very important part in the funeral works of thelgalynasties; they originally represented the fewpports of heaven,
but very soon each was regarded as the god offahe our quarters of the earth, and also of thatrter of the
heavens which was above it. As the constant prafyttie deceased was that he should be able to@d alherever he
pleased, both on earth and in heaven, it was ale$phecessary for his welfare that he should pratei these gods
and place himself under their protection, whichldanly be secured by the recital of certain wastipower over
figures of them, or over jars made to representthe

But of all the Egyptians who were skilled in worgimagic, Nectanebus, the last native king of Eggipout B.C. 318,
was the chief, if we may believe Greek traditiomcarding to Pseudo- Callisthenes, and the versabhss works
which were translated into Pehlevi, Arabic, Syriaaeg a score of other languages and dialectskitigswas famous as
a magician and a sage, and he was deeply learradtie wisdom of the Egyptians. He knew what weihe depths
of the Nile and of heaven, he was skilled in regdire stars, in interpreting omens, in castingwvitas, in telling
fortunes, and in predicting the future of the umbohild, and in working magic of every kind, as sv&ll see; he was
said to be the lord of the earth, and to rule mg& by means of his magical powers.
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Iaragraph continuesyVhenever he was threatened with invasion by ség tand he succeeded in destroying the powerf hi
enemies, and in driving them from his coasts antfers; and this he did by the following meanghd enemy came
against him by sea, instead of sending out hisrsaib fight them, he retired into a certain chambad having
brought forth a bowl which he kept for the purpdsefilled it with water, and then, having made Viigxres of the
ships and men of the enemy, and also of his ownandrships, he set them upon the water in the dog/imen on
one side, and those of the enemy on the otherhétedame out, and having put on the cloak of arpiayy prophet
and taken an ebony rod in his hand, he returnediva@ chamber, and uttering words of power he irdake gods
who help men to work magic, and the winds, andstii#erranean demons, which straightway came taithiBy their
means the figures of the men in wax sprang inéodifd began to fight, and the ships of wax begamae about
likewise; but the figures which represented his omen vanquished those which represented the erserdyas the
figures of the ships and men of the hostile flegtksthrough the water to the bottom of the bowé&reso did the real
ships and men sink through the waters to the bottbtine sea. In this way he succeeded in maintgihis power, and
he continued to occupy his kingdom in peace foorsserable
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period. But it fell out on a day that certain ssocame and informed Nectanebus that a multitudieeofations of the
East had made a league together against Egypthantheir allied forces were at that moment manrglagainst him.
When the king heard the news he laughed, and haaitgsome scornful words about his enemies, hé¢ wenhis
private chamber, and pouring water into the bowgdpeto work magic in the usual way. But when he $@aken the
words of power, he looked at the wax figures, ana, 20 his dismay, that the gods of Egypt werergtgehe enemies’
ships, and leading their soldiers to war againsiskif. Now as soon as Nectanebus saw this, he stodérthat the end
of the kingdom of Egypt was at hand, for hithette gods had been wont to hold converse with hirdilgand to

lend him their help whenever he had need of itthé® quitted the chamber hastily, and having shaWelis hair and
his beard, and disguised himself by putting on camm@pparel, be took ship and fled to Pella in Mao& where he
established himself as a physician, and as an Egypbothsayer.

Omitting, for the present, any reference to theteots of the 1Vth chapter of Pseudo- Callistheiegshich the casting
of the nativity of Olympias by Nectanebus is ddsed, we come to the passage in which the storyeoiviay in which
he sent a dream
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to the queen by means of a wax figure is told.dtigct was to persuade the queen that the EgyptidrAmen would
come to her at night. To do this he left her preseand going out into the desert he collectednalian of herbs which
he knew how to employ in causing people to dreagamis, and having brought them back with him beezpgbthe
juice out of them. He then made the figure of a \@onm wax, and wrote upon it the name of Olympjast, as the
priest of Thebes made the figure of Apep in wax eutchis name upon it. Nectanebus then lit his laamg, having
poured the juice of the herbs over the wax figurthe queen, he adjured the demons to such puthas©®lympias
dreamed a dream in which the god Amen came toriteembraced her, and told her that she shouldigrtteto a
man-child who should avenge her on her husbandgoPBilit the means described above were not thearmg known
to Nectanebus for procuring dreams, for when hetechto make Philip of Macedon to see certain thingsdream,
and to take a certain view about what he saw, heasbawk, which he had previously bewitched by icegvords, to
Philip as he lay asleep, and in a single nightidaek flew from Macedonia to the place where Philgs, and coming
to him told him what things he should see in hisadn, and he saw them. On the morrow Philip hadtéam
explained by an expounder of dreams,
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and he was satisfied that the childd whom his wife Olympias was about to give bisths the son of the god Amen
(or Ammon) of Libya, who was regarded as the fatiall the kings who ascended the throne of Egyp did not
belong to the royal stock of that country.

Here, in connexion with the Egyptian use of waxifegs, must be mentioned one or two stories anditrasl of
Alexander the Great which are, clearly, derivedrfiegyptian sources. The Arab writer, Abu-Shakem fburished
in the XIlith century of our era, mentions a trashtthat Aristotle gave to Alexander a number okwigures nailed
down in a box, which was fastened by a chain, anidiwhe ordered him never to let go out of his hamdht least out
of that of one of his confidential servants. Th& b@s to go wherever Alexander went, and Aristtaleght him to
recite certain formulae over it whenever he toakpitor put it down. The figures in the box were imted to represent
the various kinds of armed forces that Alexandes likeely to find opposed to him. Some of the modwed&l in their
hands leaden swords which were curved backwardss@me had spears in their hands pointed head dasdsyand
some had bows with cut strings; all these wereflaaé downwards in the box. Viewed by what we
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know of the ideas which underlay the use of waurkg by the Egyptians and Greeks, it is clear thairoviding
Alexander with these models and the words of pdoeise with them, Aristotle believed he was givimign the means
of making his enemies to become like the figurethenbox, and so they would be powerless to attaoka

In the Graeco-Roman periadvax figures were used in the performance of magieg@emonies of every kind, and the
two following examples indicate that the ideas whimderlay their use had not changed in the |dastiover wished
to secure the favours of his mistress, he is ditcktd make a figure of a dog in wax mixed with Ipjtgum, etc., eight
fingers long, and certain words of power are tovbiéen over the place where his ribs should bextNtevas
necessary to write on a tablet other words of poaethe names of beings who were supposed to pessagical
powers; on this tablet the figure of the dog mesplaced, and the tablet is made to rest upopadriwhen this has
been done the lover must recite the words of pavwech are written on the dog's side, and also Hmes which have
been inscribed on the tablet, and one of two thmigshappen:.e., the dog will either snarl
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and snap at the lover, or he will bark. If he shard snaps the lover will not gain the objectisfdffections, but if he
barks the lady will come to him. In the second epkmnthe lover is ordered to make two waxen figuog® in the form
of Ares, and the other in the form of a woman. Tdmaale figure is to be in the posture of kneelipgm her knees with
her hands tied behind her, and the male figure &tand over her with his sword at her throat. I@nlimbs of the
female figure a large number of the names of deraom$o be written, and when this has been doedptrer must
take thirteen bronze needles, and stick them irifmdas, saying as he does so, "l pierce” (here aetions the name of
the limb) "that she may think of me." The lover rmaext write certain words of power on a leadeneplevhich must
be tied to the wax figures with a string containihgee hundred and sixty-five knots, and both f&gaind plate are to
be buried in the grave of some one who has diedgou who has been slain by violence. He must therte a long
incantation to the infernal gods, and if all thésags be done in a proper manner the lover withimbthe woman's
affections.

From Egypt, by way of Greece and Rome, the use of
p. 98

wax figures passed into Western Europe and Engmtljn the Middle Ages it found great favour witiose who
interested themselves in the working of the "bladk’' or who wished to do their neighbour or eneanyinjury. Many
stories are current of how in Italy and Englandoigmt or wicked-minded people made models of theamies in wax
and hung them up in the chimney, not too closaedite, so that they might melt away slowly, afichaw the people
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that were represented by such figures gradualtytth@spower over their limbs, and could not sleseq] slowly
sickened and died. If pins and needles were sttoktihe wax figures at stated times the sufferwigbe living were
made more agonizing, and their death much mordyain

Sharpe relatesthat about the end of the Vlith century king Deffuas so unpopular that "a company of hags roastec
his image made of wax upon a wooden spit, recitgrtgin words of enchantment, and basting the diguth a
poisonous liquor. These women when apprehendedraelcthat as the wax melted, the body of the Kiaylkl decay,
and the words of enchantment prevented him fromdfreshment of sleep.” The two following extraittsn Thomas
Middleton'sThe Witchr illustrate the views held about wax figures in Emgl in the time of this writee.
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"Heccat Is the heart of wax
Stuck full of magique needles?"

Stadlin 'Tis done Heccat.

Heccat And is the Farmer's picture, and his wives,
Lay'd downe to th' fire yet?

Stadlin They are a roasting both too.
Heccat Good:

Then their marrowes are a melting subtelly
And three monethes sicknes sucks up life in 'em."

(Act i., scene 2.)

Il.
"Heccat What death is't you desire for Almachildes?
DuchesseA sodaine and a subtle.
Heccat Then | have fitted you.
Here lye the guifts of both; sodaine and subtle:
His picture made in wax, and gently molten

By a blew fire kindled with dead mens' eyes
Will waste him by degrees."”

(Act v., scene 2)

Mr. Elworthy in his very interesting book "The E#le"1 relates some striking examples of the burningeairts
stuck full of pins for magical purposes
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in recent years. Thus an old woman at Mendip haid &hat fell ill, and she at once made up her ntivad the animal
had been "overlooked"; in her trouble she consuwdtéghite witch,"i.e. a "wise" man, and by his orders she acted thu
She obtained a sheep's heart, and having stugk dffpins: set it to roast before a fire, whilst her frierzohal
neighbours sang:--

It is not this heart | mean to burn.
But the person's heart | wish to turn,
Wishing them neither rest nor peace
Till they are dead and gone."

At intervals her son George sprinkled salt on treewhich added greatly to the weirdness of thescand at length,
when the roasting had been continued until far théonight, a black cat jumped out from somewheckwas, of
course, instantly declared to be the demon whichidegen exorcised. Again, in October, 1882, a readk full of pins
was found in a recess of a chimney in an old hausige village of Ashbrittle; and in 1890 anothexssfound nailed up
inside the "clavel” in the chimney of an old hoas&taplegrove.

The art of making such figures King James |. atitels to the "Divell,” and says in describing the
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things which witches are able to "effectuate bygbeer of their mastar:--"To some others at these times hee
teacheth, how to make pictures of waxe or claytblyahe roasting thereof, the persons that theyedthe name of,
may be continually melted or dried away by contlhsigknesse. . . . They can bewitch and takeifkeof men or
women, by roasting of the pictures, as | spakeebdite, which likewise is verie possible to theiristar to performe,
for although (as | said before) that instrumentvake have no vertue in that turne doing, yet mayra very well,
even by the same measure that his conjured slangdts that waxe at the fire, may hee not, | sahede same times,
subtily, as a sprite, so weaken and scatter thigespof life of the patient, as may make him oa time part, for
faintnesse, so sweate it out the humour of hiséodkind on the other parte, for the not concurresfdbese spirites,
which causes his digestion, so debilitate his stmathat this humour radicall continually sweatmg on the one
part, and no new good sucke being put in the pglaeeof, for lacke of digestion on the other, hiast shall vanish
away, even as his picture will die at the fire? Ahndt knavish and cunning workeman, by troubling,tonely at
sometimes, makes a proportion, so neere betwixtthriking of the one and the other,
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that both shall end as it were at one time." Thasave seen that the belief in the efficacy of figures is at least six
thousand years old, and judging from passagesiwtitks of modern writers its existence is not wvin in our own
country at the present time.

This chapter may be fittingly ended by a noticeéhaf benefits which accrued to a Christian mercivatite Levant
from the use of a wax figure. According to an Efiicomanuscript in the British Museunthis man was a shipowner
as well as a merchant, and be was wont to sergbbids to market in his own ships; in his day, hasvethe sea was
infested with pirates, and he lost greatly throtighr successful attacks upon his vessels. At lehgtdetermined to
travel in one of his own ships with a number of @adnmen, so that he might be able to resist anglatthich the
pirates might make, and punish them for their roigisan times past. . Soon after he had sailecehéfwith a pirate
vessel, and a fight at once took place betweenrkis and the robbers, in the course of which heskas in the eye
by an arrow; he stopped the combat and then sfitesdport which was situated near a monasteryrevhéehe Virgin
Mary was reported to work miracles by means ofcéupe of herself which was hung up in it. When itterchant
arrived in port he was so ill through the woundhis eye that he could not be moved, and it wasddhat a portion
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of the arrow which had struck him remained embeddéi] and unless he could obtain the Virgin'sphgbeedily he
felt that his death was nigh. In this difficultycartain Christian came to the ship and made a wgaxe of the
merchant, and, having stuck in one eye a moddieatrow which had struck him, carried the figuréhte monastery,
which was some miles off, and caused the monk#dw &im to bring it nigh to the picture of the \gin. When this
had been done, and prayers had been made to édigure of the Virgin stretched out its hand, atr@ightway pulled
the model of the arrow out of the eye of the wagxife of the merchant in such a way that no brokagnfient
remained behind. When the wax figure had been thkeh to the ship, it was found that the piecerokbn arrow had
been extracted from the merchant's eye at thememnent when the Virgin had drawn out the arrow ftbmeye of
the wax figure. The merchant's eye then healedhandcovered his sight.

Footnotes
67:1Ed. Erman, pp. 7 and 8.

69:11.e., the priestly official who performed the masportant of the funeral ceremonies; he was alveaysan of
great learning, and generally of high rank.

71:1l.e., Chapter V. of the Book of the Dead.
72:11.e., Chapter V. of the Book of the Dead.
72:2This is, 1 think, the meaning of bringing the sé&mn the east to the west.

77:1See Devérid,e Papyrus Judiciaire de Turiim Journal Asiatique1865; and Chabake Papyrus Magique
Harris, p. 169 ff.

79:1 SeeChapters of Coming Forth by Day. 89.

79:21 have given a hieroglyphic transcript of both w&rwith translations, iArchaeologiaVol. LII.

81:1Theocritus has preserved for us a proof that tleek®d made use of wax figures at an early dates irhu
Pharmakeutria(1. 27 ff.) the lady spinning her wheel and adsirggthe Lynx says, "Even as | melt this wax, vitl
god to aid, so speedily may he by love be molt@r&hg'sTranslation p. 12).

86:1This papyrus is preserved in the British Museura.(ND,472).

86:2 British Museum, No. 20,868.

90:1Nos. 15,563, 15,564, 15,573, and 15,578 in the@eEgyptian Room.

95:1i.e., Alexander the Great.

95:2For further mention of dreams, see the last chaptiis book.

96:1 See myLife and Exploits of Alexander the Grdahe volume edition), p. xvi.

96:2 The Greeks used incantations at an early daigeasay see from PinddPythia, iv. 213; this writer lived in the
first half of the fifth century before Christ.
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97:11 owe the facts of these two examples of the tiseaa figures and the two spells for procuring eis and
dreams (see p. 96), and the example of the useaphere of Democritus (p. 230), to Mr. F. G. KanyAssistant
Keeper in the Dept. of MSS., British Museum.

98:1See C. K. Sharp#Vitchcraft in ScotlandLondon, 1884, p. 21.

98:2London, 1778.

98:3Born about 1570, died about 1626.

99:1London, 1895, pp. 53, 56.

100:1In the Worth Riding of Yorkshire evil influencesre averted by means of a living black cock whivhs
pierced with pins and roasted alive at dead oftnigtih every door, window, and cranny and crestgfed up” (see
BlakeboroughWit, Character, Folk-lore and Customs of the NdRiding of YorkshireLondon, 1898, p. 205).

101:1The following words are put into the mouth of Epmon inDaemonologie, in Forme of one Dialogu®ndon,
1603, Second Booke, Chap. V. pp. 44, 45.

102:10riental 646, fol. 29b ff.
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CHAPTER IV. - MAGICAL PICTURES AND FORMULZE,
SPELLS, ETC.

FROM what has been said above it is clear thaEthgtian believed it possible to vivify by meandaimulee and
words of power any figure made in the form of a mmaanimal, and to make it work either on behalbo&gainst his
fellow man. Besides this, he believed greatly m é¢ffficacy of representations or pictures of thesg@nd of divine
beings and things, provided that words of poweperly recited by properly appointed people weré&edwmver them.
If this fact be borne in mind a great many diffigess in understanding religious texts disappeat,raany apparently
childish facts are seen to have an important meaifinve look into the tombs of the early period see painted on
the walls numbers of scenes in which the deceasegpresented making offerings to the gods anapeihg religious
ceremonies, as well as numbers of others in whécis ldirecting the work of his estate and ruling lousehold. It was
not altogether the result of pride that such pegur
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were painted on the walls of tombs, for at thedyotbf his heart the Egyptian hoped and believetittey were in
reality representations of what he would do inribgt world, and he trusted that the words of has/ers would turn
pictures into realities, and drawings into substsnd he wealthy Egyptian left behind him the mdansnaking the
offerings which hiska,

ms |

The goddess Hathor giving the scribe Ani meat amkdrom out of a sycamore tree which grows by dide of a
stream.
(From the Papyrus of Ani, plate 16.)

or double, needed, and was able to provide fonthmtenance of his tomb and of tkeechapel and of the priest or

priests who ministered to it. It was ail articlefaith among all classes that unlesskha&vas properly fed it would be
driven to wander about and pick up filth and anyghelse of that nature which it
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found in its path, as we may see from the Llind iZ&aof the Book of the Dead, in which the deceasgd, "That
which is an abomination unto me, that which is laonaination unto me let me not eat. That which islaomination
unto me, that which is an abomination unto meliis;fiet me not eat of it instead of the cakes pihare offered unto]
the DoublesKau). Let it not light upon my body; let me not beigled to take it into my hands; and let
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The scribe Ani and his wife standing in a streamkiing water.
(From thePapyrus of Aniplate 16.)

me not be obliged to walk thereon in my sandalsil & the CLXXXIXth Chapter he prays that he may o obliged
to drink filthy water or be defiled in any way kty The rich man, even, was not certain that theveyed offerings of
meat and drink could or would be made in his tompearpetuity: what then was the poor man to date $is ka from
the ignominy of eating filth and drinking dirty vea®
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[aragraph continues§ O get out of this difficulty the model of an alia stone was made, and models of cakes, vaseatef,
fruit, meat, etc., were placed upon it; in casesmlihis was not possible figures of the offeriwgse sculptured upon
the stone itself; in others, where even the expehae altar could not be borne by the relativethefdead, an altar
with offerings painted upon it was placed in theakp and as long as it existed through the praysised, theka did
not lack food. Sometimes neither altar, nor moaelpicture of an altar was placed in the tomb, tiedprayer that
sepulchral meals might be given to the deceaseldébgods, which was inscribed upon some articleréral
furniture, was the only provision made for the veamit theka; but every time any one who passed by the tomierkc
that prayer, and coupled with it the name of th@ nvho was buried in it, hisa was provided with a fresh supply of
meat and drink offerings, for the models or pictuo&them in the inscription straightway becametable substances.
On the insides of the wooden coffins of the Xll§mdsty, about B.C. 2500, are painted whole sefiebjects which,
in still earlier times, were actually placed in tbenbs with the mummy; but little by little men sed to provide the
numerous articles connected with the sepulturaetiead which the old ritual prescribed, and tihestéd to the texts
and formulae which they painted on the coffin tatpictures into substances, and
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besides the pillow they placed little else in thmb.
About a thousand years later, when the religioyts tehich formed the Book of the Dead were writiggon papyri

instead of coffins, a large number of illustratiamssignettes were added to them; to many of tispseial importance
was attached, and the following are worthy of note.
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It will be remembered that the CXXVth Chapter af Book of the Dead contains the so-called "Negdafivefession”
which is recited in the Hall of Maati, and a numbénames of gods and beings, the knowledge ofmisienost
important for the welfare of the deceased. At theé ef the Chapter we find the following statemetfitihis chapter
shall be said by the deceased after he hath beansgd and purified, and when he is arrayed inrap@ad is shod
with white leather sandals, and his eyes have pagmed with antimony, and his body hath been aediwithanti
unguent, and when he hath made offerings of oxahpads, and incense, and cakes, and ale, anéryaetbs. And
behold, thou shalt paint a picture of what shafigen in the Hall of Maati upon a new tile mouldezhi earth, upon
which neither a pig nor any other animal hath tesxddAnd if thou writest upon it this chapter theelesed shall
flourish; and his children shall flourish; and hesme shall never fall into oblivion; and bread, and
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cakes, and sweetmeats, and wine, and meat shgiNdre unto him at the altar of the great god; aadlmall not be
turned back at any door in the underworld; andriadl ®e brought in along with the Kings of the Noand South; and
he shall be in the following of Osiris always ad éver." Here, then, we have an excellent examiptlee far-
reaching effects of a picture accompanied by tlo@grwords of power, and every picture in the Bobthe Dead was
equally efficacious in producing a certain resthift result being always connected with the weltdrihe dead.

According to several passages and chapters thasktevas terrified lest he should lack both airwatér, as well as
food, in the underworld, and, to do away with &krof such a calamity happening, pictures, in \Whie is represented
holding a sail (the symbol of air and wind and lingé&n his hands, and standing up to his anklesater,1 were
painted on his papyrus, and texts similar to thiewong were written below them. "My mouth and mgstrils are
opened in Tattu (Busiris), and | have my placeedqe in Annu (Heliopolis) which is my house; it viaslt for me by
the goddess Sesheta, and the god Khnemu set ititspwalls for me. . . ." "Hail, thou god Tem, gtahou unto me the
sweet breath which dwelleth in thy nostrils! | elxt® the great throne which is in Khemennu (Hermspand |
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keep watch over the Egg of the Great Cackler; ingegite as it germinateth; | live as it liveth; angt breath is its
breath.". But yet another "exceeding great mystery" hadetpérformed if the deceased was to be enabledo ieto
heaven by its four doors at will, and to enjoy direwhich came through each. The north wind beldrtgeOsiris, the
south wind to R4, the west wind to Isis, and thet @énd to Nephthys; and for the deceased to olptawer over each
and all of these it was necessary for him to betenad the doors through which they blew. This pow@uld only be
obtained by causing pictures of the four doorse@ainted on the coffin with a figure of Thoth openeach. Some
special importance was attached to these, forubea says, "Let none who is outside know this ¢eggor it is a
great mystery, and those who dwell in the swamps the ignorant) know it not. Thou shalt not do tinishe presence
of any person except thy father, or thy son, oséhiyalone; for it is indeed an exceedingly gregstary which no man
whatever knoweth 2

One of the delights coveted by the deceased wsailtover heaven in the boat of R4, in company wighgods of the
funeral cycle of Osiris; this happiness could baused for him by painting certain pictures, andshying over them
certain words of power. On
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a piece of clean papyrus a boat is to be drawn witimade of greebut mixed withanti water, and in it are to be
figures of Isis, Thoth, Shu, and Khepera, and #medsed; when this has been done the papyrus miasdtbned to the
breast of the deceased, care being taken tha¢# mlot actually touch his body. Then shall hisitspnter into the boat
of Ra each day, and the god Thoth shall take heeédrt, and he shall sail about with Ra into anyelthat he
wisheth.1 Elsewhere it is ordered that the boat of R& betpdi“in a pure place,” and in the bows is to kiatpd a
figure of the deceased; but Ra was supposed teltimene boat (called "Atet ") until noon, and #rer (called
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"Sektet") until sunset, and provision had to be enfad the deceased in both boats. How was thig tddme? On one
side of the picture of the boat a figure of the milog boat of Ra was to be drawn, and on the otliguae of the
afternoon boat; thus the one picture was capabbecdming two boats. And, provided the proper offgs were made
for the deceased on the birthday of Osiris, hid wowld live for ever, and be would not die a setttime.2 According
to the rubric to the chaptein which these directions are given, the text & as old, at least, as the time of Hesepti,
the fifth king of the Ist dynasty, who reigned abBuC. 4350, and the custom of painting the boainup
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papyrus is probably contemporaneous. The two fotigwubrics from Chapters CXXXIIl. and CXXXIV.,
respectively, will explain still further the imparice of such pictures:--

1. "This chapter shall be recited over a boat tabits in length, and made of green porcelain [birctvhave been
painted] the divine sovereign chiefs of the citiesgl a figure of heaven with its stars shall beerado, and this thou
shalt have made ceremonially pure by means of maind incense. And behold, thou shalt make an iro&g& in
yellow colour upon a new plaque and set it at tvw<of the boat. And behold, thou shalt make argerat the spirit
which thou dost wish to make perfect [and plac@ithis boat, and thou shalt make it to travelwdabo the boat
[which. shall be made in the form of the boat] & Rnd he shall see the form of the god Ra hintiseitin. Let not
the eye of any man whatsoever look upon it, withékception of thine own self, or thy father, or #on, and guard
[this] with great care. Then shall the spirit befpet in the heart of R&, and it shall give untmgower with the
company of the gods; and the gods shall look upands a divine being like unto themselves; and nmah&nd the
dead shall fall down upon their faces, and he dfe@been in the underworld in the form of the nackeof R&."

2. "This chapter shall be recited over a hawk
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standing and having the white crown upon his hfad] over figures of] the gods Tem, Shu, Tefnub, $&t, Osiris,
Isis, Suti, and Nephthys, painted in yellow colapon a new plaque, which shall be placed in [a rhofj¢he boat [of
Ra&], along with a figure of the spirit whom thouwldst make perfect, These thou shalt anoint wittaceil, and
incense shall he offered up to them on the fird, faathered fowl,

The soul of the scribe Ani visiting his mummifieddy as it lies on its bier in the tomb.
(From thePapyrus of Aniplate 17.)

shall be roasted. It is an act of praise to Réegslrneyeth, and it shall cause a man to havbdirgy along with Ra

day by day, whithersoever the god voyageth; astatl destroy the enemies of Ra in very truth radyland
continually."
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Many of the pictures or vignettes carry their owterpretations with thene.g, the picture of the soul hovering over
the dead body which lies beneath it on the bienat suggests the reunion of the soul with
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the body; the picture of the deceased walking anay a "block of slaughter" and a knife drippingtvblood
suggests escape from a cruel death; the pictuaesotil and spirit standing before an open doorestgghat the soul
has freedom to wander about at will; and the pectifrthe soul and the shadow in the act of passimghrough the
door of the tomb indicates clearly that these pafrtean’'s economy are

Anubis holding the mummy of the scribe Ani; by theor of the tomb stand the soul and spirit of teeedsed in the
form of a human-headed hawk amehnubird respectively.
(From thePapyrus of Aniplate 16.)

not shut up in the tomb for all eternity. But tdeas which prompted the painting of other vignedtesnot so clear,
e.g, those which accompany Chapters CLXII.-CLXV. ie thte or Séaite Recension of the Book of the Dalidough,
fortunately, the rubrics to these chapters makie thgect clear. Thus the picture which stands &bGhapter CLXII.
is that of a cow having upon her head horns, a dis#é two plumes,
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and from the rubric we learn that a figure of itswa be made in gold and fastened to the neckeofiiteased, and that
another, drawn upon new papyrus, was to be placddrihis head. If this be done "then shall abundanith be in
him throughout, even like that which was in him whne was upon earth. And he shall become like argtte
underworld,
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The scribe Ani passing through the door of the tooutside are his shadow and his soul in the fdrenlmuman-
headed bird.
(From the Papyrus of Ani, plate 18.)

and he shall never be turned back at any of thesghereof." The words of the chapter have greseptive power
(i.e., are a charm of the greatest importance) we &le'for it was made by the cow for her son Ra wherwas
setting, and when his habitation was surroundea éympany of beings of fire." Now the cow is, oticse, Isis-
Hathor, and
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both the words and the picture refer to some ewethie life of R4, or Horus. It is quite evidenatithe words of
power, or charm, uttered by Isis-Hathor deliveireelgod out of some trouble, and the idea is thétdedivered the
god, and was of benefit to him, even so will itidedl the deceased and be of benefit to him. Thelsvof power read:-
-"O Amen, O Amen, who art in heaven, turn thy fapen the dead body of thy son, and make him sondd#ong in
the underworld.” And again we are warned that tbed® are "a great mystery" and that "the eye ahaa whatsoever
must see it, for it is a thing of abomination fevgry man] to know it. Hide it, therefore; the Baafithe lady of the
hidden temple is its name."

An examination of mummies of the late period shévas the Egyptians did actually draw a figure @& dow upon
papyrus and lay it under the head of the deceasetithat the cow is only one figure among a nurobethers which
were drawn on the same papyrus. With the figuregzicahtexts were inscribed and in course of timeewthe
papyrus had been mounted upon linen, it supersiegbld figure of the cow which was fastened ®rkck of the
deceased, and became, strictly speaking an arthoeigh its usual name among archaeologists is ‘temwalus.” The
figure on the opposite page well illustrates thgect It will be noticed that the
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Hypocephalus or object placed under the head ddi¢beased Shai-enen to keep warmth in the body.
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hypocephalus is round; this is due to the factithapresents the pupil of the Eye of Horus, wHrdm time
immemorial in Egypt was regarded as the sourcd geaerative power, and of reproduction and [ifee first group
of gods are:--Nehebka offering to Horus his Eygoddess with the Eye of Horus for a head, the colsi®-Hathor
described above, the four children of Horus, twodi, a member of the human body, the pylon of headfinemu the
god of reproduction, and Horus-Ra. In the secoedla boat of the Sun being poled along by Honud the boat of
the Moon, with Harpocrates in the bow. In the otsmanes we have the god Khepera in his boat, Hothis boat, and
Horus-Sept in his boat. The god with two facesesents the double aspect of the sun in settingising, and the god
with the rams' heads, who is being adored by apesimystical form of Khnemu, one of the great gofls
reproduction, who in still later times became tleeng whose name under the form of Khnumis or Khieabcupied
such an important position among the magical namesh were in use among the Gnostics. The two ¥ahg
prayers from the hypocephalus will illustrate theres of power addressed to Amen,, the Hidden One, quoted
above:--1. "I am the Hidden One in the hidden plaeen a perfect spirit among the companions ofdRd, | have
gone in and come forth among the perfect souls thee mighty Soul of
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saffron-coloured form. | have come forth from thmelarworld at pleasure. | have come. | have conté foom the Eye
of Horus. | have come forth from the underworldhaiRa from the House of the Great Aged One in Helispl am
one of the spirits who come forth from the undetdiogrant thou unto me the things which my bodydstle, and
heaven for my soul, and a hidden place for my murh&wy'May the god, who himself is hidden, and winéece is
concealed, who shineth upon the world in his foofexistence, and in the underworld, grant thatsoyl may live for
ever! May the great god in his disk give his rayshie underworld of Heliopolis! Grant thou unto areentrance and
an exit in the underworld without let or hindrarice.

Chapter CLXIII. of the Book of the Dead was writt@nprevent the body of a man mouldering away @ th
underworld, and to deliver him from the souls whigére so unfortunate as to be shut in the varitarsep thereof, but
in order to make it thoroughly efficacious it waslered to be recited over three pictures: (1) pesdrwith legs,
having a disk and two horns upon its head; (2ytahat 1 or Eye of Horus, "in the pupil of which shall bégure of
the God of the lifted hand with the face of a devsoul, and having plumes and a back like a ha{@"anutchat or
Eye of Horus, "in the pupil of which
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there shall be a figure of the God of the liftesh¢havith the face of the goddess Neith, and havingps and a back
like a hawk." If these things be done for the deedd’he shall not be turned back at any gate ofitiderworld, he
shall eat, and drink, and perform the natural fiomst of his body as he did when he was upon eanith;none shall rise
up to cry out against him; and he shall be protefitam the hands of the enemy for ever and ever."

The words of power which form the CLXIVth Chapterae effectual had to be recited over a figuréhefgoddess
Mut which was to have three heads. The first heasl h«e that of the goddess Pekhat and had plutihesecond was
like that of a man and had upon it the crowns ef$louth and North; the third was like that of awd and had upon it
plumes; the figure had a pair of wings, and thevslaf a lion. This figure was painted in black,e&reand yellow
colours upon a piece aheslinen; in front of it and behind it was paintedwaarf who wore plumes upon his head.
One hand and arm of each dwarf were raised, artdresttwo faces, one being that of a hawk and tifver dhat of a
man; the body of each was fat. These figures hdwasmn made, we are told that the deceased shdikéento a god
with the gods of the underworld; he shall nevevende turned back; his flesh and his bones sledikie
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those of one who hath never been dead; he shak deter at the source of the stream; a homesteable given
unto him in Sekhet-Aaru; he shall become a stéwealven; he shall set out to do battle with theesgrfiend Nekau
and with Tar, who are in the underworld; he shatllme shut in along with the souls which are fetiehe shall have
power to deliver himself wherever he may be; andwgshall not devour him;"

Again, the words of power which form the CLXVth Qiter to be effectual were ordered by the rubritbrecited
over a figure of the God of the lifted hand, whettall have plumes upon its head; the legs thetedf ke wide apart,
and the middle portion of it shall be in the forfradbeetle, and it shall be painted blue with apaiade of lapis-lazuli
mixed withgamaiwater. And it shall be recited over a figure wathead like unto that of a man, and the handslrend t
arms thereof shall be stretched away from his ballgye its right shoulder shall there be the hdéadram, and above
its left shoulder shall there be the head of a rand thou shalt paint the figure of the God of lifted hand upon a
piece of linen immediately over the heart of thea#sed, and thou shalt paint the other over hashrbut let not the
god Sukati who is in the underworld know it." Iege things be done, "the deceased shall
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drink water from the source of the stream, andhadl shine like the stars in the heavens aboves'ptobable that
Chapters CLXIL-CLXV. were composed at a compardyilate date.

Yet another example of the magical pictures ofBbek of the Dead must here be given. The vigndt@hapter
CXLVIII. contains pictures of seven cows "and thail," and of four rudders; the seven cows haveremce to the
seven Hathor goddesses, the bull is, of coursarna 6f R&, and the four rudders refer to the fawarters of the earth
and to the four cardinal points. The text of theftier contains the names of the cows and of tHednd of the
rudders, and certain prayers for sepulchral. ofteri Now the deceased would be provided with "abooe of food
regularly and continually for ever," if the follomg things were done for him. Figures of the cows @intheir bull and
of the rudders were to be painted in colours upboad (?), and when R4, the Sun-god, rose upaon the friends of
the deceased were to place offerings before theesgtofferings would be received mystically bydbds and
goddesses whom the figures represented, and imrigtely would bestow upon the deceased all theinffe or gifts of
meat and drink which he would require. Moreovdrthis be done," we are told, "Ra shall be a ruddethe
deceased, and he shall be a strength protectingamdihe shall make an end of all his enemies for
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him in the underworld, and in heaven, and uporhearid in every place wherever he may enter."”

We have seen above, in the description of the amuleich the Egyptians used, how both the substahttee amulet
and the words which were inscribed upon it possessggical powers, but we may learn from severdaaimses given
in the papyri that the written words alone werdisigint in some cases to produce remarkable eff@tts is, of
course, a very natural development, and charmsaisnof power which needed nothing but to be writia papyrus
or linen to produce a magical effect would be papulith all classes of men and women, and espg@ationg the
poor and the ignorant. The written word has beganded in the East with reverence from time immeahaand a
copy of a sacred writing or text is worn or carrambut to this day with much the same ideas andfbelbout its
power to protect as in the earliest times. In antdiggypt the whole Book of the Dead, as well asvidr@us sections of
it which are usually copied on papyri, consiste@ series of "words of power," and the modern Egypiboks upon
the Koran in the same light as his ancestor loaksah the older work. A curious passage in theitesdribed on the
inside of the pyramid of Unas reads (1. 583), "bhaee and flesh which possess no writing are wretidmet, behold,
the writing of Unas is under the great seal, arftblzk it is not under the little seal.” It is
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difficult to explain the passage fully, but thesenio doubt that we have here an allusion to thtoousf placing
writings believed to be possessed of magical powétsthe dead. Certain passages or sections aktlggous books
of ancient nations have always been held to beaveénmportance than others, and considering that ¢ggagth of such
compositions this is not to be wondered at. AmdregEgyptians two forms of the LXIVth Chapter of Beok of the
Dead were in use, and there is no doubt whateaethle shorter form, as far back as the Ist dynasigut B.C. 4300,
was intended to be a summary of the whole work,thatithe recital of it was held to be as efficasias the recital of
all the rest of itz It is a remarkable fact that this form is call@dhé& Chapter of knowing the '‘Chapters of Cominghrort
by Day' in a single Chapter,” and that it is demtbeto date from the time of Hesepti, a king of ldtedynasty, about
B.C. 4300, whilst the "finding" of the longer fonmattributed to the reign of Men-kau-Ra (Mycerijjusking of the
IVth dynasty, about B.C. 3600. It is interestinghtte how persistently certain chapters and fornadeer in funeral
papyri of different periods, and the explanatioams to be that a popular selection was made arandate, and that
this selection was
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copied with such additions or omissions as the meéthe friends of the deceased allowed or madessary. One
thing is quite certain: every man in Egypt diedha firm belief that in the course of his journayoi the next world he
would be provided with words of power which woultable him to make his way thither unhindered, amd gim
abundance of meat and drink. We may see this vieiwhawvas held concerning words of power from tHeWwing
passages:--"May Thoth, who is filled and furnisketh words of power, come and loose the bandages) the
bandages of Set which fetter my mouth. . . . Nowaerning the words of power and all the wordgivimay be
spoken against me, may the gods resist them, agceath and every one of the company of the godsstaihd
them."1 "Behold, | gather together the word of power frafmerever it is, and from any person with whom isiwifter
than greyhounds and quicker than lightT'o the crocodile which cometh to carry off frone ttheceased his words of
power he says, "Get thee back, return, get thele tiaau crocodile fiend Sui! Thou shalt not advatwene, for | live
by reason of the words of power which | have witln m . Heaven hath power over its seasons, ana/dinds of
power have dominion over that which they possegsmouth therefore shall have power over the wofdgsower
which are
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therein."1 "l am clothed (?) and am wholly provided with tmagical words, O R&, the which are in the heavewvab
me, and in the earth beneath MeTo the two Sister-Mert goddesses the deceased"ddysnessage to you is my
words of power. | shine from the Sektet boat, Ildanus the son of Isis, and | have come to see mmgfaDsiris."s "
have become a spirit in my forms, | have gainedilastery over my words of power, and it is decffeedne to be a
spirit.” 4 "Hail, thou that cuttest off heads, and slittasivizs, thou who puttest away the memory of evil glsifrom the
mouth of the spirits by means of the words of powkich they have within them, . . . let not my mobg shut fast by
reason of the words of power which thou hast withie. . . . Get thee back, and depart before trdswvhich the
goddess lsis uttered when thou didst come to hastetcollection of evil things into the mouth ofi@s" s On the
amulet of the Buckle we have inscribed the wortifay the blood of Isis, and the powers of Isis, #mwords of
power of Isis be mighty to protect this mighty dretc., and in the address which Thoth makes toise says, "l am
Thoth, the favoured one of R4, the lord of mightpvioringeth to a prosperous end that which he ddethmighty one

of words of power, who is in the boat of
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millions of years, the lord of laws, the subdueths two lands,"” eta.

From the above passages we not only learn how gaesathe confidence which the deceased placed iwdids of

power, but also that the sources from which thegrspwere the gods Thoth and Isis. It will be rerberad that Thoth
is called the "scribe of the gods," the "lord oftuag," the "master of papyrus," the maker of tlaette and the ink-
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jar," the "lord of divine words,i.e., the holy writings or scriptures, and as he waddind of books and master of the
power of speech, he was considered to be the mmssafsall knowledge both human and divine. At¢heation of the
world it was he who reduced to words the will o imseen and unknown creative Power, and who dtteesn in
such wise that the universe came into being, amasthe who proved himself by the exercise of hmedge to be
the protector and friend of Osiris, and of Isisj af their son Horus. From the evidence of thestexe know that it
was not by physical might that Thoth helped thésee gods, but by giving them words of power arstrutting them
how to use them. We know that Osiris vanquisheddas, and that he reconstituted his body, andrbedhe king of
the underworld and god of the dead, but he was allly to do these things by means of the wordewiep which
Thoth had given to him,
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and which he had taught him to pronounce propentyia a proper tone of voice. It is this belief wihimakes the
deceased cry out, "Hail, Thoth, who madest Osigvious over his enemies, make thou Ani to béovious over his
enemies in the presence of the great and sovepeigres who are in Tattu,” or in any other placethéut the words
of power given to him by Thoth, Osiris would haweeh powerless under the attacks of his foes, anithsly the dead
man, who was always identified with Osiris, woulil/b passed out of existence at his death but éowtirds of power
provided by the writings that were buried with himthe Judgment Scene it is Thoth who reportfi¢ogods the result
of the weighing of the heart in the balance, and Was supplied its owner with the words which he iitéered in his
supplications, and whatever can be said in favbtledeceased he says to the gods, and whatevéeadone for
him he does. But apart from being the protectorfaedd of Osiris, Thoth was the refuge to whicis ised in her
trouble. The words of a hymn declare that she Kitew to turn aside evil hap," and that she wastsgjrof tongue,
and uttered the words of power which she knew wattiect pronunciation, and halted not in her speact was
perfect both in giving the command and in sayirgword,"1 but this description only
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proves that she had been instructed by Thoth imuthef uttering words of power with effect, andhim, indeed, she
owed more than this. When she found the dead bbdgrchusband Osiris, she hovered about overthearform of a
bird, making air by the beating of her wings, aadding forth light from the sheen of her featharg] at length she
roused the dead to life by her words of powerhasésult of the embrace which followed this megtitorus was

born, and his mother suckled him and tended hihemhiding-place in the papyrus swamps. After a&tghe was
persecuted by Set, her husband's murderer, wheeihs, shut her and her son Horus up in a hoysesasers.

Owing, however, to the help which Thoth gave hike, scame forth by night and was accompanied onduengy by
seven scorpions,called respectively Tefen, Befen, Mestet, Mestdetet, Thetet, and Matet, the last three of which
pointed out the way. The guide of the way brougtth the swamps of Per-suiand to the town of the two goddesses
of the sandals where the swampy country of Athunsegourneying on they came to Telahere the chief of the
district had a house for his ladies; now the msstref the house would not
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admit Isis on account of the scorpions that wetith Wwer, for she had looked out of her door and eddsis coming.
On this the scorpions took counsel together antiedto sting her by means of the scorpion Tefehabthis moment
a poor woman who lived in the marshes opened tbe afcher cottage to Isis, and the goddess tookesttberein.
Meanwhile the scorpion had crept under the doartiné house of the governor, and stung the soneofady of the
house, and also set the place on fire; no watddauench the fire, and there was no rain to diitit was not then
the rainy season. Now these things happened t@dhean who had done no active harm to Isis, angdloe creature
wandered about the streets of the city uttering lones of grief and distress because she knewhether her boy
would live or die.
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When Isis saw this she was sorry for the child Wwad been stung, and as he was blameless in therragthe door of
his mother's house being shut in the face of tluelgss, she determined to save him. Thereupon &teart to the
distraught mother, saying, "Come to me, come tofoe!my word is a talisman which beareth life. | amdaughter
well known in thy city also, and | will do away tleeil by means of the word of my mouth which myhtathath taught
me, for | am the daughter of his own body." Thas lgid her hands upon the body of the boy, and
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in order to bring back the spirit into his bodydsai
"Come Tefen, appear upon the ground, depart heooge not nigh!

"Come poison of Befen, appear upon the ground. Isssnthe goddess, the lady of words of power, @beth deeds
of magic, the words of whose voice are charms.

"Obey me, O every reptile that stingeth, and fallvd headlong!
"O poison of [Mestet and] Mestetef, mount not updgar
"O poison of Petet and Thetet, draw not nigh! O éildtall down headlong!"

The goddess lIsis then uttered certain words ottiaem which had been given to her by the god Selder to keep
poison away from her, and said, "Turn away, getyawetreat, O poison," adding the words "Mer-Rathia morning
and "The Egg of the Goose appeareth from out o$yisamore” in the evening, as she turned to the&sts. Both
these sentences were talismans. After this Isiema@d that she was more lonely and wretched thdheapeople of
Egypt, and that she had become like an old manhaltio ceased to look upon and to visit fair wometheir houses;
and she ordered the scorpions to turn away thekslérom her and to show her the way to the marahdgo the
secret place which is in the city of
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Iaragraph continuedKhebt. Then the words of the cry, "The boy livetie poison dieth! As the sun liveth, so the poison
dieth," were uttered, and the fire in the housthefwoman was extinguished, and heaven rejoicttkatords of Isis.
When Isis had said that the "son of the woman Ieah Istung because his mother had shut the do@r didluse in her
face, and had done nothing for her," the word$efdry, "The boy liveth and the poison dieth," wagain uttered, and
the son of the woman recovered.

Isis then continues her narrative thus:--"I Isia@&ved a child, and was great with child of Holus goddess, gave
birth to Horus, the son of Isis, upon an islandn(@st) in Athu the region of swamps; and | rejoigegatly because of
this, for | regarded Horus as a gift which woulgag me for the loss of his father. | hid him maastetully and
concealed him in my anxiety, and indeed he was metlen, and then | went away to the city of Am.aih had
saluted the inhabitants thereof | turned back &k $ke child, so that | might give him suck andetékm in my arms
again. But | found my sucking-child Horus the fgaiden one, well nigh dead! He had bedewed thengtavith the
water from his eye and with the foam from his lipis, body was stiff, his heart was still, and noseie in any of his
limbs moveda Then | uttered a bitter cry

p. 134
of grief, and the dwellers in the papyrus swampstoame straightway from out of their houses, dreytbewailed the

greatness of my calamity; but none of them openmedlbuth to speak, for every one was in deep sofoovne, and
no man knew how to bring back life into Horus. Thieere came to me a certain woman who was well knoviner
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city, for she belonged to a noble family, and stexltto rekindle the life in Horus, but althoughr heart was full of

her knowledge my son remained motionless." Mearaxthi folk remarked that the son of the divine raptkis had
been protected against his brother Set, that gr@gbhmong which he had been hidden could not betiagéed by any
hostile being, that the words of power of Temu,fttber of the gods, "who is in heaven," shouldehpreserved the
life of Horus, that Set his brother could not pbshave had access to where the child was, whanyncase, had been
protected against his wickedness; and at lengtfastdiscovered that Horus had been stung by aisooi@nd that the
reptile "which destroyeth
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the heart" had wounded him, and had probably kiieal

At this juncture Nephthys arrived, and went roubdwt among the papyrus swamps weeping bitterlyusecaf the
affliction of her sister Isis; with her also was&st, the goddess of scorpions, who asked continui@Vhat hath
happened to the child Horus?" Then Nephthys salsi$p"Cry out in prayer unto heaven, and letrtraginers in the
boat of R& cease to row, and let not the boat ahB@e further on its course for the sake of théddHobrus"; and
forthwith Isis sent forth her cry up to heaven, amaide her request come unto the "Boat of millidngears,” and the
Sun stood still and his boat moved not from itxelhy reason of the goddess's petition. Out frarbtiat came the
god Thoth provided with magical powers, and beawith him the great power to command in such whsd the
words of his mouth must be fulfilled straightwapndahe spake to Isis, saying "O thou goddess Idiss& mouth
knoweth how to utter charmer(talismans), no suffering shall come upon thy chitwtus, for his health and safety
depend upon the boat of Ra. | have come this d#yeinlivine boat of the Disk (Aten) to the placeanit was
yesterday. When darkness (or night) ruleth, thet lednall vanquish it for the healtbr(safety) of Horus for the sake of
his mother Isis and similarly shall it happen uetwery one who
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possesseth what is [here] written(?).” What to@celnext is, of course, evident. The child Horus vestored to life,
to the great joy of his mother Isis, who was mogebted than ever to the god Thoth for coming tiveleher out of
her trouble on the death of her son, just as hedbaéd on the death of her husband. Now becausbkaddisevivified
both her husband and her son by the words of pangtalismans which she possessed, mortal manthdawgas
absolutely necessary for him to secure her favodrprotection at any cost, for eternal life andtdegere in her
hands. As time went on the Egyptians revered heerand more, and as she was the lady of the gatisefdreaven,
power equal to that possessed by Ra himself waibaddo her. Indeed, according to a legend whechdome down
to us, and which written upon papyrus or linen fedha magical formula against the poison of reptfesl| kinds, she
made a bold attempt to wrest the power of Ra framdnd to make herself mistress of the universe.way in which
she did this is told in a hieratic papyrus presereTurin,: from which the following rendering has been matie;
merit of first discovering the correct meaning loé text belongs to M. Lefébure.
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THE LEGEND OF RA AND ISIS.

"The Chapter of the divine god, the self-createddpevho made the heavens and the earth, and tidsvfivhich

give] life, and the fire, and the gods, and mem, la@asts, and cattle, and reptiles, and the fowetir and the fish of
the sea; he is the king of men and of gods, he dralperiod of life (?) and with him periods of dnendred and
twenty years each are but as years; his namesaargahd and unknown, the gods even know them not.

"Now Isis was a woman who possessed words of pdveeheart was wearied with the millions of memréfiore she

chose the millions of the gods, but she esteemead highly the millions of the spiritkiiu). And she meditated in her
heart, saying, 'Cannot | by means of the sacrecer@®od make myself mistress of the earth andrbhea goddess
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like unto Ra in heaven and upon earth?' Now belealdh day Ra entered at the head of his holy nrarared
established himself upon the throne of the twozwrs. Now the divine oné €., Ra) had grown old, he dribbled at the
mouth, his spittle fell upon the earth, and hidbbkring dropped upon the ground. And Isis kneatledth earth in her
hand, and formed thereof a sacred serpent in the dd a dart; she did not set it upright before faee, but let it lie
upon the ground in the path

p. 138

whereby the great god went forth, according tdeiarts desire, into his double kingdom. Now they lgold arose, and
the gods who followed him as though he were Phawaait with him; and he came forth according todasy wont;
and the sacred serpent bit him. The flame of l@padted from him, and he who dwelt among the ce@arwas
overcome. The holy god opened his mouth, and thefdnis majesty reached unto heaven; his compagpas said,
'What hath happened?' and his gods exclaimed, 'Wit&t But Ra could not answer, for his jaws tbéed and all his
members quaked; the poison spread swiftly througfidsh just as the Nile rusheth through all hisd. When the
great god had stablished his heart, he cried dnatgetwho were in his train, saying, 'Come unto@ge who have
come into being from my body, ye gods who have ctorte from me, make ye known unto Khepera thara d
calamity hath fallen upon me. My heart perceivetbut my eyes see it not; my hand hath not caitsadr do | know
who hath done this unto me. Never have | felt quaih, neither can sickness cause more woe than #ms a prince,
the son of a prince, the sacred essence whichphatieeded from God. | am the great one, the sémeafjreat one, and
my father planned my name; | have multitudes of @mand multitudes of forms, and my being is in yged. | have
been
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proclaimed by the heralds Temu and Horus, and tmgefaand my mother uttered my name; but it hattm le@den
within me by him that begat me, who would not it words of power of any seer should have dominiger me. |
came forth to look upon that which | had made, $wassing through the world which | had createdggrib!
something stung me, but what | know not. Is itZite it water? My heart is on fire, my flesh qudkketnd trembling
hath seized all my limbs. Let there be brought uméomy children, the gods, who possess the worgswér and
magical speech, and mouths which know how to titeam, and also powers which reach even unto theshsaThen
the children of every god came unto him utteringof grief. And Isis also came, bringing with her words of
magical power, and her mouth was full of the brextlife; for her talismans vanquish the painsioksess, and her
words make to live again the throats of those wieadaad. And she spake, saying, 'What hath compass, O holy
Father? What hath happened? Is it that a serpémbiteen thee, and that a thing which thou hasaigd hath lifted up
his head against thee? Verily it shall be cast doywmy effective words of power, and | will drivieaway from before
the sight of thy sunbeams.' The holy god openedhloisth and said, | was passing along my path, avaksligoing
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through the two regions of my lands according tohesirts desire, to see that which | had creatednwdi | was
bitten by a serpent which | saw not. Is it fire? Mvater? | am colder than water, | am hotter than All my flesh
sweateth, | quake, my eye hath no strength, | dase®the sky, and the sweat rusheth to my fage &ve the time of
summer.' Then said Isis unto R4, 'O tell me thyea@moly Father, for whosoever shall be deliveredhyyname shall
live." And Ra said, 'l have made the heavens am@dnth, | have knit together the mountains, | raeated all that is
above them, | have made the water, | have madene énto being the goddess Meht-urt, and | haveentiagl Bull of
his mother, from whom spring the delights of loveave made the heavens, | have stretched ouivihédrizons like
a curtain, and | have placed the soul of the gatsmthem. | am he who, if he openeth his eyesh doake the light,
and, if he closeth them, darkness cometh into béihgis command the Nile riseth, and the gods kmoivhis name. |
have made the hours, | have created the days)d borward the festivals of the year, | createNhie-flood. | make
the fire of life, and | provide food in the houseam Khepera in the morning, | am Ra at noon, laeod Temu at even.’
Meanwhile the poison was not taken away from hdybbut it pierced deeper, and the great god coaltbnger walk.
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"Then said Isis unto R&, 'What thou hast said igmpname. O tell it unto me, and the poison stiefiart; for he shall
live whose name shall be revealed! Now the poisondd like fire, and it was fiercer than the flaaral the furnace,
and the majesty of the great god said, 'l congeitlsis shall search into me, and that my namk gass from me into
her.' Then the god hid himself from the gods, aiscptace in the Boat of Millions of Years was empind when the
time had arrived for the heart of Ra to come foidls spake unto her son Horus, saying, 'The gtid bh@und himself
by oath to deliver up his two eydase(, the sun and moon)."' Thus was the name of the goebtaken from him, and
Isis, the lady of words of magical power, said,gBe, poison, go forth from Ea. O Eye of Horus fgoh from the
god, and shine outside his mouth. It is | who walrls | who make to fall down upon the earth tlaaquished poison,
for the name of the great god hath been taken &wayhim. Let Ra live, and let the poison die! ltle¢ poison die,
and let Ra live!" These are the words of Isis nighty lady, the mistress of the gods, who knewbRé&is own name."

Now from a few words of text which follow the abowarrative we learn that the object of writing éswnot so much
to instruct the reader as to make a magic fornfataye are told that it was to be recited over
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figures of Temu and Horus, and Isis and Horus, ithtt say, over figures of Temu the evening suoruld the Elder,
Horus the son of Isis, and Isis herself. Temu agméyr takes the place of R4, for he representsiheas an old man,
i.e, R4, at the close of his daily life when he has los strength and power. The text is a charmagioal formula
against snake bites, and it was thought that tlhitewidetters, which represented the words of Is®,ld save the life
of any one who was snake-bitten, just as they sthestife of Ra&. If the full directions as to thseuof the figures of
Temu, Isis, and the two Horus gods, were known ustae should probably find that they were to belena act in
dumb show the scenes which took place betweenr@adse when the goddess succeeded in taking fiomhis
name. Thus we have ample evidence that Isis passesarvellous magical powers, and this being soissues of life
and death, as far as the deceased was concern&dpwdrom the texts to have been in her hands.wteds of
power, too, were a priceless possession, for steengal them from Thoth, who was the personificatbthe mind
and intelligence of the Creator, and thus theigiarwas divine, and from this point of view wergired.

From a papyrus of the Ptolemaic period we obtamesmteresting facts about the great skill in wogkmagic and
about the knowledge of magical formulae
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which were possessed by a prince called Setnatekh@}ast. He knew how to use the powers of amuteds a
talismans, and how to compose magical formulae haenstas master both of religious literature anchat bf the
"double house of life,” or library of magical book3ne day as he was talking of such things onbeking's wise men
laughed at his remarks, and in answer Setnau'$tidlpu wouldst read a book possessed of magioalgos come
with me. and | will show it to thee, the book wastien by Thoth himself, and in it there are twonfmlze. The recital
of the first will enchant (or bewitch) heaven, daftell, sea, and mountains, and by it thou sleatadl the birds,
reptiles, and fish, for its power will bring thesffi to the top of the water. The recital of the selowill enable a man if
he be in the tomb to take the form which he hachugaoth," etc. When questioned as to where the baask Setnau
said that it was in the tomb of Ptah-nefer-ka atridhis. A little later Setnau went there with histhyer and passed
three days and three nights in seeking for the tohRtah-nefer-ka, and on the third day they fouln8etnau recited
some words over it, and the earth opened and tleey eown to the place where the book was. Whetwbédrothers
came into the tomb they found it to be brilliarittyup by the light which came forth from the bo@qd when they
looked they saw not only Ptah-nefer-ka, but hiswhihura, and Merhu their
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son. Now Ahura and Merhu were buried at Coptoglhoeit doubles had come to live with Ptah-nefer-kareans of
the magical power of Thoth. Setnau told them tlealh&d come to take away the book, but Ahura bebggeahot to do
so, and related to him the misfortunes which haehaly followed the possession of it. She was,atee the sister of
Ptah-nefer-ka whom she married, and after the birtier son Merhu, her husband seemed to devotselfim
exclusively to the study of magical books, and dag a priest of Ptah promised to tell him whererttagical book
described above might be found if he would give hilundred pieces of silver, and provide him witb handsome
coffins. When the money and the coffins had begargto him, the priest of Ptah told Ptah-nefertat the book was
in an iron box in the middle of the river at Copt6Bhe iron box is in a bronze box, the bronze lsox a box of palm-
tree wood, the palm tree wood box is in a box @imgband ivory, the ebony and ivory box is in aailbox, the silver
box is in a gold box, and in the gokld) box lies the book. The box wherein is the boakusounded by swarms of
serpents and scorpions and reptiles of all kindd,raund it is coiled a serpent which cannot didah-nefer-ka told
his wife and the king what he had heard, and ajtleset out for Coptos with Ahura and Merhu in iibgal barge;
having arrived at Coptos he went to the templesisfdnd Harpocrates and offered up
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a sacrifice and poured out a libation to these gbo® days later the high priest of Coptos madéniim the model of a
floating stage and figures of workmen provided wdabls; he then recited words of power over theuh they became
living, breathing men, and the search for the began. Having worked for three days and three nitjietg came to the
place where the box was. Ptah-nefer-ka disperseddipents and scorpions which were round aboutesieof boxes
by his words of power, and twice succeeded inrigdllihe serpent coiled round the box, but it caméd@gain; the
third time he cut it into two pieces, and laid sé#etiween them, and this time it did not take itkfofrm again. He then
opened the boxes one after the other, and takinthewold box with the book inside it carriedatthe royal barge. He
next read one of the two formula-, in it and sohemted or bewitched the heavens and the eartihhéhaarned all their
secrets; he read the second and he saw the suminghe heavens with his company of the gods,Higwife Ahura
then read the book and saw all that her husbandéenl Ptah-nefer-ka then copied the writings pireee of new
papyrus, and having covered the papyrus with ireeissolved it in water and drank it; thus he aaglthe
knowledge which was in the magical book. Meanwtiikese acts had stirred the god Thoth to wrath hanld Ra
what Ptah-nefer-ka had done. As a result the decree
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went forth that Ptah-nefer-ka and his wife andatkhould never return to Memphis, and on the wak b@a Coptos
Ahura and Merhu fell into the river and were drodnand while returning to Memphis with the bookHrteefer-ka
himself was drowned also. Setnau, however, reftsée diverted from his purpose, and he insistedawing the
book which he saw in the possession of Ptah-nefetHe latter then proposed to play a game of disuand to let the
winner have the book. The game was for fifty-twanp®) and although Ptah-nefer-ka tried to cheat&ethe lost the
game. At this juncture Setnau sent his brother Aeh&rau up to the earth to bring him his talismafinBtah and his
other magical writings, and when he returned hettla¢m upon Setnau, who straightway flew up to Beayrasping
the wonderful book in his hand. As he went up fitbin tomb light went before him, and the darknessexd in behind
him; but Ptah-nefer-ka said to his wife, "l will kehim bring back this book soon, with a knife @bd in his hand
and a vessel of fire upon his head." Of the bewiieht of Setnau by a beautiful woman called Tabutzldad his
troubles in consequence thereof we need make ntondrere: it is sufficient to say that the kinglered him to take
the book back to its place, and that the prophé&tah-nefer-ka was fulfilled.
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1n connexion with the subject of the magical povednsis must be briefly mentioned the curious dreilee, with
rounded tops, on the front of which are inscriligdres of the god Horus standing upon crocodilesy &are usually
known as "cippi of Horus." The largest and finesdraple of this remarkable class of object is thedas
"Metternichstele," which was found in the year 18@8ing the building of a cistern in a Franciscaonastery in
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Alexandria, and was presented by Muhammad Ali PasRaince Metternich. We are fortunately enabteddte the
stele, for the name of Nectanebus I., the lasbhatof the native kings of Egypt, who reigned fiBr&. 378 to B.C.
360, occurs on it, and we know from many sourcassbich a monument could have been produced oolyt &tis
period. From the two illustrations of it here giwer see that it is both sculptured and engravel figtires of many of
the gods of ancient Egypt, gods well known fromri@uments of the earlier dynasties, and also figthres of a
series of demons and monsters and animals whiah lath mythological and magical importance. Mantheke are
accompanied by texts containing magical formulee,

p. 148

magical names, and mythological allusions. In thiegpal scene we see Horus, or Harpocrates, stgngion two
crocodiles; on his brow is the uraeus, and he waaithe right side of his head the lock of hair &miatic of youth. In
his hands he grasps serpents, a lion, and an patelad it is clear by the look on his face thaishia no wise afraid of
them. Above his head is a bearded head, whichuigllyssaid to represent that of Bes. On his right-a(1) anutchat 1
with human hands and arms; (2) Horus-Ra, hawk-lteade wearing the sun's disk and uraeus, andistpod a
serpent coiled up; (3) Osiris, in the form of a kastanding upon a sceptre, and wearinggtieécrown; (4) The
goddess Isis standing upon a serpent coiled ug;i&)goddess Nekhebet, in the form of a vultusmding upon a
papyrus sceptre. On his left are:--(1) éichatwith human hands and arms; (2) a papyrus standgingplumes and
menatg; (3) the god Thoth standing upon a serpent caifgd4) the goddess Uatchet, in the form of a sdrpe
standing upon a papyrus sceptre. Now Horus typyfiegh and strength and the rising sun, and thd hbave him. is
probably intended to represent that of Ra (or Besin old man; the allusion here is clearly togiwe who "is old at
eventide and who becomes young again." Jidcbatsand the figures of the gods symbolize the solargrs and the
deities
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Clippus of Horus. (See Metternichstele, ed. Gol#re#f, plate 1.)
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who are masters of the words of power, both inSbeth and in the North, by which the young god ldaranquishes
all hostile animals, reptiles, and creeping thimtpéch live in water and on land. Above and aboid Htene are several
rows of figures of gods and sketches of mytholdgicanes; many of which are evidently taken fromignettes of
the Book of the Dead, and the object of all oflttter is to prove that light overcomes darkndsat good vanquishes
evil, and that renewed life comes after death. t€les which fill all the spaces not occupied byfiegs describe certain
incidents of the eternal combat which Horus waggsrest his brother Set, and tell the story of tlemeerings of Isis
with her son Horus and of her sufferings in thentouof the papyrus Swamps, a sketch of which wesftaven above
(see ppl30-136); besides these, prayers to certain gods areduntexd. The whole monument is nothing but a talisma
or a gigantic amulet engraved with magical figuaed words of power, and it was, undoubtedly, planesbme
conspicuous place in a courtyard or in a housedtept the building and its inmates from the atsagkhostile beings,
visible and invisible, and its power was believedbé invincible. There is not a god of any impocewhose figure is
not on it, and there is not a demon, or evil aniarakeptile, who is not depicted upon it in a vaished state; the
knowledge of the ancient Egyptian mythology
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and the skill shewn by the designer of this talisrage very remarkable. The small cippi of Horustaonnothing but
extracts from the scenes and texts which we fintherfMetternichstele," and it, or similar objeaisdoubtedly
formed the source from which so many of the figukthe strange gods which are found on Gnosticsgeere
derived. Certain of the figures of the gods ondippi were cast in bronze in the Ptolemaic and Ropeiods, or
hewn in stone, and were buried in tombs and urddefdundations of houses to drive away any of igreds who
might come to do harm either to the living or tlead.

The Arab historian Mas'ldi has preservadcurious legend of the talismans which were eggaidoy Alexander the
Great to protect the city of Alexandria whilst iagvbeing built, and as the legend is of Egyptiagigrand dates from
a period not greatly removed from that in which khetternich stele was made, it is worthy of mentidfhen the
foundations of the city had been laid, and the sMadld begun to rise up, certain savage animals opreach night
from the sea, and threw down everything which heehtbuilt during the day; watchmen were appoinedfive them
away, but in spite of this each morning saw thekwtime during the previous day destroyed. After mihought
Alexander devised a plan whereby he
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might thwart the sea monsters, and he proceedeattp it into effect. He made a box ten cubits langl five cubits
wide with sides made of sheets of glass fastenedriames by means of pitch, resin, etc. In this Atexander placed
himself, together with two skilful draughtsmen, draving been closed it was towed out to sea byvegsels; and
when weights of iron, lead, and stone had beewgtathto the under part of it, it began to sinkngejuided to the
place which Alexander wished it to reach by medn=als which were worked from the ships. Whenlibe touched
the bottom of the sea, thanks to the clearnedseafliass sides and the water of the sea, Alexaakhis two
companions were able to watch the various marinesteos which passed by, and he saw that althowyhhiid
human bodies they had the heads of beasts; somexbhagdsome had saws, and some had hammers, gradlthe
closely resembled workmen. As they passed in fobtite box Alexander and his two draughtsmen cothed forms
upon paper with great exactness, and depictedhit@pus countenances, and stature, and shapeéptines a signal
was made, and the box was drawn up to the surdecsoon as Alexander reached the land he ordesestdme and
metal workers to make reproductions of the sea mohaccording to the drawings which he and hentts had made,
and when they were finished he caused them tothgsen pedestals along the
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sea-shore, and continued his work of building the ¥/hen the night came, the sea monsters app@aradual, but as
soon as they saw that figures of themselves hadal flngteup on the shore they returned at once tavtter and did not
shew themselves again. When, however, the citybkad built and was inhabited, the sea monsters thade
appearance again, and each morning a considernailleen of people were found to be missing; to pretias
Alexander placed talismans upon the pillars whadtording to Mas'tdi, were there in his day. Ealthrpas in the
shape of an arrow and was eighty cubits in hemyid, rested upon a plinth of brass; the talismans wiaced at their
bases, and were in the form of figures or statfiegmain beings with suitable inscriptions, andheesy were put in
position after careful astronomical calculationd baen made for the purpose we may assume thaptbdyced the
effect desired by the king.
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CHAPTER V. - MAGICAL NAMES.

THE Egyptians, like most Oriental nations, attachery great importance to the knowledge of named the
knowledge of how to use and to make mention of rsawtech possessed magical powers was a necessitydsahe
living and the dead. It was believed that if a ramaw the name of a god or a devil, and addressediiiit, he was
bound to answer him and to do whatever he wishediflze possession of the knowledge of the namerdraenabled
his neighbour to do him good or evil. The name tix$ the object of a curse brought down evil upswner, and
similarly the name that was the object of a blessinprayer for benefits secured for its masteryrgood things. To
the Egyptian the name was as much a part of a rhaimg as his soul, or his double (KA), or his baaiyd it is quite
certain that this view was held by him in the emtitimes. Thus in the text which is inscribed lemwalls inside the
pyramid
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of Pepi L, king of Egypt about B.C. 3200, we red&kepi hath been purified. He hath taken in his hhednahstaff, he
hath provided himself with his throne, and he Haken his seat in the boat of the great and bklmpanies of the
gods. Ed maketh Pepi to sail to the West, he stadtih his seat above those of the lords of douafeshe writeth
down Pepi at the head of those who live. The dobPekh-ka which are in the abyss open themsetv@epi, the
doors of the iron which is the ceiling of the skyeo themselves to Pepi, and he passeth through treehath his
panther skin upon him, and the staff and whip arfeis hand. Pepi goeth forward with his flesh, Repiappy with his
name, and he liveth with hika (double).” Curiously enough only the body and name double of the king are
mentioned, just as if these three constituted hisle&veconomy; and it is noteworthy what importaiscattached to the
name in this passage. In the text from the pyrasha&hother king we have a prayer concerning the preservationeof tt
name, which is of such interest that a renderinigjioffull is here given: it reads, "O Great Compaf the gods who
dwell in Annu (Heliopolis), grant that Pepi Nefes-Ra may flourishligerally 'germinate’), and that his pyramid, his
ever lasting building, may flourish, even as thenaaf
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Temu, the chief of the nine gods, doth flourisith# name of Shu, the lord of the upper shrinennW flourisheth,
then Pepi shall flourish, and his pyramid, his &aatimg building, shall flourish! If the name of fiiet, the lady of the
lower shrine in Annu, flourisheth, the name of P&all be established, and this his pyramid steatdiablished to all
eternity! If the name of Seb flourisheth at thattage of the earth,’ then the name of Pepi shaitifib, and this his
pyramid shall flourish, and this his building shiédurish unto all eternity! If the name of Nutiine House of Shenth in
Annu flourisheth, the name of Pepi shall flourighd this his pyramid shall flourish, and this hislding shall flourish
unto all eternity! If the name of Osiris flourishah the nome of Abydos, then the name of Pepil $loalrish, and this
his pyramid shall flourish, and this his buildirfgadl flourish unto all eternity! If the name of @siKhent-Amentet
flourisheth, then the name of Pepi shall floureshd this his pyramid shall flourish, and this hisldiing shall flourish
unto all eternity! If the name of Set, the dwelleiNubt (Ombos) flourisheth, then the name of Paill flourish, and
this his pyramid shall flourish, and this his bunigl shall flourish unto all eternity! If the namé&korus flourisheth,
then the name of Pepi shall flourish, and thisoyi@mid shall flourish, and this his building shigdlurish unto all
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eternity! If the name of Ra flourisheth in the lzam, then the name of Pepi shall flourish, andhiggpyramid shall
flourish, and this his building shall flourish urdat eternity! If the name of Khent-merti flourighen Sekhem
(Letopolis), then the name of Pepi shall flouriahd this his pyramid shall flourish, and this higlding shall flourish
unto all eternity! If the name of Uatchet in Teputisheth, then the name of Pepi shall flourishl, @uns his pyramid
shall flourish, and this his building shall flourisinto all eternity!" The above prayer or formulasathe origin of most
of the prayers and texts which had for their objeet"making the name to germinate or flourishd amich were
copied so frequently in the Saite, Ptolemaic, aoch& periods. All these compositions show that fthenearliest to
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the latest times the belief as to the importanddefpreservation of the name never changed intzgyp the son who
assisted in keeping green his father's name, aodnsequence his memory, performed a most merni®doty. But in
the present chapter we are not so much concerrtadtve ordinary as with the extraordinary uses actva name
might be put, and the above facts have only beartioreed to prove that a man's name was regardad assential
part of himself, and that the blotting out of treame of an individual was synonymous with his deston. Without a
name no man could be identified in the
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judgment, and as a man only came into being upsretrth when his name had been pronounced, dattire life
could only be attained after the gods of the wbdglond the grave had become acquainted with ihadduttered it.

According to the story of the Creation which isatell in the Papyrus of Nesi-Amsihefore the world and all that
therein is came into being, only the great god Bebzher existed, for even the gods were not kgaw when the
time had come for the god to create all thingsays s'l broughti(e., fashioned) my mouth, and | uttered my own
name as a word of power, and thus | evolved myswler the evolutions of the god Khepera, and | gl myself
out of the primeval matter which had evolved muttés of evolutions from the beginning of time. Noghexisted on
this earth [before me], | made all things. There wane other who worked with me at that time. Elsw, that is to
say, in the other version of the story, the godpéna says, | developed ct myself from the primevaiter which |
made, | developed myself out of the primeval matigr name is' Osiris,’ the germ of primeval mattetere, then, we
have a proof that the Egyptians regarded the omrass the result of the utterance of the nameeoftid Neb-er-tcher
or Khepera by himself. Again, in the story of R@l dsis, given in the preceding
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chapter, we have seen that although Isis was abteake a serpent and to cause it to bite Ra, andhka him very ill,
she was powerless to do as she wished in heaveapamdearth until she had persuaded the god tarévéer his
name by which he ruled the universe. In yieldindhigoname to the goddess he placed himself in tep and in this
example we have a striking instance of the befiaf the knowledge of the name of god, or devihuman being,
implied dominion over that being. We have seenveteee that Ra, the type and symbol of God, is desdras the god
of "many names," and in that wonderful compositioa XVIith Chapter of the Book of the Deadye have the
following statement:--"I am the great god Nu, wlaveg birth unto himself, and who made his name toire the
company of the gods." Then the question, "What dossmean?" or "Who is this?" is asked. And tkithie answer:
"It is R4, the creator of the name[s] of his limajch came into being in the form of the gods vahe in the
following of R&." From this we see that all the tigd of Egypt were merely personifications of the MBS Of R4, and
that each god was one of his members, and thaha nda god was the god himself. Without the knolgkof the
names of the gods and devils of the underworldigeal Egyptian would have fared badly, for his peasbberty
would have been
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fettered, the roads and paths would have been é&tbickhim, the gates of the mansions of the unddeweould have
been irrevocably shut in his face, and the hopters which dogged his footsteps would have madend of him;
these facts are best illustrated by the followirgneples:--

When the deceased comes to the Hall of Judgmeihte aery beginning of his speech he says, "Honageee, O
Great God, thou Lord of Maati, | have come to tl@eny Lord, and | have brought myself hither thaindy behold
thy beauties. | know thee, and | know thy name, ldamtbw the names of the two and forty gods whaewith thee in
this Hall of Maéati."1 But although the gods may be favourable to himd, l@be found righteous in the judgment, he
cannot make his way among the other gods of therwadld without a knowledge of the names of cerfars of the
Hall of Maéati. After the judgment he acquires thgstical name of "He who is equipped with the flogvand the
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dweller in his olive tree," and it is only after has uttered this name that the gods say "Passrdsvwalext the gods
invite him to enter the Hall of Maati, but he istrdlowed to pass in until he has, in answer tcstjoas asked by the
bolts, lintels, threshold, fastenings, socket, deares, and door-posts, told their names. The thbthe Hall will not
permit him to walk upon it unless he

p. 164

tells not only its name, but also the mystical namiehis two legs and feet wherewith he is aboutdad upon it.
When all this has been done the guardian of theddgb to him, "I will not announce thy name [te tjod] unless
thou tellest me my name"; and the deceased repBscerner of hearts and searcher of the resniy name.” In
reply to this the guardian says, "If | announcenhye thou must utter the name of the god who étireih his hour,"
and the deceased utters the name "Maau-Taui."tBuhe guardian is not satisfied, and he saykl ahnounce thy
name thou must tell me who is he whose heavenfisepfwvhose walls [are surmounted by] living utaand the floor
of whose house is a stream of water. Who is hay? §.e., what is his name?)" But the deceased has, okegplearnt
the name of the Great God, and he replies, "O5iFlse guardian of the Hall is now content, and &gss"Advance,
verily thy name shall be mentioned to him"; anduréher promises that the cakes, and ale, and slef@iimeals which
the deceased shall enjoy shall come from the "EyRa¢'

In another Chapterthe deceased addresses seven gods, and saysyéelven beings who make decrees, who
support the Balance on the night of the judgmenhefUtchat, who cut off heads, who hack necksengs, who take
possession of hearts by
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violence and rend the places where hearts are,fixed make slaughterings in the Lake of Fire, IWwnmu, and |
know your names; therefore know ye me, even agwkyour names." The deceased, having declaredh@aeven
gods know his name and he their names, has nefuagiprehension that evil will befall him.

In one portion of the kingdom of Osiris there eatseven halls or mansions through which the dedeaas anxious
to pass, but each of the gates was guarded byraedquer, a watcher, and a herald, and it requipedial provision on
the part of the deceased to satisfy these beirgdehhad a right to pass them. In the first plagares of the seven
gates had to be made in some substance (or paiptedpapyrus), as well as a figure of the decedbedatter was
made to approach each of the gates and to staackbeand to recite an address which had beenalyegrepared for
the purpose. Meanwhile the thigh, the head, thetha&ad the hoof of a red bull were offered at egate, as well as a
very large number of miscellaneous offerings whield not be described in detail. But all thesermserges would not
help the deceased to pass through the gates, lnddssew the names of the seven doorkeepers, arskien
watchers, and the seven heralds who guarded theengdds of the first gate were:--Sekhet-hra-asht$emetu, and
Hukheru; those of the second, Tun-hat, Seget-imch, a
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Sabes; of the third, Am-huat-ent-pehfi, Res-hral daau; of the fourth, Khesef-hra-asht-kheru, Resaad Neteka-
hra-khesef-atu; of the fifth, Ankh-em-fentu, Ashehnd Tebherkehaat; of the sixth, Akentauk-ha-kh&nshra, and
Metes-hra-ari-she; of the seventh, Metes-sen, Aatk and Khesef-hra-khemiu. And the text, whighdeceased
recites to the Halls collectively, begins, "Haig Kalls! Hail, ye who made the Halls for Osiris!iHHge who watch

your Halls! Hail, ye who herald the affairs of thvéo lands for the god Osiris each day, the decelsedeth you, and
he knoweth your names."'The names having been uttered, and the addregle®dited, the deceased went wherevel
he pleased in the seven Halls of Osiris.

But beside the seven halls the deceased had tdlpasgh the twenty-one hidden pylons of the hafd@siris in the
Elysian Fields, and in order to do so he had tdade¢he names of the pylon and the doorkeepeadif,eand to make
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a short address besides. Thus to the first pylasalgs, "I have made my way, | know thee and | ktiopmname, and |
know the name of the god who guardeth thee. Thyenartady of tremblings, with lofty walls, the sareign lady, the
mistress of destruction, who setteth in order theds which drive back the whirlwind and the stowhp delivereth
from destruction him that
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travelleth along the way'; and the name of thy Beeper is Neri." At the second pylon he says, Vehmade [my]

way, | know thee, and | know thy name, and | knbe/mame of the god who guardeth thee. Thy nanheadly 'of
heaven, the mistress of the world, who devoureth fire, the lady of mortals, who knoweth mankinikhe name of

thy doorkeeper is Mes-Ptah," and so on at eacheopylons. In the later and longer version of thapter which was
written to supply the deceased with this knowledgénforms the god of each pylon what purificati@has
undergone; thus to the god of the first pylon hessd have anointed myself withati "unguent [made from] the cedar,
| have arrayed myself in apparelrménkh(linen), and | have with me my sceptre madeetfwood." After the speech
the god of the pylon says, "Pass on, then, thopuag."”

When we remember that one of the oldest beliete #te future life made it appear that it wouldlived by man in
the Sekhet-Aaru, or Field of Reeds, a region whishye know from the drawings of it which have caitown to us,
was intersected by canals and streams, it is & olear that in order to pass from one part af ariother the deceased

would need a boat. Even assuming that he was fate¢tanough to have made his own way into this regiavas not
possible for him to take a boat with him. To méleis difficulty a boat and all its various partsree
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drawn upon the papyrus, upon which the selecticdbhafpters from the Book of the Dead had been imsdrior him,
and a knowledge of the text of the chapter whidbrimged to it made the drawing to become an actoad. lBut before
he could enter it, the post to which it was tied ampd every part of the boat itself, demandedhbkathould tell them
their names, thus:--

Post at which to tie ugTell me my name." D. "Lord of the two lands, dweller in the shrine, 'ty name.

Rudder "Tell me my name." D. "Leg of Hapiu" is thy name.

Rope "Tell me my name." D. "Hairs with which Anpu fafieth the work of my embalmment” is thy name.
Oar-ruts "Tell us our name." D. "Pillars of the underwdrigl your name.

Hold. "Tell me my name." D. "Akau" is thy name.

Mast "Tell me my name."” D. "Bringer back of the ladiea her departure” is thy name.

Lower deck"Tell me my name." D. "Standard of Ap-uat"” is thgme.

Upper Post"Tell me my name." D. "Throat of Mestha" is thgme.

Sail. "Tell me my name." D. "Nut" is thy name.

Leather Straps'Tell us our name." D. "Those who
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are made from the hide of the Mnevis Bull, whichsvisarned by Suti," is your name.
Paddles "Tell us our name." D. "Fingers of Horus thetfin" is your name.
Pump(?). "Tell me my name." D. "The hand of Isis whiglpeth away the blood of the Eye of Horus," is tiame.

Planks "Tell us our names." D. "Mestha, Hapi, Tuamu@ébhsennuf, Hagau, Thet-em-aua, Maa-an-tef, Ad-nef
tchesef," are your names.

Rows "Tell us our name." D. "He who is at the headhisfnomes" is your name.
Hull. "Tell me my name."” D. "Mert" is thy name.
Rudder "Tell me my name." D. "Aga" is thy name; Shinette water, hidden beam," is thy name.

Keel "Tell me my name." D. "Thigh of Isis, which Réat aif with the knife to bring blood into the Sektatat,” is thy
name.

Sailor. "Tell me my name." D. "Traveller" is thy name.
Wind "Tell me my name."” D. "The North Wind, which catimé&rom Tem to the nostrils of Osiris," is thy name

And when the deceased had declared to these #@maies) before he could set out on his journey heobiged to tell
the river, and the river-banks, and the ground timgistical names. This done, the boat
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But among the beings whom the deceased wishedid avthe underworld were the beings who "lay ssaand who
work the nets, and who are fishers," and who wolaédv him into their nets. It seems as if it wers@btely necessary
that he should fall in with these beings and theis, for a whole chapter of the Book of the Dead written with the
view of enabling him to escape from them unharntteel god their leader is called "the god whose fadeehind him,"
and "the god who hath gained the mastery overdastli To escape from the net which was workedthg fishers
who lay snares with their nets and who go roundiiliothe chambers of the waters," the deceaseddnatbw the
names of the net, and of the ropes, and of the patkof the hooks, and of each and every patt wiithout this
knowledge nothing could save him from calamity. WMortunately understand very few of the allusiams
mythological events which are contained in the renfdhe various parts of the machinery which wibik net, but it

IS quite certain that they have reference to aeeaents in the lives of the gods who are mentipaad that these were
well known to the writers and readers of religioests.

From the above descriptions of the means wherebgdéceased made his way through the gates and the
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halls of the underworld and escaped from the foatef his net, it will be readily understood tha kmowledge of the
name alone was, in some cases, sufficient to hedpht of his difficulties; but in others it wasaessary to have the
name which was possessed of magical power insctiped some object, amulet or otherwise. Moreovanesgods
and devils were thought to have the power to asgliffezent forms, and as each form carried wititsibwn name, to
have absolute power over a god of many forms itmeessary to know all his names. Thus in the "Biok
Overthrowing Apepi we are told not only to make a wax figure of thenster, but also to write his name upon it, so
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that when the figure is destroyed by being burrthenfire his name also may be destroyed; thissisiking example of
the belief that the name was an integral part efettonomy of a living creature. But Apep possessaualy forms and
therefore many names, and unless he could be ioMokéhese names he still had the power to do &nalabove-
mentioned book therefore supplies us with a list of his namesprgrwhich occur the following:--"Tutu.é., Doubly
evil one), Hau-hraie., "Backward Face), Hemhemtid., Roarer), Qetui ., Evil-doer), Amami(e., Devourer),
Saatet-tai(e., Darkener of earth), lubani, Khermuti, Unti, Kagatemti,
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Khesef-hra, Sekhem-hra, Khak;aNai, Uai, Beteshu, Kharebutu the fourfold fi¢retc. All these names represent, as
may be seen from the few of which translationsgiven, various aspects of Apep, the devil of thunlightning,

cloud, rain, mist, storm, and the like, and theietyxto personify these so that the personificationght be attacked

by means of magical ceremonies and words of poeamns positively childish.

Passing now to certain chapters of the Book oftead which are rich in names of magical poweve notice that the
god Amen, whose name meant the "hidden one," pesdesimerous names, upon the knowledge of which the
deceased relied for protection. Thus he says, "@®AmAmMen; O Re-lukasa; O God, Prince of the gods efdhst,
thy name is Na-ari-k, or (as others say) Ka-arikasaika is thy name. Arethikasathika is thy naAmaen-na-an-ka-
entek-share, or (as others say) Thek-share-Amegthiers thy name. O Amen, let me make supplicatioto thee, for
I, even I, know thy name. Amen is thy name. Iragdihy name. Margathai is thy name. Rerei is thjp@aNasagbubu
is thy name. Thanasa-Thanasa is thy name. Shanaskatha is thy name. O Amen, O Amen, O God, O @od,
Amen, | adore thy name." In another placke deceased addresses Sekhet-Bast-R4, saying,
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"Thou art the fire-goddess Ami-seshet, whose opnitst escapeth her not; thy name is Kaharesapusatearemet,
Thou art like unto the mighty flame of SagenaqaicWiis in the bow of the boat of thy father
Harepukakashareshabaiu, for behold, thus is [theenatered] in the speech of the Negroes, andeoAttti, and of the
people of Nubia. Sefiperemhesihrahaputchetef is\inge; Atareamtchergemturennuparsheta is the nhoreof thy
divine sons, and Panemma that of the other.” Angetranother chapterthe deceased addressing the god Par says,
"Thou art the mighty one of names among the gdasntighty runner whose strides are might thouhertgod the
mighty one who comest and rescuest the needy ahtherafflicted from him that oppresseth him; gnezd to my
cry. | am the Cow, and thy divine name is in my thoand | will utter it; Hagabakaher is thy name;
Aurauaagersaanqrebathi is thy name; Kherseray isaime; Kharsatha is thy name. | praise thy name O be
gracious unto the deceased, and cause thou hesattainder his head, for, indeed, he is the sbtlie@great divine
Body which resteth in Annu (Heliopolis), whose nanaee Khukheperuru and Barekathatchara.”

The examples of the use of names possessing magiwalrs described above illustrate the semi-raligjio
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views on the subject of names which the Egyptiagid,fand we have now to consider briefly the maimme&rhich the
knowledge of a name was employed in uses less tanadhan those which had for their object theirtt@nt of life
and happiness in the world to come. In the famoagical papyrus which Chabas publishedve find a series of
interesting charms and magical formulae which wertem to preserve its possessor from the attatksaand river
monsters of every kind, of which the following is @xample. "Hail, lord of the gods! Drive away frone the lions of
the country of Meru (Meroé?), and the crocodilescivitome forth from the river, and the bite of@isonous reptiles
which crawl forth from their holes. Get thee baGkg¢rocodile Mak, thou son of Set! Move not by meafihy tail!
Work not thy legs and feet! Open not thy mouth! ttet water which is before thee turn into a consgniire, O thou
whom the thirty-seven gods did make, and whom éngent of Ra did put in chains, O thou who wagefet with
links of iron before the boat of Ra! Get thee baalgrocodile Mak, thou son of Set!" These wordsenterbe said over

73



a figure of the god Amen painted on clay; the r@sw have four rams' heads upon one neck, unsléedtiwas to be
a figure of the crocodile Mak, and
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to the right and left of him were to be the dogdeshapes,e., the transformed spirits of the dawn, who sangris/of
praise to Ra when he rose dailyAgain, let us suppose that some water monsteredish attack a man in a boat. To
avoid this the man stood before the cabin of thet bad, taking a hard egg in his hand, he saigd@of the water
which hath been spread over the earth, essenbe divine apes, the great one in the heaven abayenahe earth
beneath, who dost dwell in the nests which arbénwvtaters, | have come forth with thee from theawdthave been
with thee in thy nest, | am Amsu of Coptos, | amsdmlord of Kebu." When he had said these wordsdwdd appear
to the animal in the water in the form of the gatigui, with whom he had identified himself, and itulbbe afraid
and flee. At the end of the papyrus in which thevabextracts occur we find a series of magical reawtach may be
read thus:--Atir-Atisa, Atirkaha-Atisa, Samumatnattisa, Samuanemui-Atisa, Samutekaari-Atisa, Sekaliaiu-
Atisa, Samutchakaretcha-Atisa, Tauuarehasa, Qiama;lSenentuta-Batetsataiu, Anrehakatha-satailpateas
Haari. From these and similar magical names itiitecgertain that the Gnostics and other sectsiwhétd views akin
to theirs obtained the names which they were sd &@n
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inscribing upon their amulets and upon the so-dat@gical papyri. The last class of documents ubtkally contains
a very large proportion of the magical ideas, liglirmulae, etc., which were current in Egypt frtra time of the
Ptolemies to the end of the Roman Period, but fabout B.C. 150 to A.D. 200 the papyri exhibit trmoé the
influence of Greek, Hebrew, and Syrian philosopla@ad magicians, and from a passage like the foligwive may
get a proof of this:--"I call thee, the headlese,dhat didst create earth and heaven, that didatenight and day,
thee the creator of light and darkness. Thou ast@sophris, whom no man hath seen at any time; énblabas,
thou art lap0s, thou hast distinguished the judtthe unjust, thou didst make female and male, thdst produce
seeds and fruits, thou didst make men to love oonéhar and to bate one another. | am Moses thyhetofo whom
thou didst commit thy mysteries, the ceremonielsiafel; thou didst produce the moist and the dd/ahmanner of
food. Listen to me: | am an angel of Phapro Osoophnis; this is thy true name, handed down to tioplpets of
Israel. Listen to mex. . ." In this passage the name Osoronnophrieé&ly a corruption of the old Egyptian names of
the

p. 177

great god of the dead "Ausar Unnefer," and Phapems to represent the EgyptiRaer-aa(literally, "great house™) or
"Pharaoh," with the articlpa "the" prefixed. It is interesting to note that Mess mentioned, a fact which seems to
indicate Jewish influence.

In another magical formula we read] call upon thee that didst create the earthlzonkes, and all flesh and all spirit,
that didst establish the sea and that shakestetieehs, that didst divide the light from the daday¢he great
regulative mind, that disposest everything, eythefworld, spirit of spirits, god of gods, the lafspirits, the
immoveable Aeon, IAOOUEI, hear my voice. | call ngbee, the ruler of the gods, high-thundering Z&esis, king,
Adonai, lord, laoouée. | am he that invokes theth@Syrian tongue, the great god, Zaalaér, Iphptiothou not
disregard the Hebrew appellation Ablanathanalbasitda. For | am Silthakhdoukh, Lailam, Blasald#d, le0,
Nebouth, Sabiothar, Béth, Arbathiad, laoth, Saba@#toure, Zagouré, Baroukh Adonai, El6ai, labraBanbaraud,
Nau, Siph," etc. The spell ends with the statertfeattit "loosens chains, blinds, brings dreamsate®favour; it may
be used in common for whatever purpose you witl.the above we notice at once the use of the seweals which
form "a name wherein be contained all Names,
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and all Lights, and all Powers. The seven vowels have, of course, reference tthtkee vowels "lad2 which were
intended to represent one of the Hebrew nameslfarghty God, "Jah." The names "Adonai, El6ai," al®o derived
through the Hebrew from the Bible, and Sabaotmattzer well-known Hebrew word meaning "hosts"; sahthe
remaining names could be explained, if space ptdiiby Hebrew and Syriac words. On papyri and atauhe
vowels are written in magical combinations in saalmanner as to form triangles and other shapek;théim are often
found the names of the seven archangels of Godoliosving are examples:--
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In combination with a number of signs which owartloeigin to the Gnostics the seven vowels were
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sometimes engraved upon plaques, or written uppyrpavith the view of giving the possessor poweengods or
demons or his fellow creatures. The example prib&dw is found on a papyrus in the British Museam
accompanies a spell written for the-purpose of awaing the malice of enemies, and for giving segw@against
alarms and nocturnal visions.
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Amulet inscribed with signs and letters of magipaiver for overcoming the malice of enemies.
(From Brit. Mus., Greek Papyrus, Nu. CXXIV.--4thsth century.)

But of all the names found upon Gnostic gems iveq,Khnoubis (or Khnoumis), and Abrasax (or Abraxasg, of the
most frequent occurrence. The first is usually@spnted as a huge serpent having the head of suroounded by
seven or twelve rays. Over the seven rays, onb@pdint of each, are the seven vowels of the Gag#tabet, which
some suppose to
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refer to the seven heavens; and on the back @rthéet, on which the figure of Khnoumis occurgjssially found the
sign of the triple S and bar. Khnoumis is, of ceysform of the ancient Egyptian god Khnemu, @shtoner” of man
and beast, the god to whom many of the attributéiseoCreator of the universe were ascribed. Khnemliowever,
often depicted with the head of a ram, and in #terltimes, as the "beautiful ram of R&," he has feads; in the
Egyptian monuments he has at times the head olvi, it never that of a lion. The god Abrasax [mesented in a
form which has a human body, the bead of a hawdook, and legs terminating in serpents; in one Heanbolds a
knife or dagger, and in the other a shield uporctviig inscribed the great nareQ {Greek|AW}, or JAH.
Considerable difference of opinion exists as tontle&aning and derivation of the name Abrasax, keretis no doubt
that the god who bore it was a form of the Sun-god], that he was intended to represent some asipihet Creator of
the world. The name was believed to possess mauieatrs of the highest class, and Basileideg)o gave it
currency in the second century, seems to havededar as an invincible name. It is probable, hogvethat its exact
meaning was lost at an early date, and that it
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soon degenerated into a mere magical symbol, feratten found inscribed on amulets side by sidl scenes and
figures with which, seemingly, it cannot have aoypmexion whatever. Judging from certain Gnostic genthe
British Museum, Abrasax is to be identified witke tholytheistic figure that stands in the upper pathe Metternich
stele depicted on p. 153. This figure has two mdee being that of a man, and the other thatoafda from these
extend four wings, and from each of his knees ptsja serpent. He has two pairs of hands and amespair is
extended along the wings, each hand holding théeigof "life," "stability," and "power," and twonkves and two
serpents; the other pair is pendent, the right lggadgping the sign of life, and the other a scejptie face is grotesque,
and probably represents that of Bes, or the samadd man; on his head is a pylon-shaped objdttfigures of
various animals, and above it a pair of horns wkigport eight knives and the figure of a god wétised hands and
arms, which typifies "millions of years." The ga@rsds upon an oval wherein are depicted figuresmobus
"typhonic" animals, and from each side of his crqwoceed several symbols of fire. Whether in thesgin system
Abraxas absorbed all the names and attributesftd of many forms cannot be said with certainty.

Footnotes
157:1Line 169.
158:1Pepi ll. (ed. Maspero, 1. 669, ff. Recueil, ton. X892, p. 146).
161:1See my paper iArchaeologiaVol. LII., London, 1891.
162:1SeeChapters of Coming Forth by Dag. 49.
163:1SeeChapters of Coming Forth by Dag. 191.

76



164:1See Chapters of Coming Forth by Day 128.

166:1SeeChapters of Coming Forth by Dag. 211.

168:1D. = the deceased.

171:1Papyrus of Nesi-Amsu, col. xxiii. 1. 6Archaeologiavol. LIl.)

171:21bid., col. xxxii. 1. 13 f.

172:1Chapters CLXII., CLXIIl., CLXIV., CLXV.

172:2SeeChapters of Coming Forth by Day. 295.

172:3lbid., p. 293.

173:1SeeChapters of Coming Forth by Dag. 289.

174:1British Museum, No. 10,042.

174:21L e Papyrus Magique HarrjChalon-sur-Saéne, 1860.

175:1See the scene in the rounded portion of the Metiestele illustrated on p. 149.
176:1See Goodwini-ragment of a Graeco-Egyptian Work upon Magic?.
176:2Here follow a number of names of which Reibet,eMibersthe, Blatha, Abeu, Ebenphi, are examples.
177:1Goodwin,op. cit, p. 21.

178:1See KenyonGreek Papyri in the British Museuyroondon, 1893, p. 63.
178:2For laoouéi we should probably read lab ouéi.

178:3British Museum, Gnostic gem, No. G. 33.

178:4Kenyon,Greek Papyrip. 123.

178:51bid., p. 123. These names read Michael, Raphael, GaBaeriel, Zaziel, Badakiel, and Suliel.
179:1Kenyon,op. cit, P. 121.

180:1He of Alexandria, who lived about A.D. 120. He veadisciple of Menander, and declared that he be€ived
the esoteric doctrine of Saint Peter from Glau@adisciple of the Apostle.
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CHAPTER VI. - MAGICAL CEREMONIES.

IN the preceding pages we have seen how the Eggpéimployed magical stones or amulets, and magmals, and
magical pictures, and magical names, in the peidoce of deeds both good and evil; it remains taicen these
magical ceremonies in which the skill of the magmecpriest was exerted to its fullest extent, antth wWie highest
objects, that is to say, to preserve the human bodymummified condition, and to perform the sytidbacts which
would restore its natural functions. When we thofkhe sublime character of the life which the soaflthe blessed
dead were believed to lead in heaven with the gbdshard to understand why the Egyptians toathgpains to
preserve the physical body from decay. No Egyptian believed his Scriptures ever expected thatdnigiptible
body would ascend into heaven and live with thesgéa they declare in no uncertain manner thedritains upon the
earth whilst the soul dwells in heaven. But that pheservation of the
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body was in some way or for some reason absolatdgssary is certain, for the art of mummificafioarished for
several thousands of years, and unless there was good reason, besides the observance of consergastom and
traditional use, why it should do so, king and stji@entle and simple, and rich and poor, woulcenéave burdened
their relatives and heirs with the expense of gdsiheral ceremonies, and with the performancete$ which were of
no avail. At first sight, too, it seems strangdina the Egyptians studying carefully how best toyide the dead with
a regular supply of sepulchral offerings, for whescome to think about it we notice that in arraggior the well-
being of the dead nothing whatever was left to ckaRor example, a papyrus will contain severaygnsand pictures
with appropriate formulee, the object of each ofahhis to give the deceased meat and drink; anybtiese would
have been enough for the purpose, but it was thdaggt in such an important matter to make assardaably sure,
and if there was the least doubt about the efficdayne Chapter one or more of the same class adgted. Similarly,
the tendency of the natural body after death b&rdgcay, the greatest care was taken in mummifiysngarious
members, lest perchance any one of them shoulédjected accidentally, and should, either by thession of the
words of power that ought to have been said oyer ithrough the lax
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performance of some ceremony, decay and perishEgkptian declared that he was immortal, and betiehat he
would enjoy eternal life in a spiritual body; yet hAttempted by the performance of magical cerersamd the recital
of words of power to make his corruptible body talgre for ever. He believed that he would feed upercelestial
and imperishable food whereon the gods lived, bthieasame time he spared no effort or expenseotode for his
tomb being supplied at stated intervals througtioeityear with perishable food in the shape of affgs of oxen,
feathered fowl, cakes, bread, and the like. He mifiathhis dead and swathed them in linen bandage$then by the
performance of magical ceremonies and by the teafitaords of power sought to give back to theirnbers the
strength to eat, and drink, and talk, and thinkl emove at will. Indeed, all the evidence now fodiming seems to
prove that be never succeeded in bringing himeslfink that the gods could do without his helpthat the pictures
or representations of the scenes which took platled life, and death, and burial, and resurreatio@siris, upon
which he relied so implicitly, could possibly fad be as efficacious as the actual power of thehgodelf.

The examination of mummies has shown us with tbleraelearness what methods were adopted in prepbadies
for bandaging and final ornamentation,
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and the means adopted for disposing of the moregtile portions of the body are well known frotassical and
other writers. But for an account of the mannewmch the body was bandaged, and a list of the emiguand other
materials employed in the process, and the worg®wer which were spoken as each bandage waslésiplace,
we must have, recourse to a very interesting papyhich has been edited and translated by M. Maspeder the
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title of Le Rituel de 'TEmbaumemenfThe first part of the papyrus, which probably gaatructions for the
evisceration of the body, is wanting, and onlydketion which refers to the bandaging is at alfgmér The text opens
with an address to the deceased in which it is $alte perfume of Arabia hath been brought to tleemake perfect
thy smell through the scent of the god. Here aoeidpnt to thee liquids which have come forth from ®anake

perfect . . . thy smell in the Hall [of Judgmer@@] sweet-smelling soul of the great god, thou dostain such a sweet
odour that thy face shall neither change nor perishThy members shall become young in Aralia, thy soul shall
appear over thy body in Ta-netee(, the 'divine land’)." After this the priest or momfier was to take a vase of liquid
which contained ten perfumes, and to smear themettvit body from head to foot twice, taking especaak
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to anoint the head thoroughly. He was then to @&yiis (.e., the deceased), thou hast received the perfumghwhi
shall make thy members perfect. Thou receivesstlece [of life] and thou takest the form of theagrDisk {.e.,
Aten), which uniteth itself unto thee to give endgrform to thy members; thou shalt unite with @sin the great
Hall. The unguent cometh unto thee to fashion teyntners and to gladden thy heart, and thou sha#taapp the form
of R4; it shall make thee to be sound when thaestein the sky at eventide, and it shall spreadabthe smell of
thee in the nomes of Agert. . . . Thou receivestdihof the cedar in Amentet, and the cedar wisame forth from
Osiris cometh unto thee; it delivereth thee fromehemies, and it protecteth thee in the nomes.sblyalighteth
upon the venerable sycamores. Thou criest todad,Osiris heareth thy voice, and Anubis cometb timte to invoke
thee. Thou receivest the oil of the country of Marhuch hath come from the East, and Ra riseth upee at the gates
of the horizon, at the holy doors of Neith. Thowesgiotherein, thy soul is in the upper heaven, apdbdy is in the
lower heaven . . . O Osiris, may the Eye of Horausse that which floweth forth from it to come te¢hand to thy
heart for ever!" These words having been saidwih@le ceremony was repeated, and then the intergahs which
had been removed from the body
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were placed in the "liquid of the children of Hofuso that the liquid of this god might enter itlhem, and whilst they
were being thus treated a chapter was read over dnel they were put in the funeral chest. Whenwais done the
internal organs were placed on the body, and tlg having been made to lie straight the backboreimanersed in
holy oil, and the face of the deceased was turoedrds the sky; the bandage of Sebek and Sedihgaddid upon
the backbone. In a long speech the deceased isss#drand told that the liquid is "secret,” andlitia an emanation
of the gods Shu and Seb, and that the resin ofriddiaeand the bitumen of Byblos will make his buparfect in the
underworld, and give him his legs, and facilitate ovements, and sanctify his steps in the HaBedf. Next gold,
silver, lapis-lazuli, and turquoise are broughtite deceased, and crystal to lighten his facecamklian to strengthen
his steps; these form amulets which will securéhfor a free passage in the underworld. Meanwhaebtckbone is
kept in oil, and the face of the deceased is tutae@rds the heavens; and next the gilding of ks of the fingers
and toes begins. When this has been done, andp®uf the fingers have been wrapped in linen na@&ais, the
following address is made to the deceased:--"Oif)$irou receivest thy nails of gold, thy fingefgold, and thy
thumb ofsmu(or uasn) metal; the liquid of Ra entereth into thee ad wel
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as into the divine members of Osiris, and thouneyest on thy legs to the immortal abode. Thou tested thy

hands to the house of eternity, thou art made geiriegold, thou dost shine brightly amumetal, and thy fingers

shine in the dwelling of Osiris, in the sanctuafyHorus himself. O Osiris, the gold of the mountagometh to thee; it
is a holy talisman of the gods in their abodes, iahghteneth thy face in the lower heaven. Thoeathest in gold,

thou appearest ismumetal, and the dwellers in Re-stau receive thexse who are in the funeral chest rejoice becau:
thou hast transformed thyself into a hawk of gotdrieans of thy amulets (or talismans) of the Cit¢old," etc.

When these words have been said, a priest whodg magpersonify Anubis comes to the deceased arfiorpes

certain symbolical ceremonies by his head, anddaysin bandages upon it. When the head and namatfiace have
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been well oiled the bandage of Nekheb is laid enftihehead, the bandage of Hathor on the facdyahdage of Thoth
upon the two ears, and the bandage of Nebt-hetdipeomape of the neck. Over the head was laiddhddge of
Sekhet, in two pieces, and over each ear, andrezsthl, and each cheek was fastened a bandagepoflinen; over
the forehead went four pieces of linen, on thedbihe head two, outside the mouth two, and inside over the chin
two, and over the nape of the neck four large @etere were
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to be twenty-two pieces to the right and to thedéthe face passing over the two ears. The LddlgeoWest is then
addressed in these words:--"Grant thou that bnegtimay take place in the head of the deceasea iarttierworld,
and that be may see with his eyes, and that hehmaywith his two ears; and that he may breatleudir his nose;
and that he may be able to utter sounds with higtim@nd that he may be able to speak with hisuerig the
underworld. Receive thou his voice in the Hall chdi and his speech in the Hall of Seb in the presef the Great
God, the lord of Amentet."” The addresses whictofelithese words have, reference to the delightpleabures of the
future life which shall be secured for him througk oil and unguents, which are duly specified @eskcribed, and
through the magical figures which are drawn up@lthndages. The protecting properties of the tusguand other
precious stones are alluded to, and after a fughemting with oil and the placing of grains of myand resin, the
deceased is declared to have "received his head hais promised that it shall nevermore deparhfhim. On the
conclusion of the. ceremonies which concern thel iea deceased has the power to go in among tigeahdlperfect
spirits, his name is exalted among men, the desipéheaven receive his soul, the beings of thewmarld bow
down before his body, the dwellers upon earth atlorg and the
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inhabitants of the funeral mountain renew for hishyouth. Besides these things, Anubis and Horuserparfect his
bandages, and the god Thoth protects his membédris byords of magical power; and he himself hamlea the
magical formulae which are necessary to make his gtadight in the underworld, and also the propay wm which to
utter them. All these benefits were secured for bynthe use of bandages and unguents which posstssmagical
names and properties, and by the words of poweradgtby the priests who recited the Ritual of Emmimaént, and by
the ceremonies which the priest who personated imédyformed beside the body of the deceased iation of
those which the god Anubis performed for the deadi @siris in remote days.

Next the left hand of the deceased was mummifiedeamdaged according to the instructions givehénRitual of
Embalmment. The hand was stretched out on a pido®gea, and a ring was passed over the fingemsag then filled
with thirty-six of the substances which were usedmbalming, according to the number of the forfnfe god
Osiris. This done, the hand was bandaged withaatitinen in six folds, upon which were drawnuigs of Isis and
Hapi. The right hand was treated in a similar wanly the figures drawn upon the bandages were thbB& and
Amsu; and when the appropriate words had been
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recited over both hands divine protection was &sktirem. After these things the ceremonies comgithie right and
left arms were performed, and these were followedubbing the soles of the feet and the legs aadHighs, first

with black-stone oil, and secondly with holy oih& toes were wrapped in linen, and a piece of mas laid on each
leg; on each piece was drawn the figure of a jadkal on the right leg representing Anubis, arad tn the left Horus.
When flowers of the ankham plant and other substahad been laid beside and on the legs, and Htkpden treated
with ebony-gum water and holy oil, and appropreddresses had been said, the ceremony of bandagitbgdy was
ended. Everything that could be done to presemdtidly was now done, and every member of it wasyégns of the
words of power which changed perishable substantesmperishable, protected to all eternity; whikea final
covering of purple or white linen had been fastemgan it, the body was ready for the tomb.
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But the Ritual of Embalmment which has been bridégcribed above seems to belong to a late pefigdygptian
history, and although the ideas and beliefs coathin it are as old as Egyptian civilization its@iseems as if it was
intended to take the place of a much older and ralafgorate work which was in use as far back apé¢hied in which
the Great Pyramid was built, and which was interidduk
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recited during the performance of a complex sexfearemonies, some of which are still not compet@derstood. It
seems as if the performance of all the ceremonagdwequire several days, and it is clear thay tmé wealthy could
afford the expense which must have attended satioedte obsequies; for the poorer classes of neewaitious
ceremonies must have been greatly curtailed, aadraty early period we find that a shortened fofmtual had
taken their place. Of all the ceremonies, the nropbrtant was that of the "Opening of the Mouth &yes," which
was performed either on the mummy itself or upstague which represented it. It has already besrdthat the
Egyptians believed that they could transmit toads the attributes of the person in whose imaga#t made, and
similarly that that which was done to the statuéghefmummified person was also done to it. Theafigestatue instead
of the actual mummy has obvious advantages, focehemony could be performed at any time and ingage, and
the presence of the mummy was unnecessary. Astarméftact the ceremony was performed in a charabdre
entrance to the tomb, or outside the tomb at aephddch had been made ceremonially pure or consel;rand those
who took part in it were:--(1) Thiéher-hely or chief officiating priest, who held a roll oapyrus in his hand. (2) The
Sempriest. (3) Thé&smer who was, perhaps, some intimate friend of thedsed.
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(4) The Sa-mer-ef or man who was either the son of the deceasei$ oepresentative. (5) Thiecherau-ur or woman
who represented Isis. (6) Theherau-sheraytor woman who represented Nephthys. (7) Mleahy or slaughterer.
(8) TheAm-asipriest. (9) TheAm-khenfpriest. (10) A number of people who representedattmed guard of Horus.
All these became actors in scenes which were iedtal represent the events which took place in exion with the
burial of Osiris, with whom the deceased is nhowntded; the two women took the parts of the godeassisis and
Nephthys, and the men those of the gods who hehged in the performance of their pious duties. Ftbenscenes
which accompany the texiselating to the ceremony of opening the moutheyes we see that it began with the
sprinkling of water round about the statue or muniragn four vessels, one for each quarter of théheand with the
recital of addresses to the gods Horus, Set, Tlawith Sept; this act restored to the deceased ¢hefunss head. The
sprinkling of water was followed by a purificatiby means of incense, also contained in four vasesfor each of
the four quarters of the earth. The burning
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of this sweet-smelling substance assisted in ogethiea mouth of the deceased and in strengthensgdart. At this
stage the&sempriest dressed himself in the skin of a cow, amabl down upon a kind of couch pretended to beegsle
but he was roused up by tAen-asipriest in the presence of tkéer-heband theAm-khenfpriest, and when thgéem
priest had seated himself upon a seat, the fourtoggther represented the four children of Horws,the gods with
the heads of a hawk, an ape, a jackal, and a nspectvely. TheSempriest then said, "l have seen my father in all hi
forms," which the other men in turn repeat. The mggof this portion of the ceremony is hard tolekp but M.
Maspera thinks that it was intended to bring back to theyof the deceased its shadd#dibit), which had
departed from it when it died. The preliminary figations being ended, and the shadow having b&aged to the
body once more, the statue or mummy is approach¢idebomen who represent the armed guard of Hongspae of
their number, having taken upon himself the charaat Horus, the son of Osiris and Isis, touchgsnouth with his
finger. TheKher-hebnext made ready to perform the sacrifice which imgended to commemorate the slaughter, at
some very early period, of the fiends who wereftiemds of Set. It seems that,
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the soul of Horus dwelt in an eye, and that Setipnsacceeded in devouring it; but Horus vanquisBetland saved
his eye. Set's associates then changed themsetedate forms of animals, and birds, and fish,thay were caught,
and their heads were cut off; Set, however, whoeeasealed in the form of a pig, contrived to egcdjhe sacrifice
consisted of a bull (or cow) or two, two gazellesaotelopes, and ducks. When the bull had been, slae of the
forelegs was cut off, and the heart taken out,cdfeted to the statue or mummy; tBempriest then took the bleeding
leg and touched, or pretended to touch, the maudheges with it four times. The slaughtered gagedleantelopes and
ducks were simply offered before the statue. $bmpriest next said to the statue, "I have come tbraoe thee, | am
thy son Horus, | have pressed thy mouth; | am &y slove thee. . . . Thy mouth was closed, thave set in order

for thee thy mouth and thy teeth.” He then brouglatinstruments, l % called "Seb-ur" and "Tuntet"

respectively, and touched the mouth of the statumwommy with them, whilst the Kher-heb said, "Thguth was
closed, but | have set in order for thee thy mauttl thy teeth. | open for thee thy mouth, | oparttiee thy two eyes.
| have opened for thee thy mouth with the instrunoérAnubis. | have opened thy mouth with the instent of
Anubis, with the iron implement with which the mbstof the

p. 196

gods were opened. Horus, open the mouth! Horusy tiyeemouth! Horus hath opened the mouth of the desmhe in
times of old opened the mouth of Osiris, with tfwiwhich came forth from Set, with the iron instrent with which

he opened the mouths of the gods. He hath opegaddhth with it. The deceased shall walk and séadlak, and his
body shall be with the great company of the godbiénGreat House of the Aged One in Annu, and b# stceive

there theureretcrown from Horus, the lord of mankind.” Thus theuth and the eyes of the deceased are opened. T
Sempriest then took in his hand the instrument calieekaui.e., the "mighty one of enchantments," a curious,
sinuous piece of wood, one end of which is in trenfof a ram's head surmounted by a uraeus, actiedithe mouth
and the, eyes of the statue or mummy four timedsthe Kher-hebrecited a long address in which he declared that
this portion of the ceremony had secured for theedsed all the benefits which accrued to the gads@som the
actions of Nut, Horus, and Set, when he was iméai state. It has been said above that every deatdhoped to be
provided with the hekau, or words of power, whickresnecessary for him in the next world, but witr@mouth it

was impossible for him to utter them. Now that theuth, or rather the use of it, was restored talgeased, it was

all important to give

p. 197

him not only the words of power, but also the #&pilo utter them correctly and in such wise thatglods and other
beings would hearken to them and obey them; fawches of their hekauinstrument on the lips endowed the
deceased with the faculty of uttering the properdsan the proper manner in each of the four quaxtéthe world.
When this had been done, several other ceremom@es performed with the object of allowing the "sa@mo loveth
him" or his representative to take part in the apgof the mouth of his father. In order to do théstook in his hand a
metal chisel and touched the openings of the manithof the eyes, and then tBempriest touched them first with his
little finger, and afterwards with a little baglditl with pieces of red stone or carnelian, withithea, M. Maspero
thinks, of restoring to the lips and eyelids théoaowhich they had lost during the process of mufigation. The

"son who loves him" then took four objects call@dri of the South, and iron of the North," and laath of them four
times upon the mouth and the eyes while the Khbrrieited the proper address in which the mumnstaiue is said
to have had his mouth and lips established firfihis done, th&empriest brings an instrument called the "Pesh-en-

kef," and touches the mouth of the mummy or statue thdreand says, "O Osiris, | have stablished for
thee the two jaw-bones
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in thy face, and they are now separated”; that gay, the bandages with which they have beerupezhn no longer
prevent their movement when the deceased wisheattd\fter the Pesh-en-kef had been used#rgpriest brought
forward a basket or vessel of some kind of foothenshape of balls, and by the order ofKiher-heboffered them to
the mouth of the mummy, and when this portion ef¢eremony was ended, tBempriest took an ostrich feather, and
waved it before its face four times, but with whhject is not clear. Such are the ceremonies wihighs thought
necessary to perform in order to restore to theasad the functions which his body possessed wtim 8ut it must
be remembered that hitherto only the "bull of thatk" has been sacrificed, and that the "bull efribrth” has yet to
be offered up; and all the ceremonies which haen ladready performed must be repeated if the dedeasuld have
the power to go forth at will over the whole eafhom the earliest times the South and the Nortle e two great
sections into which the world was divided, and esattion possessed its own special gods, all ohwhad to be
propitiated by the deceased; hence most religietentonies were ordered to be performed in duplitatater days
each section was divided into two parts, and tiie divisions thus made were apportioned to the éhiidren of
Horus; hence prayers and formulae

p. 199
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The ceremony of "opening the mouth" being performedhe mummy of Hunefer, about B.C. 1350
(From the Papyrus of Hunefer, sheet 5)

p. 201
were usually said four times, once in honour ohegad, and the rubrical directions on this poirt @efinite.

In the limited space of this book it is not possitd reproduce all the scenes of the ceremonyafiog the mouth and
the eyes which are depicted in the tombs and elseybut on page 199 is a general view of the cemngras it is often
given in the papyri of the XVIIith and XIXth dynass. On the right we see the pyramidal tomb inTtheban hill with
its open door, and by the side of it is the funstale with a rounded top inscribed with a figuf¢he deceased
standing in adoration before Osiris, and with ayprdo the god for sepulchral offerings. Anubig fod of the dead,
embraces the mummy, thus indicating his readiretake the deceased under his protection. Nashayita of the
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deceased, stands weeping before the mummy, ansl faeh kneels another weeping woman, probablgaighter.
Anubis and the mummy stand upon a layer of sandwhias been placed there with the object of sgimugfthe
ground. A priest clad in a panther's skin holdem@ser containing burning incense in one hand, ara@, from which
he sprinkles water, in the other. One ministrat&ithe two instruments "Tun-tet" and "Seb-ur"hee tight hand, and
the "Ur hekau" instrument in the left; and anotbiers four vases of unguent. In the lower regiatera cow and her

p. 202

calf, and two men are carrying along to the mumheyttaunch which we must assume to have been rngcemtirom
the slaughtered bull, and the heart which hasjesh taken out of him. On a table we see lyingralrar of objects,
the "Meskhet," and Pesh-en-kef," and other instnig)éwo sets of four vases for holding unguentsa@h the bags of
colour, the iron of the south and north, etc. T which runs in short vertical lines above thergcreads: "The
Chapter of the opening of the mouth of the stafu@siris, the royal scribe, Hunefer, which is togeformed [when]
its face [looketh] towards the south, [and whes get] upon the sand behind him. And ifeer-hebshall say four
times unto th&sempriest as he goeth round about him bearing foses®f water: 'Thou art pure with the purification
of Horus, and Horus is pure with thy purificatidrhou art pure with the purification of Thoth, andoth is pure with
thy purification. Thou art pure with the purificati of Sep, and Sep is pure with thy purificatiohoWl art pure with the
purification of Seb, and Seb is pure with thy puadfion. Pure. Pure.' [Say] four times. 'Incensih theeen offered unto
thee of the incense of Horus, and incense hath diéered unto Horus of thy incense. Incense hatnlmdfered unto
thee of the incense of Thoth, and incense hath bffered unto Thoth of thy incense. Incense hatmhsfered unto
thee of

p. 203

the incense of Sep, and incense hath been offetedSep of thy incense. Incense hath been offeméalthee of the
incense of Seb, and incense hath been offered3etiof thy incense.™ The above words are allekethat the scribe
considered it necessary to give in the Papyrususfefer, and that he curtailed the representatiadgheoteremony of
opening the mouth and eyes as much as possiblelisne.

The performance of the ceremony of opening the mauais followed by a number of other less importamemonies
which had for their object the providing of the muamor statue with scents, and unguents, and vaadides of
wearing apparel; these were not essentials, bfitiemt importance was attached to them to makeg#réormance of
them almost obligatory. Among the objects presetddtie deceased in these ceremonies scents dudpedr
unguents play a prominent part, and this is nfetevondered at. To certain kinds of oil, magicalparties have been
attached from time immemorial in the East, anditiygortant place which they occupied in the cerem®mind rituals
of many nations proves that remarkable effects wepected to follow their use. The living made afeil to soften
the skin and to preserve it from the parching loé#te sun, and the dead were anointed with itndutihe process of
mummification so that their skins might, througke th

p. 204

magical words which were pronounced whilst it was rubbed on them, remain soft for all time, andhat the
curative properties of the oil might heal the wosimdhich the mummifiers had made. A glance at thdicaé papyri of
Egypt will shew that oil appears in scores of prggions, and it was no less useful to the magicidran to the
physician in producing good or evil results. Iteseo have been used with the idea of effectingstamations by the
former, just as it was employed by the priest mplerformance of certain important religious cereies, and a
curious survival of this use is mentioned by Luciamwho relates that a woman transformed herselfamaht-raven
by its means. The woman first undressed herselfgaimg to a lamp threw two grains of incense thioflame and
recited certain words; she then went to a largstotentaining several bottles, and taking out ohely the writer
thinks, contained oil, rubbed all her body with tiggiid, from head to foot, beginning with the eraighe nails, and
suddenly feathers and wings began to grow uporainera hooked, horny beak took the place of hez.Hosa very
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short time she resembled a bird in every respadiyanen she saw that she was well feathered, sheufbwards and,
uttering the cry of a night-raven,

p. 205

disappeared through the windamin connexion with the recital of certain Chaptefshe Book of the Dead a number
of interesting ceremonies were performed, but ag tmly illustrate the beliefs described above thegd not be
mentioned here.

Footnotes
185:1In Mémoire sur quelques Papyrus du LoywRaris, 1875.
193:1l.e,, "the son who loveth him."

193:2See DumicherDer Grabpalast des Patuamendgeipzig, vol. i., 1884; vol. ii., 1885; vol. iji1891; and
ChampollionMonumentsParis, 1845, tom. iii., plates 213-248.

193:3See Schiaparellil Libro dei Funerali degli antichi EgizianiTurin, 1882; see also Maspele Rituel du
sacrifice funérairgRevue de I'Histoire des Religigriem. xv., p. 159 ff.).

194:1l.e., Mestha, Hapi, Tuamutef and Qebhsennuf.

194:20p. cit, p. 168.

204:1See the description of the ceremony of the begtlé?.

204:2Lucius Sive Asinyxlii., 12 (ed. Didot, p. 419). Compare also 54466).

205:1From the wordsXpiopott pepayeopéve Enareiyaca Ovov mouoeie {Greek Xrismati memageuménwij

e?paleipsasa 6?non poih'se{see Lucius sive Asinus, xlii., 54, ed. Didot,466), it is clear that the person who is
speaking believed that he had been transformedamtass by means of the use of "bewitched oil."
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CHAPTER VII. - DEMONIACAL POSSESSION, DREAMS,

GHOSTS, LUCKY AND UNLUCKY DAYS, HOROSCOPES,

PROGNOSTICATIONS, TRANSFORMATIONS, AND THE
WORSHIP OF ANIMALS.

THE Egyptians, in common with many other Easteitiona, believed that certain sicknesses and diseagght be
cured by certain medicaments pure and simple Hawtathers needed not only drugs but the recitalaytls of power
to effect their cure. There is good reason forkimg that some diseases were attributed to theracti evil spirits or
demons, which had the power of entering into hubwies and of vexing them in proportion to theidigreant nature
and influence; but the texts do not afford much information oe thatter. Incidentally, however, we have one
interesting proof that foreign peoples believed tha Egyptians were able to cure the diseasegeddusdemoniacal
possession, and the exercise of their power

p. 207

on the occasion described was considered to betsavarthy that the narrative of it was inscribeduoia stele and
setup in the templeof the god Khonsu at Thebes, so that all men nriggd and know what a marvellous cure his
priests had effected. It appears that king Ramiéseas in Mesopotamia "according to his wont, yearyear," and all
the chiefs of the countries round about came totpeaiy respects to him, and they sought to obtargbodwill and
protection, probably even an alliance, by brindgimd¢nim gifts of gold, and lapis-lazuli, and turgsej and of every kind
of valuable thing which the land produced,

p. 208

and every man sought to outdo his neighbour byavishness of his gifts. Among others there canedPtince of
Bekhten, and at the head of all the offerings wimelpresented to His Majesty he placed his eldaggliter, who was
very beautiful. When the king saw her he thoughtthe most beautiful girl he had ever seen, anbdstowed upon
her the title of "Royal spouse, chief lady, Ra-nefdi.e., "the beauties of R4," the Sun-god), and tookt&gypt;
and when they arrived in that country the king nearher. One day during the fifteenth year of thegls reign, when
His Majesty was in Thebes celebrating the fesitfalmen-Ra, a messenger came to the king and exptre arrival
of an ambassador from the Prince of Bekhten whadbnadght rich gifts for the royal lady Ra-neferuhén he had
been led into the king's presence, he did homafyeebkim, saying, "Glory and praise be unto the¢h@ Sun of the
nations; grant that we may live before thee!" Hgwaid these words be bowed down and touched tumdmwith his
head three times, and said, "I have come unto Mewy sovereign Lord, on behalf of the lady Bent@sht, the
younger sister of the royal spouse Ra-neferuieinold, an evil disease hath laid hold upon heyjpbbleseech thy
Majesty to send a physiciano see her." Then the king straightway orderedtheks of the "double house

p. 209
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Stele recording the casting out of the devil frdva Princess of Bekhten. On the right the king ferofg Incense to
Khonsu Nefer-hetep, and on the left a priest isroffy incense to Khonsu, "the great god who drieethy devils."

(From PrisseMonumentgsplate 24.)
p. 211

of life" to be brought and the learned men to appead when they had come into his presence heaeddbem to
choose from among their number a man "wise of leattcunning of finger," that he might send hinBekhten; they
did so, and their choice fell upon one Tehuti-erh-Héhis sage having come before the king was odderset out for
Bekhten in company with the ambassador, and her@deh@and when they had arrived there the Egypiréest found
the lady Bent-ent-resht to be possessed of a demspirit over which he was powerless. The PrincBekhten,

seeing that the priest was unable to afford rétidfis daughter, sent once again to the king, at@a&ted him to send a

god to his help.
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When the ambassador from Bekhten arrived in Edygpking was in Thebes, and on hearing what wadlds&aevent
into the temple of Khonsu Nefer-hetep, and besotigtitgod to allow his counterpart Khonsu to depmaBekhten and
to deliver the daughter of the prince of that copfrom the power of the demon that possessedt&zems as if the
sage Tehuti-em-heb had been sent to Bekhten adifiee of the god, for the king says, in addresgimg god, "I have
come once again into thy presence"; but in any Eaemsu Nefer-hetep agreed to his request, andréofd measure
of magical power was imparted to the statue ofgibe which was to go to Bekhten. The god, seatéukitboat, and
five other

p. 212

boats with figures of gods in them, accompaniedhmsriots and horses on the right hand and on thesét out from
Egypt, and after travelling for seventeen monthved in Bekhten, where they were received withagrenour. The
god Khonsu went to the place where Bent-ent-resist wnd, having performed a magical ceremony osettthe
demon departed from her and she was cured straaghfilhen the demon addressed the Egyptian godigsayi
"Grateful and welcome is thy coming unto us, O ggeal, thou vanquisher of the hosts of darkneskhim is thy
city, the inhabitants thereof are thy slaves, aadhlthy servant; and | will depart unto the pladeence | came that |
may gratify thee, for unto this end hast thou canier. And | beseech thy Majesty to command thatPrince of
Bekhten and | may hold a festival together.” Todeenon's request Khonsu agreed, and he commarslpdédst to
tell the Prince of Bekhten to make a great festivddonour of the demon; this having been doneneycommand of
Khonsu the demon departed to his own place.

When the Prince of Bekhten saw that Khonsu was plougerful, he and all his people rejoiced excedgirend he
determined that the god should not be allowedtirmgo Egypt, and as a result Khonsu remainedelkhBen for three
years, four months, and five days. On a certain dayever, the Prince was

p. 213

sleeping., and he dreamed a dream in which helsagdd Khonsu come forth from his shrine in thenfaf a hawk
of gold, and having mounted into the air he flevago Egypt. The Prince woke up in a state of gpeaturbation,
and having inquired of the Egyptian priest was tojchim that the god had departed to Egypt, andhisachariot must
now be sent back. Then the Prince gave to Khorsat gifts, and they were taken to Egypt and lafdreethe god
Khonsu Nefer-hetep in his temple at Thebes. Inygahristian literatures we find a number of exarsgé&demoniacal
possession in which the demon who has enteredoithe yoelds it up before a demon of greater powanthimself, but
the demon who is expelled is invariably hostildim that expels him, and he departs from beforewith every sign
of wrath and shame. The fact that it was believessible for the demon of Bekhten and the god Khaodtaternize,
and to be present together at a festival maded{timce of the country, shews that the peoplesidhBen ascribed the
same attributes to spirits or demons as they diddn. The demon who possessed the princess reedgniKhonsu a
being who was mightier than himself, and, like aquisished king, he wished to make the best terntoble with his
conqueror, and to be on good terms with him.

The Egyptians believed that the divine powers fesdgly made known their will to them by means of

p. 214

dreams, and they attached considerable importanttem; the figures of the gods and the sceneshwth&y saw
when dreaming seemed to them to prove the exist&rmaeother world which was not greatly unlike thitady
known to them. The knowledge of the art of proogigineams and the skill to interpret them were ¢ygatzed in
Egypt as elsewhere in the East, and the priedifiorad who possessed such gifts sometimes rogaaces of high.
honour in the state, as we may see from the exaof@leseph; for it was universally believed that glimpses fué t
future were revealed to man in dreams. As instaotdseams recorded in the Egyptian texts may lmeglithose of
Thothmes IV., king of Egypt about B.C. 1450, and-Rmen, king of the Eastern SGdan and Egypt, aBoOt 670. A
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prince, according to the stele which he set upreettee breast of the Sphinx at Gizeh, was one datirig near this
emblem of Ra-Harmachis, and he sat down to resritglshadow and fell asleep and dreamed a dreairthe god
appeared to him, and, having declared that he heagdd Harmachis-Khepera-Ra-Temu, promised himifthat
would clear away from the Sphinx, his own image, dnft sand in which it was becoming buried, heulgagive to

him the sovereignty of the lands of the South dnthi@ North,i.e., of all Egypt. In due course the prince becameg kin
of Egypt under the title of Thothmes IV., and theles

p. 215

which is dated on the 19th day of the month Hatiidhe first year of Thothmes IV. proves that tbgal dreamer
carried out the wishes of the gadDf Nut-Amen, the successor of the great Piankho wdime down from Gebel
Barkal and conquered all Egypt from Syene to tlz & read that in the first year of his reign he aight dreamed a
dream wherein he saw two serpents, one on his higyind and the other on his left; when he awoke kiaely
disappeared. Having asked for an interpretatich@tream he was told:--"The land of the Southiiset, and thou
shalt have dominion over the land of the North:\teite Crown and the Red Crown shall adorn thy h&he length
and the breadth of the land shall be given unte,thed the god Amen, the only god, shall be wideth The two
serpents were the symbols of the goddesses Nekaethélatchet, the mistresses of the South and Mesghectively.
As the result of his dream Nut-Amen invaded Egyuicessfully and brought back much spoil, a portibwhich he
dedicated to the service of his god Amen.

Since dreams and visions in which the future mightevealed to the sleeper were greatly desiredstjyptian
magician set himself to procure such for his chemy various devices, such as drawing magical mstand reciting
magical words. The following

p. 216

are examples of spells for procuring a vision arghohs, taken from British Museum Papyrus, No. 1lif2s 64 ff. and
359 ff.1 "To obtain a vision from [the god] Bes. Make awirgg of Besa, as shewn below, on your left hand, an
envelope your hand in a strip of black cloth thad been consecrated to Isis (?) and lie down &psigthout speaking
a word, even in answer to a question. Wind the nedea of the cloth round your neck. The ink withialhyou write
must be composed of the blood of a cow, the bldadwhite dove, fresh (?) frankincense, myrrh, khaciting-ink,
cinnabar, mulberry juice, rain-water, and the ju€@ormwood and vetch. With this write your petitibefore the
setting sun, [saying], ¢ Send the truthful seerafube holy shrine, | beseech thee, Lampsuer, &amBaribas,
Dardalam, lorlex: O Lord send the sacred deity Andinuth, Salbana, Chambré, Breith, now, now, dujakuickly.
Come in this very night.%

"To procure dreams: Take a clean linen bag anc&wpbn it the names given below. Fold it up andemalto a
lamp-wick, and set it alight, pouring pure oil overThe word to be written is this: 'Armiuth, Larhchouch,
Arsenophrephren, Phtha, Archentechtha.' Then ieveaing, when you are

p. 217

going to bed, which you must do without touchingddor, pure from all defilement], do thus. Apprbabe lamp and
repeat seven times the formula given below: thémguish it and lie down to sleep. The formulahst 'Sachmu . . .
epaéma Ligotereénch: the Aeon, the Thunderer, Thatthast swallowed the snake and dost exhaustdloa, and
dost raise up the orb of the sun in his seasorhetn is thy name; | require, O lords of the g&ith, Chreps, give
me the information that | desire.™

The peculiar ideas which the Egyptians held aboeicomposition of man greatly favoured the behedpparitions

and ghosts. According to them a man consistedpbiyaical body, a shadow, a double, a soul, a heajrit called
thekhuy, a power, a name, and a spiritual body. When tlaky llied the shadow departed from it, and coulg bel
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brought back to it by the performance of a mystc@kmony; the double lived in the tomb with thelygaand was
there visited by the soul whose habitation wassiavien. The soul was, from one aspect, a matenna,thnd like the
ka, or double, was believed to partake of the funeff@rings which were brought to the tomb; onehaf thief objects
of sepulchral offerings of meat and drink was tegkéhe double in the tomb and to do away with #éeessity of its
wandering about outside the tomb in search of fttad.clear from many texts that, unless the dewlshs supplied
with sufficient food,

p. 218

it would wander forth from the tomb and eat anydkai offal and drink any kind of dirty water whidhmight find in

its path. But besides the shadow, and the doubtetree soul, the spirit of the deceased, whichliysbhad its abode in
heaven, was sometimes to be found in the tomb.eTisghowever, good reason for stating that theontah part of
man which lived in the tomb and had its specialdgbio the statue of the deceased was the "doulihés"is proved by
the fact that a special part of the tomb was reskfer theka, or double, which was called the "house ofkbg and
that a priest, called the "priest of tk&" was specially appointed to minister therein. @oeble enjoyed the smell of
the incense which was offered at certain times gaahin the tomb, as well as the flowers, and fieahd meat, and
drink; and the statue of the deceased in whicldthdle dwelt took pleasure in all the various seesleich were
painted or sculptured on the walls of the variowsnsbers of the tomb, and enjoyed again all theyhisiwhich his
body had enjoyed upon earth. The or double, then, in very early times was, targknts and purposes, the ghost of
the Egyptians. In later times tkbu or "spirit,” seems to have been identified withand there are frequent allusions
in the texts to the sanctity of the offerings memléhekhu, and to their territories.e., the districts in which their
mummified bodies lie.

Whether there was any general belief thatktne

p. 219

or khucould or did hold intercourse with his relativedriends whom he left alive upon earth cannotdid,ut an
instance is known in which a husband complainggavife, who has been dead for three years, ofrthébles which
she has brought upon him since her death. He tesdnis own merits and the good treatment whidhalge
vouchsafed to her when she was alive, and dedlaaéshe evil with which she is requiting him istno be endured.
To make his complaint to reach her he first redutemwriting upon papyrus, then went to her toamal read it there,
and finally tied the papyrus to a statue or figoirdis wife which was therein; since her doublejpirit lived in the
tomb she would, of course, read the writing andeustdnd it1 It is a pity that we have no means of knowing whas
the result of the husband's complaint. Elsewheve have a fragment of a conversation which a pakeAmen called
Khonsu-em-heb, who was searching for a suitableeglawhich to build his tomb, holds with the. d@ubr spirit of
some person whom he has disturbed, and the spihiealead tells some details of his life to tlvnly man. The
cemeteries were regarded with awe by the ancieyyptizgns because of the spirits of the dead

p. 220

who dwelt in them, and even the Arabic-speakingpfesoof Egypt and the Shdan, if we exclude theidaity

grubber," have them in great respect for the saagson: The modern peoples of the Sadan firmly believe tifva
spirits of those slain in battle dwell on the figitiere they fell, or where their bodies are buraed the soldiers in the
tenth battalion of Lord Kitchener's army declarattthe grave of the gallant Major Sidney, who wast svhile

charging at the head of his regiment, in the baftlabd Hamed, August 7th, 1897, "is watched regylavery night

by the ghosts of the native soldiers who were &idlé AbG Hamed, and who mount guard over their @eatmander's
tomb, challenging, with every military detail, gthssers-by. So implicitly is this legend creditgdiie blacks that none
of

p. 221

90



them will, after dusk, approach the grave. Any domg so is believed to be promptly halted by anptia sentry, and
even the words (in Arabic), '‘Guard, turn out!" afien (so the story goes) plainly heard repeatexbiatte distance off
across the desert."

p. 222

The Egyptians believed that a man's fate or destawy decided before he was born, and that he hadwer whatever
to alter it. Their sages, however, professed talide to declare what the fate might be, provided they were given
certain data, that is to say, if they were tolddhee of his birth, and if they were able to asuarthe position of the
planets and stars at that time. The goddess obfadestiny was called "Shai," and she is usuabpepanied by
another goddess called "Renenet,” who is commaggnded as the lady of fortune; they both appetiradudgment
Scene, where they seem to watch the weighing dii¢laet on behalf of the deceased. But another gsddéeskhenet,
is sometimes present, and she also seems to hdvefl@nce over a man's future; in any case steakée to predict
what that future was to be. Thus we read that sddsas, and Nephthys, and Heqet, disguised as wpwent to the
house of Ra-user, whose wife Ra-Tettet was in ikavhen they had been taken into her room theists$ her in
giving birth to triplets, and as each child wasrbbteskhenet declared, "He shall be a king who staale dominion
over the whole land."
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Iaragraph continuesANd this prophecy was fulfilled, for the three sdyecame three of the kings of the Vth dynasthe
Seven Hathor goddesses also could predict theefatius human being, for in the well-known "TaleTefo Brothers™
it is related that, when the god Khnemu, at theiestiof R&-Harmachis, had created for Bata a wifeo"was more
beautiful in her person than any other woman inthelearth, for the essence of every god was cwdan her," they
came to see her, and that they spake with one v&ageng, "Her death will be caused by the knifend this came to
pass, for, according to the story, when the kingsehwife she became heard from her first husbaatdstie had left
him and had wrought evil against him, he enteréa judgment with her in the presence of his chafd nobles, and
"one carried out their decree.g., they sentenced her to death and she was exe@&iteidarly, in another story, the
Seven Hathors came to see the son who had beendbaertain king in answer to his prayers togbds, and when
they had seen him they said, "He shall die by me&ascrocodile, or a serpent, or a dog." The sgmgs on to say
how be escaped from the crocodile and the serpadtthough the end is wanting, it is quite cleat tre was wounded
by an accidental bite of his dog and so diethe moral of all such stories
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is that there is no possibility of avoiding fatadat is most probable that the modern Egyptiandrdg inherited his
ancestors' views as to its immutabilityA man's life might, however, be happy or unhappgoading as the hour of the
day or the day itself was lucky or unlucky, andrgwaay of the Egyptian year was divided into thpaets, each of
which was lucky or unlucky. When Olympias was altougive birth to Alexander the Great, Nectaneliaed by her
making observations of the heavenly bodies, anu time to time he besought her to restrain hersdif the
auspicious hour had arrived; and it was not uisaw a certain splendour in the sky and knewathétte heavenly
bodies were in a favourable position that he peeatiber to brine, forth her child. And when he bkadl, "O queen,
now thou wilt give birth to a governor of the warlthe child fell upon the ground while the eartraged, and the
lightnings flashed, and the thunder roarethus it is quite evident that the future of a dldkpended even upon the
hour in which he was born.

In magical papyri we are often told not to perfarentain magical ceremonies on such and such dagsji¢a being
that on these days hostile powers will make thefmetpowerless, and that gods mightier than
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those to which the petitioner would appeal willibéhe ascendant. There have come down to us riauly, papyri
containing copies of the Egyptian calendar, in \Wwreach third of every day for three hundred antyslays of the
year is marked lucky or unlucky, and we know frothnes papyri why certain days were lucky or unluckyd why

others were only partly so Taking the month Thoth, which was the first moothhe Egyptian year, and began,
according to the Gregorian Calendar, on August,28¢&find that the days are marked as follows:--
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Now the sigr means "lucky,” ani means "unlucky"; thus at a glance it could be seleich third of the day
is lucky or unlucky, and the man who consulteddhlendar would, of course, act accordingly. It nheshoted that
the priests or magicians who drew up the calenddrgood reasons for their classification of thesgag we may see
from the following example. The 19th day of Thaghin the above list, marked wholly luckye., each third of it is
lucky, and the papyrus Sallier IYalso marks it wholly lucky, and adds the reasohis a day of festival in heaven
and upon earth in the presence of Ra. It is thendsn flame was hurled upon those who followeddb&t containing
the shrine of the gods; and on this day the gous geaises being content,” etc. But in both lies26th day is marked
wholly unlucky, the reason being, "This was the dathe fight between Horus and Set."” They firstdbt in the form
of men, then they took the form of bears, and is skate did battle with each other for three days three nights. Isis
aided Set when he was getting the worst in thd,fegihd Horus thereupon cut off his mother's heddchvThoth
transformed by his words of power into that of @mnd put on her body. On this day offerings arbeaanade to
Osiris and Thoth, but work of any kind is absolytelrbidden. The calendars of lucky
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and unlucky days do not, however, always agree agyiven day. Thus in the list given above thén2{aty of Thoth is
marked wholly unlucky, but in the papyrus Sallier it is wholly lucky, but the reader is told natdo any work in it,
nor to slay oxen, nor to receive a stranger; andhay the gods who are in the following of Ra slearebels.
Concerning the fourth day of the next month, Paapiei papyrus Sallier 1V. says, "Go not forth frémy house from
any side of it; whosoever is born on this day sti&lof the diseasgat" Concerning the fifth day it says, "Go not forth
from thy house from any side of it, and hold n@mburse with women. This is the day wherein atigh were
performed in the divine presence, and the majdstysogod Menthu was satisfied therein. Whosoevéorn on this
day shall die of excessive venery." Concerningiingh day it says, "Whosoever is born on this daglidie of old
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age," and concerning the fifteenth, "Go not fortint thy dwelling at eventide, for the serpent Uatble son of the
god, goeth forth at this time, and misfortunesdwlhim; whosoever shall see him shall lose hisstggghtway."
Again, the twenty-sixth day of Paophi was a lucky éor making the plan of a house; on the fifth dajdathor no
fire was to be kindled in the house; on the sixtieelay it was forbidden to listen to songs of j@cause on this day
Isis and Nephthys wept for Osiris at Abydos;
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a man born on the twenty-third day would die bywhimg; and so on. But to the three hundred and siays given in
the calendars of lucky and unlucky days must beddle five epagomenal days which were considerée bf great
importance and had each its peculiar name. Ontedsiris was born, on the second Heru-ur (Ar@)eon the third
Set, on the fourth Isis, and on the fifth Nephthisg; first, third, and fifth of these days wereuaily, and no work of
any kind was to be undertaken on them. The rubhichvrefers to these daystates that whosoever knoweth their
names shall never suffer from thirst, that he shaller be smitten down by disease, and that thdegsdSekhetshall
never take possession of him; it also directsfigates of the five gods mentioned above shall taevad with unguent
andanti scent upon a piece of fine linen, evidently toreeas an amulet.

From the life of Alexander the Great by Pseudoi€ttiénes we learn that the Egyptians were skilled in theo&r
casting nativities, and that knowing the exact moihoé the birth of a man they proceeded to constiischoroscope.
Nectanebus employed for the purpose a tablet miagieladb and silver and acacia wood, to which wettedi three
belts. Upon the
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outer belt was Zeus with the thirty-sbecanisurrounding him; upon the second the twelve sajriee Zodiac were
represented; and upon the third the sun and mdde.set the tablet upon a tripod, and then emtigaf a small box
upon it models of the seven stathat were in the belts, and put into the middli éght precious stones; these he
arranged in the places wherein he supposed thetplarich they represented would be at the tinte@birth of
Olympias, and then told her fortune from them. Bt use of the horoscope is much older than the ef\lexander
the Great, for to a Greek horoscaepe the British Museum is attached "an introductietyer from some master of the
art of astrology to his pupil, named Hermon, urdimg to be very exact and careful in his applicaid the laws
which he ancient Egyptians, with their laboriousat®n to the art, had discovered and handed dovposterity."
Thus we have good reason for assigning the birtlepdd the horoscope to Egypt. In connexion withtltbeoscope
must be mentioned the "sphere" or "table" of Dentwsas a means of making predictions as to litkadeath. In a
magical
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papyrus. we are told to "ascertain in what month the si@artook to his bed, and the name he received dtittins
Calculate the [course of] the moon, and see howymarniods of thirty days have elapsed; then notaéntable the
number of days left over, and if the number comeabe upper part of the table, he will live, buinitthe lower part, he
will die.”

93



1 10 19

2 11 20

| 3 13 23
4 14 25

7 16 26

9 17 27

o 15 22

6 18 28

8 21 29
12 24 30

Both from the religious and profane literature gfygt we learn that the gods and man in the futfeenlere able at
will to assume the form of any animal, or bird pdaint, or living thing, which they pleased, and ofi¢he greatest
delights to which a man looked forward was the pssi®n of that power. This is proved by the faat tio less than
twelvez of the chapters of the Book of the Dead are devtue

p. 231

providing the deceased with the words of power réegal of which was necessary to enable himaogform himself
into a "hawk of gold," a "divine hawk," "the govemof the sovereign princes," "the god who givaght in the
darkness," a lotus, the god Ptalbemnubird (.e., phcenix), a heron, a "living soul,” a swallow, Hegpent Sata, and a
crocodile; and another chapteznabled him to transform himself into "whatevanide pleaseth.” Armed with this
power he could live in the water in the form ofraaodile, in the form of a serpent he could gliderathe rocks and
ground, in the form of the birds mentioned aboveddd fly through the air, and soar up and peraisklf upon the
bow of the boat of R4, in the form of the lotushiael mastery over the plants of the field, and enfdirm of Ptah he
became "more powerful than the lord of time, arallsfain the mastery over millions of years." Tdennubird, it will
be remembered, was said to be the "soul of R&, bgirassuming this form the deceased identified aifwgith
Khepera, the great god of creation, and thus aeduire attributes of the soul of the Sun-god. éElysian Fields he
was able to assume any form and to swim and fgngodistance in any direction. It is noteworthyttha beast of the
field or wild animal is mentioned as a type of passible transformations into animals.
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Now the Egyptians believed that as the souls ofitparted could assume the form of any living tlanglant, so the
"gods,"” who in many respects closely resembled tlvemld and did take upon themselves the formsrd&tand
beasts; this was the fundamental idea of the deecdEgyptian animal worship," which provoked themment of the
cultured Greek, and drew down upon the Egyptiaasitticule and abuse of the early Christian writ@nst if the
matter be examined closely its apparent stupidgggpears. The Egyptians paid honour to certagspand animals,
and reptiles, because they considered that thesepssd certain of the characteristics of the gndgom they made
them sacred. The bull was a type of the strengthpaocreative power of the god of reproductionatune, and the
cow was the type of his female counterpart; evacyed animal and living thing possessed some gualiattribute
which was ascribed to some god, and as each godnisas form of R, the quality or attribute asedito him was
that of the Sun-god himself. The educated Egypt@rer worshipped an animal as an animal, but chgma
incarnation of a god, and the reverence paid tmalsi in Egypt was in no way different from thatg#o the king, who
was regarded as "divine" and as an incarnatioréafie Sun-god, who was the visible symbol of thea@r. The
relation of the king to Ra was identical with tloadRa to God. The
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[paragraph continuesebrews, Greeks, and Romans never understooddiwl conception which underlay the reverence
with which the Egyptians regarded certain animatg] as a result they grossly misrepresented thiggion. The
ignorant people, no doubt, often mistook the synfbiolvhat it symbolized, but it is wrong to saytti@e Egyptians
worshipped animals in the ordinary sense of thedwand this fact cannot be too strongly insistedHwiding the
views he did about transformations there was ngthlrsurd in the reverence which the Egyptian paahimals.
When a sacred animal died the god whom it repredesdught out another animal of the same speciekith to
renew his incarnation, and the dead body of theahiinasmuch as it had once been the dwellingeptd@ god, was
mummified and treated in much the same way as ahwudy after death, in order that it might enjoyriortality.
These views seem strange, no doubt, to us wheequiog modern ideas, but they formed an integrdlqfehe
religious beliefs of the Egyptians, from the eati® the latest times. What is remarkable, howeasehe fact that, in
spite of invasions, and foreign wars, and intedisgensions, and external influences of all kitigks,Egyptians clung
to their gods and the sometimes childish and itlalgmethods which they adopted in serving them witlonservatism
and zeal which have earned for them the reputatido@ing at once the most religious and most stipietss nation of
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antiquity. Whatever literary treasures may be bhoag light in the future as the result of excavas in Egypt, it is
most improbable that we shall ever receive front teaintry any ancient Egyptian work which can propbe classed
among the literature of atheism or freethought;Eggptian might be more or less religious accordmgis nature and
temperament, but, judging, from the writings of piigests and teachers which are now in our hahésytan who was
without religion and God in some form or other wiasst rare, if not unknown.

Footnotes

206:1As recently as 1895 this belief existed in Irelgiod according to th&imesof April 2, 3, 6, and 8, Michael
Cleary was charged on April 1 at Clonmel with hagyion March 14, burnt his wife Bridget, aged 27,ldeing a
witch, thus causing her death, at Baltyvadhen;county Tipperary. Johanna Burke swore that boitiaghs out of a
saucepan on the fire were forced down the throtttetleceased, her husband asking her in the nfie Bather,
Son, and Holy Ghost, if she was his wife. He theipsed her naked, threw her on the floor, and pguparaffin over
her, set her on fire. Cleary, assisted by J. DuRn&ennedy, W. Kennedy, and others, next tookdére fire and
forced her to sit upon it in order to "drive ouétitch" which possessed her. She was next laid tipe bed and
shaken, while her husband recited the words "Awgly you,” meaning the evil spirit, or spirits, aatsix o'clock on
the morning of the 15th of March the priest wag $ento exorcise the spirits with which the howsss thought to be
filled. A herbalist called Denis Ganey was presarthe time, being charged as an accessory béferatt. The
prisoners were found guilty and were sentencedrtog of imprisonment as follows:--M. Cleary 20 yeak. Dunne 3
years, P. Kennedy 5 years, W. Kennedy 18 month&dnedy 18 months, Boland Kennedy 6 months, Michae
Kennedy 6 months.

207:10riginally published by Priss&jonuments Egyptien®aris, 1817, pl. 24.

207:21t is now preserved in the Biblioteque Nationai®aris; for a full description and translationta$ee E. de
Rougé Etude sur une stele Egyptienfaris, 1858.

208:1Bekh khet"knower of things."
214:1See Genesis, Chapters xi., xil.

215:1See VyseAppendix London, 1842, vol. iii., p. 114 ff.
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215:2See Brugsclggypt under the Pharaoh¥ol. ii., p. 259.
216:1SeeCatalogue of Greek Papynol. i. p. 118.

216:2A sketch of the god Besa is given at the end efpyrus. See the description of the "MetternatbStabovep.
1471f.

219:1For the text see Leemans, Monuments EgyptiensieRly pll. 183, 184, Leyden, 1846, fol.; for amrscript into
hieroglyphics see Masperdournal AsiatiqueSér. 7, tom. 15, May and June, 1880, pp. 365-420.

219:2See Golénischeff iRecueil de Travayxom. iii., pp. 3-7.

220:1When | visited the Pyramids of Meroé in 1898 lktaath me the local shékh, and a man and a bogdk &fter
the donkeys. Having come to within half a mile ld pyramids the three stopped and wished me taridey myself,
and when | asked them why they did not want to cam¢he hill to the pyramids with me the shékh iexpthat they
had been built by kings whose spirits still dwhkre, and that it would not be seemly for him aisdcbmpanions to
"trouble” them. | pressed him to come, but he amsd/élt is not the custom of our country to go theéso | walked on
by myself. When | had been in the pyramid fielddbout two hours taking photographs and measuresniet shékh
arrived with the boy, but nothing would persuada ko walk about there, and having seated himsetébged prayers
from the Koran in an undertone, and at intervaggedrme to return to his straw house on the rivaeklze soon as
possible. He was firmly convinced that the prismatmpass which | used was a talisman, and wheedohed home
he thanked God fervently that he had not been rrenldsy the spirits of the dead.

221:1See the illustrated pap€he SketchNo. 332, June 7, 1899, p. 277. The following frira Times of July 7,
1899, is worth quoting:--

"THE GRAVE OF A BRITISH NAVAL OFFICER IN JAPAN.--Reently a report came to the ears of the British
Consul at Hiogo that the grave of a British navéiter existed near a village on the island of Khona, in the Inland
Sea of Japan-a place rarely visited by any foreigne that, for some reason, it was carefully kemirder by the
peasants in the neighbourhood. The Consul accdydbeghmunicated with the Governor of the prefectareshich

the island is situated; inquiries were made, aed3bvernor was able to send to the Consul a histioitye lonely
grave. The story was appended by the Governofdmzal despatch of his own, and was obviously drawiy the
village headman or some equally humble official] @ns worth giving in full. The Sylvia, the vedsaentioned, was
for many years engaged in surveying off the coafsigpan:--'In the first year of Meiji, corresponglito A.D. 1868,
H.B.M.S. Sylviawas proceeding on a voyage through the Inland\®ea an officer on board, named Lake, fell ill. He
was landed on the island of Hiroshima, at the gélaf Hiroshima, in the district of Naka, provinmeSanuki, and
prefecture of Kagawa. THaylviaproceeded along the coast of Hiroshima and castasrat Enoura Bay, to await the
officer's recovery. In a few days, however, he dadl Captain St. John buried his remains in grdaeidnging to the
temple of Ikwoji above Enoura shrine, and, haviegup a wooden cross to mark the grave, departactr&l years
afterwards, when this monument had almost decayed the effects of wind and rain, frost and snowafuri
Tokwan, Superior of Ikwoji Temple, and others said@ruly it would be too sad if the grave of oudisary guest from
afar, who has become a spirit in a strange landg weffered to pass out of all knowledge." Thereuperawaki
Kaemon, head of a village guild, and other symsatisi, such as Oka Ryohaku, set on foot a schentleef@rection of
a stone monument, and, the shore folk all withaeeord,. 222lending their help, the work was finally brougbt t
completion. This was on the 7th day of the eleventimth of the fourth year of Meiji--that is, 187ince then nearly
30 winters have passed, during which time the ddasihave not neglected to take good care of the.ttin particular,
from the 10th to the 16th day of the seventh mouithstyle, there are still persons found who ewergr clean and
sweep the grave, and, offering up flowers and iseemourn for and console the spirit of the dead."™

223:1See ErmanWestcar PapyrusBerlin, 1890, hieroglyphic transcript, pll. 9 ahd.
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223:2See Masperdgontes Egyptiengp. 29-46.

224:1The uneducated Muhammadan believes that man'sfatétten upon his skull, and that the suturesthe
writing. No man, however, can read them. See thelsvof Zayn al-Mawasif in Burton's Alf Laylah waylah, vol.
viii., p. 237.

224:2See Pseudo-Callisthenes, I. 12.

225:1See Brit. Mus. Papyrus, No. 10,474.

226:1See Chabas.e Calendrier p. 24.

228:1See Chabasp. cit, p. 104.

228:2The Eye of Sekhet seems to have taken the formoxabus vapours in the fields at sunrise; see Chalpa cit,
p. 78.

228:3l. 4.

229:1quote from myHistory of Alexander the GreaCambridge, 1889, p. 5.

229:2l.e., Sun, Moon, Zeus, Kronos, Aphrodite, and Hermespwst add Mars according to Meusel's Greek text.
229:3Published for the first time by Kenyo@atalogue of Greek Papyvol. i. p. 132 ff.

230:1Leyden Pap. {ed. Leemans), col. xi., 1. 1 ff.

230:21.e., Chapters LXXVII. to LXXXVIII.

231:1l.e., Chapter LXXVI.

97



